Inu Memoriam 


EuLoGcy OF FATHER EMMANUEL SUAREZ, O.P., PREACHED 
AT St. Prus CHurcH, Cuicaco, Jury 10, 1954 


‘Every religious order is a mirror of the spirit of some saintly 
man whom Almighty God has raised up as a model.” 


These words are the expression of the judgment of a great 
Dominican, Father Henri-Dominique Lacordaire. He had in 


mind, of course, the Founder of the Order of Preachers, St. Dom- 
inic Guzman. I truly believe that the statement applies equally 
to the seventy-ninth successor of St. Dominic, the beloved Father 
Emmanuel Suarez. No one can deny that the present flourishing 
state of the Dominican family in all three of its branches, reflects 
the selfless labors, the wise and kindly direction of Father Suarez. 

In August of 1946 I was in Rome as one of the delegates of the 
Province of St. Albert the Great to the general elective chapter. 
When we arrived at the Priory of the Angelicum we were greeted 
by a smiling, gentle friar. He took charge of our luggage, showed 
us to our cells, and profferred his assistance in any way. We learned 
later that he was the Rector Magnificus of the Pontifical Institute 
of the Angelicum. Father Suarez had been elected Prior of the 
Dominican community of the Angelicum in 1941. Since his or- 
dination in 1920 he had spent most of his priestly years in this 
Convent, as student and as professor of Canon Law. During the 
Spanish civil war he returned to Spain and had gone underground 
for almost two years; working as a grocery-clerk he had contrived 
to bring his priestly ministrations to thousands of his harrassed 
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compatriots. Later he was back in Rome, and through the cruel 
years of World War II he had literally provided for the material 
needs of his friars of the Angelicum through his incredible labors 
in the various Congregations and Tribunals of the Roman Curia. 


In the weeks which preceded the Chapter, Father Suarez seemed 
to us to be everywhere at once, caring for the needs of his guests. 
He showed us to the altars assigned for our Masses; he helped us 
to master the intricacies of Italian currency, and saw that our pa- 
pers of identification were in order. He arranged a tour of the 
capitular fathers to the Dominican shrines at Viterbo, Siena, Flor- 
ence, and finally to Bologna, where we took part in the transfer 
of the body of St. Dominic back to its permanent tomb, from the 
place of safety to which it had been moved at the outset of hos- 
tilities. 

When the fathers convened for the election of a Master Gen- 
eral on September 22 there was no decided trend towards any 
particular candidate. Father Suarez was elected by a large plural- 
ity on an early ballot. When he was proclaimed Master General 
the newest Vicar of St. Dominic wept poignantly and unashamed- 
ly, as a child weeps. His humility would not permit him to credit 
what had come to pass. 


This is an esteemed but very difficult assignment—to preach a 
eulogy of Father Emmanuel Suarez. Last week at the memorial 
Mass celebrated at the Dominican House of Studies in River For- 
est, our Provincial, Father Edward Hughes, paid beautiful tribute 
to his highest Dominican superior and good friend. He extolled 
Father General as an exemplary Dominican, a brilliant canonist, 
a foresighted educator, and a kindly but conscientious adminis- 
trator. Father Hughes reminded us of the seeming predilection of 
the Master General for the infant Province of St. Albert the Great. 
He had chosen a member of our Province to be his Socius and the 
representative in his Curia of the four provinces of North Amer- 
ica. To this Province he had assigned missions in Nigeria and 
Japan. But most of all it was his vision of greatness, of spiritual 
magnificence, which inspired our Provincial and the fathers of the 
Province to launch a stupendous vocational and educational 
program. 
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I know that it is odious to introduce a comparison; but with- 
out disparagement of the predecessors of Father Suarez, most of 
whom were spiritual and intellectual giants, none has excelled our 
eightieth Master General in reproducing the spirit of our sainted 
Founder. A biographer of St. Dominic has described “his youth- 
ful freshness, spiritual charm, cultured bodily grace, and gentle- 
ness.” This could be a picture of Father Emmanuel Suarez. Just 
as St. Dominic, Father Suarez was “powerful in word and work; 
suited in every way to preach Christ’s Gospel.” He was richly en- 
dowed both in nature and in supernature. 


Despite his amazing activity the primary concern of His Pater- 
nity was the development of the spiritual life, first within himself, 
and then in all his children. In 1948, on the occasion of his 
visitation of the Province of St. Albert the Great, the Master Gen- 
eral commanded us to begin publication of a review dedicated to 
the presentation of the principles of spiritual theology. He told 
us that he had spoken with his cherished friend, Pope Pius XII, 
who supported his judgment that the time was ripe for the Domin- 
icans of the United States to make their contribution to the liter- 
ature of Thomistic spirituality. Father Hughes acted immediately 
to realize this project, and the first number of Cross AND CROWN 
appeared in March, 1949. This early publication was made possi- 
ble through the generous cooperation of Mr. Victor Gummers- 
bach, the late president of the B. Herder Book Company, who 
with our Provincial, underwrote the venture. 


By way of preface to the first issue Father Suarez wrote: “Last 
year we had the opportunity to see the intense and multiple activ- 
ity of our Dominican family in the United States. We judged it 
opportune that a periodical treating of the problems of the spirit- 
ual life should be begun . . . which could become a guiding light 
for all of those who in various ways come under the direction of 
the Dominicans in their spirituality.” The Master General had 
been invited to contribute a Foreword to the special Marian num- 
ber of Cross AND Crown, for September, 1954. In the designs of 
Almighty God death was the answer to this invitation. 


Father Suarez died on June 30th. He was killed in an auto- 
mobile accident near Perpignan in France, not far from Car- 
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cassonne in the heart of what has been called “St. Dominic’s 
country.” His funeral took place in Madrid on July 6, and it is 
planned to translate his remains for burial to Calaroga, the birth- 
place of St. Dominic. 


It is more than filial sentiment which prompts us to believe that 
the saintly, kindly General of the Order of Preachers is now in 
the company of our revered Founder; that he now enjoys the com- 
pany of the host of martyrs, confessors, and virgins of the family 
of St. Dominic—all beneath the mantle of Our Lovely Lady. In 
the welter of our emotions we may find it hard to understand why 
God called Father Suarez home so soon. But in the light of wisdom 
given by the Paraclete we have the assurance that our beloved 
brother and General can now work for us and with us more effec- 
tively than he could during his earthly years as a son of St. Dom- 
inic and a servant of Jesus Christ. 


Eternal rest grant unto him, O Lord. 


JouNn LEONARD CALLAHAN, O.P. 





Editorial 


The Encyclical Letter of our Holy Father Pope Pius XII, 
Fulgens Corona Gloriae, is a call from the Supreme Pontiff to all 
the Church for a great spiritual renovation. Looking out from 
the Chair of Peter, his heart is heavy when he sees so many men 
deluded by communism and secularism. He knows the sorry trag- 
edy which these evils have brought to men and to human society. 
He realizes that above everything else men of our day need a great 


spiritual renovation. Fittingly he asks for this spiritual renovation 
through the intercession of Our Blessed Lady. The Magi, when 
they followed the star, finally came to the house and, entering 
it, they found the Child with His Mother. No man in all history 
since that day has ever really found the Child except with Mary, 
His Mother. Through her men will come to Jesus. Through her 
they will come to a realization that there is but one Savior, Christ 
Jesus our Lord. She is the Mediatrix, she is the Coredemptrix. 
Particularly to those souls who are trying to walk in the path 
of perfection the Encyclical of our Holy Father is addressed. They 
will find in Our Blessed Lady the model of all virtues. They will 
find in her their heavenly Mother to intercede before the throne 
of God for them that they may live closer and closer in their 
union with God. They must be the vanguard in this spiritual 
renovation. A spiritual renovation is not something that is just a 
program of action. It is a supernatural thing. It will come from 
prayer. It will come from mortification. It will come in God’s own 
wonderful way. Therefore, those who are, by the grace of God, 
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seeking to lead the perfect life or, as St. Francis de Sales called it, 
the life of devotion, must accept their responsibility for the suc- 
cess of this Marian year. They must draw close to Our Blessed 
Lady. They must pray incessantly to her. They must remember 
always that God, through her, will give this spiritual renovation 
when holy souls shed the luster of virtue in the world around 
them and when holy souls, day in and day out, beg Our Blessed 
Lady in this day of crisis to give to men the grace, through her, 
to find her divine Son and, finding Him, to kneel down and adore 
Him and to offer their gifts to Him. 


His Eminence 
Ma SAMUEL CARDINAL STRITCH 
Archbishop of Chicago 
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Foreword of Father Provincial 


This review of spiritual theology was inaugurated by the Fathers 
of the Province of St. Albert the Great in 1949 at the suggestion 
of His Holiness, Pope Pius XII, and at the instance of the late 
Master General of the Order of Preachers, Father Emmanuel 
Suarez, O.P. In a letter under the signature of the acting Secre- 
tary of the Vatican State, Father J. B. Montini, our Supreme 
Pontiff expressed his hope that our work would “lead generous 
souls to a more perfect way of life in the prayerful contemplation 
and the intimate love of our crucified Savior.” The editors of 
Cross AND Crown have tried to achieve this goal. They have ded- 
icated their labors to Our Blessed Mother, and have importuned 
her inspiration and assistance. We believe that she has graciously 
responded to our prayers. Our circulation has grown far beyond 
what we had anticipated, and includes the laity, religious, and 
priests. It is not unreasonable for us to assume that Our Lady 
has looked favorably upon this venture. 

We considered it a signal honor that His Paternity, the late 
Father Suarez, chose the youngest of the English speaking Domin- 
ican provinces to undertake this spiritual task. We very humbly 
acceded to his request that we initiate a review which would help 
to direct the “spiritual lives of others with articles which would 
bring forth sound and solid doctrine . . . and the brightness 
of truth, to illumine minds and move wills towards the supreme 
and eternal God.” We accepted with understandable trepidation, 
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and placed it in the hands of Our Lady. We pleaded with the 
special patron of this Province, St. Jude Thaddeus, with full real- 
ization of the enormity of the burden. We were harrassed by our 
small number of priests; humanly thinking the additional finan- 
cial obligation seemed to make such a project unfeasible. Our 
Mother and St. Jude directed us to the B. Herder Book Company. 
Their directors have always been outstanding in their spiritual 
generosity, and when we approached their late president, Mr. 
Victor Gummersbach, he enthusiastically sponsored the project. 

In the twilight of this Marian year we are convinced more than 
ever that the finger of Mary is here. It is small token of our grati- 
tude to devote this September number to her. We believe she was 
pleased when the Catholic Press Association recently named Cross 
AND CROWN a “Catholic Magazine of Distinction” in 1954, and 
awarded us a tabulation score which rates high among fellow mag- 
azines of many years of experience. 

We are, therefore, privileged to dedicate this issue to Our 
Blessed Mother. She is still our Mother of tender love and of per- 
petual help. She has helped us through these difficult years, 
through many troubles and griefs. It is our sincere prayer that 
Mary will continue to exercise her solicitous and effective care in 
our behalf. 

VERY REVEREND EDWARD L. Hucues, O.P. 
Provincial 
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The Story of Mary 


J. S. Considine, O.P. 


HE YEAR 1954 is proclaimed a Marian year to commemor- 
ate the first centenary of the definition of the dogma of the 
Immaculate Conception of the Blessed Virgin Mary. In his recent 
Encyclical Letter, our Holy Father Pope Pius XII, gloriously 
reigning, writes: “The radiant crown of glory, with which the 
most pure brow of the Virgin Mother was encircled by God, 
seems to us to shine more brilliantly as We recall to mind the day 
on which, one hundred years ago, Our Predecessor of happy mem- 
ory, Pius IX . .. with infallible apostolic authority defined, pro- 
nounced, and solemnly sanctioned ‘that the doctrine, which holds 
that the Most Blessed Virgin Mary at the first moment of her 
conception was, by a singular grace and privilege of the Omni- 
potent God, in virtue of the merits of Jesus Christ, Savior of the 
human race, preserved from all stain of original sin, is revealed 
by God, and therefore to be firmly and resolutely believed by all 
the faithful.’ ” 
“The entire Catholic world,” continues the Encyclical, “re- 
ceived with joy the pronouncement of the Pontiff, so long and 


anxiously awaited. . . . Studies were undertaken with new enthus- 
iasm, which gave due prominence to the dignity and sanctity of 
the Mother of God... . There is only one among all holy men and 


women about whom it can be said that the question of sin does 
not even arise, and also that she obtained this singular privilege, 
never granted to any one else, because she was raised to the dig- 
nity of the Mother of God.” } 





1 Fulgens corona, N.C.W.C. translation, 1, 2, 10; AAS, XLV (1953), 577-578, 
580. 
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Her name, therefore, is a holy name; it is the name of the Moth- 
er of God. Her life is a holy life; it is unique in its holiness for 
it is a life without any stain of sin, either original or actual. 


THE VIRGIN OF PROPHECY 


Long before the Virgin Mother of God appeared on earth she 
appears in type, figure, and prophecy in the pages of the Old 
Testament. Among all these there is one that is most impressive 
and, at the same time, most mysterious. It is the prophecy of Isaias 
(7:14): “Behold a virgin shall conceive, and bear a son, and his 
name shall be called Emmanuel.” This prophecy is cited by St. 
Matthew in chapter |: “Behold the virgin shall be with child, and 
shall bring forth a son; and they shall call his name Emmanuel; 
which is interpreted, ‘God with us.’”’ According to this citation, 
the prophecy of Isaias is fulfilled in Christ’s supernatural concep- 
tion of the Blessed Virgin. St. Matthew holds to the supernatural 
conception of Christ as a fact, of course—it is not the text of Isaias 
that suggests it to him. But holding to this fact he sees in the words 
of Isaias, uttered seven hundred years before a prophecy of the 
event; and rightly so, for Isaias certainly speaks of the divine 
Savior, just as Micheas (5:3-5) alludes to the same Savior. Both 
awaited the redemption of Israel by a child of mysterious origin, 
and in speaking of the mother of this child Isaias points to her as 
the virgin. The word used in the early Greek translation of the 
Hebrew, the Septuagint, is parthenos, the same Greek word used 
by St. Matthew. There is no possible dispute about the meaning 
of this Greek term; it means virgin and nothing else. And in all 
the early versions the word used to translate the Hebrew almah 
is a word that signifies virgin. Even in the Hebrew Old Testament 
the term almah never refers to a married woman. It is used seven 
times in the Old Testament, including the text of Isaias, and al- 
ways of a virgin or a young unmarried woman.? 

There are two parts to the prophecy: (a) the proximate deliv- 
erance of Jerusalem from the combined forces of the two kings 
of Damascus and Samaria; and (b) the birth by a virgin of a son 





2 Gen. 24:43; Exod. 2:11; Prov. 30:19; Ps. 68 (67):26; Cant. 1:3, 6:8; Isa. 
7:14. 
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who will be called Emmanuel. In this second part of the prophecy 
the language is solemn and mysterious, pointing to a more distant 
date than the time of Achaz and to a salvation or redemption re- 
served to the Emmanuel. The first part of the prophecy was soon 
fulfilled in the time of Achaz; Juda was delivered from the two 
kings of Samaria and Damascus, though a heavier distress was near 
at hand. St. Matthew tells us that the second part of the prophecy 
was fulfilled in his time; his Gospel points to the Virgin Mother 
of the Child who is the Emmanuel. It is only in Christ and his 
Mother that the words of Isaias are fulfilled in their obvious sense. 
The Church has always regarded this passage of Isaias as a signal 
and explicit prediction of the miraculous conception and birth of 
Christ of a Mother who remained a Virgin. 


THE NAME OF MARY 


“And the Virgin’s name was Mary.” * The name Mary was not 
in common use in Old Testament times. Indeed we find it only 
once: the sister of Moses was named Miriam, although that name 
is not exactly the same as the name Mary. In the New Testament, 
however, many Marys are mentioned. In the narratives of 
Josephus, too, the name is found frequently, a frequency due not 
to the memory of Miriam, the sister of Moses, but to the sympathy 
felt for the beautiful Hasmonean princess and ill-fated wife of 
Herod the Great, Mariamne. But whatever the reason the name 
was popular at the time of Christ. 


Often in Holy Scripture God bestows on certain holy persons 
a symbolic name in keeping with their role or mission. Many de- 
voted followers of Mary are reluctant to believe that He has done 
less for the Mother of Jesus. Nowhere in Sacred Scripture, how- 
ever, is it said or implied that God intervened to give the name 
Mary to His Mother. Nevertheless much has been written on the 
meaning of her name. Because Mary is the Mother of God, ancient 
exegetes labored long and hard to find a suitable meaning or deri- 
vation of the name Mary, a derivation that would express in her 
very name her high office. Although their labors manifest their 
profound devotion to the Blessed Virgin, the Mother of God, it 





3 Luke 1:27. 
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must be admitted that their conclusions are not very satisfactory. 
The eminent German scholar Bardenhewer, in his work on the 
name of Mary notices sixty-one derivations and concludes that on- 
ly two have any basis in the Hebrew form of the name. He pre- 
fers a derivation from a Hebrew root meaning ‘plump,’ or ‘fat,’ 
and adds “in the East plumpness is an element of beauty in a 
woman.” * Since the idea of beauty in the Semitic mind is asso- 
ciated with the idea of plumpness it is altogether probable that 
proud parents would be led to confer a name with this signifi- 
cance on a beloved daughter. But if this hypothesis is correct, why 
were there not more girls in the Old Testament with the name 
Miriam? Only the sister of Moses, in the whole range of the Old 
Testament, bears that name. 

And so other scholars seek a derivation in Aramaic. Long be- 
fore the birth of Mary, Aramaic was the language of the people 
of Palestine. In Aramaic Miriam became Mariam. Even in the 
Septuagint Miriam became Mariam for the sister of Moses. 
Josephus uses the form Mariamne or Mariame which he often 
shortens to Maria.6 Pére Lagrange concludes that this pronunci- 
ation can be associated with the the Aramaic word for ‘master,’ 
of which the feminine is ‘martha,’ that is, mistress. Thus the name 
would signify mistress or lady.® St. Jerome also notes that “in 
Syriac Mary means lady.” 

An Aramaic etymology for a Hebrew name is hardly scientific, 
notes Pére Lagrange, but the syllables of the name have no value 
here except in the intention of the parents. The Aramaic sense of 
‘mistress,’ ‘princess,’ or ‘lady’ was a flattering one and agreeable 
to fond parents. Besides, the name had been borne by a real prin- 
cess, the beautiful and ill-fated Mariamne, a daughter of the priest- 
ly house of the Maccabees, whom Herod the Great had married. 
and murdered. It was the intention of the parents of the Virgin 
to name her ‘lady’ or ‘princess,’ and it is under this name that 
Christian piety loves to invoke her; thus the French entitle her 
Notre Dame, the Italians call her Madonna, and in English she 





4 Bardenhewer, Der Nome Maria, I, i. (Cf. Lagrange, Evangile selon Luc, I, 27). 


5 The Jewish War, trans. by H. St. J. Thackeray, VI, iii, 4 (Loeb Classical 
Library, The Works of Josephus, III). 


6 M.-J. Lagrange, O.P., L’Evangile selon Saint Luc, I, 27. 
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is Our Lady. Joachim and Anna bestowed this name Lady on 
their little daughter, and she has become ‘Our Lady,’ the most 
princely lady of all. 

St. Jerome has another interesting derivation of Miriam from 
two Hebrew roots meaning ‘bitter sea.’ He translated the name 
stilla maris, ‘drop of the sea,’ but by a mistake of a copyist this 
became stella maris, ‘Star of the Sea,’ one of the most popular 
names or titles of Our Lady.’ 


THE BIRTH AND CHILDHOOD OF MARY 


The Gospel tells us that the name of the Virgin was Mary and 
that, presumedly, it was given to her by her parents. But who her 
parents were or where Mary was born the Gospel does not say. ‘The 
Fathers of the Church of the first three centuries imitate the 
silence of the Gospel. There are indications about these early 
years, however, in writers after the third century. From these in- 
dications the parents of Mary were named Joachim and Anna and 
lived in Jerusalem. The more common and constant tradition is 
that Mary was born there in a house near the pool of Probatica. 

St. John Damascene in a sermon on the Nativity states that 
Mary was born in answer to prayer and her parents in gratitude 
dedicated her to the service of God.® Of all the events related in 
the apocryphal gospels of Mary’s childhood, the only one that 
has found a place in the liturgy of the Church is the Presentation 
of Mary in the Temple. The feast commemorates Mary’s com- 
plete devotion and dedication to God, a fact that can be easily de- 
duced from the canonical Gospels. 

Mary was presented in the Temple, but did she remain there 
until her betrothal? There is no clear statement anywhere in the 
Old Testament that people actually dwelt within the Temple pre- 
cincts, let alone that girls were educated there, but there are a 
few hints indicating that such was the case. The little Samuel 
slept in the temple of the Lord where the Ark of God was; ® Joas, 
the son of Ochozias, was with Josaba six years “hid in the house 





7 De nominibus Hebraicis, PL 23, 833, 886. 
8 Sermo de Nativitate, PG, 96, 664. 
9T Kings 3:3. 
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of the Lord”; # the Book of Machabees states that the “virgins 
also that were shut up” came forth from the Temple when the 
Syrian Heliodorus entered it to seize its treasure." Of course they 
did not live in the Temple proper but in one of the courts nearby. 
Josephus mentions a ‘Court of the Women,’ a special courtyard 
and place of worship walled off for the exclusive use of women.’* 


In New Testament times St. Luke states that the venerable 
widow Anna “never left the temple, worshipping with fastings 
and prayers night and day.” ** Anna, therefore, had a dwelling 
place somewhere in the temple area where she contemplated day 
and night. Thus it is entirely possible that Mary had a cell in 
some corner of the Court of the Women. Christian antiquity 
stoutly asserts (with few exceptions, the most notable being St. 
Ambrose **) that Mary spent her formative years somewhere with- 
in the Temple and after those years she went: to Nazareth. 


The Temple, therefore, was the place of Mary’s prayer and her 
play. Although from the first moment of her existence her soul 
was so filled with grace that she never knew sin, either original 
or actual, she was subject to temptation, as is every human per- 
son. Even her divine Son was tempted by the devil, and if he had 
power to tempt the Son, he had power to tempt the Mother and 
no doubt did. Thus it was natural and even necessary for Mary 
to pray. Nearly every time she appears in the Gospel it is in con- 
nection with prayer, from the moment the angel found her kneel- 
ing in prayer in her home at Nazarth to the moment she was 
standing on Calvary participating in the prayer of the Cross. In 
the last notice of Mary in the New Testament, that is, in the Acts 
of the Apostles, Mary is praying with the Apostles and disciples 
awaiting the coming of the Holy Spirit. 

Mary prayed. But she also played in these early years, for it is 
quite natural and becoming for little girls to play. How did little 
girls in the Temple play? There is only one reference in the New 
Testament to the games of little children. St. Matthew (11:17) 
and St. Luke (7:32) roughly sketch a game of little children in 
the market place: “We have piped to you and you have not 





10TV Kings 11:1-3. 11 TI Mach. 3:19-20. 12 Op. cit. V, v, 2. 
18 Luke 2:37. 14 De virginibus, II, 2, PL 16, 221. 
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danced: we have sung dirges, and you have not mourned.” Doubt- 
less the little girls in the Temple had their singing and dancing, 
too, games of imitation, the imitation of a wedding or a funeral. 
Did Our Lady in her girlhood have a doll? She would fondle in 
her arms the Infant of Bethlehem in not too many years after her 
years in the Temple, but did she ever play with a make-believe 
baby as young girls in the West are wont to do? Hardly, for rep- 
resentations of the human figure according to Jewish law were 
considered violations of the first commandment. 


At this time, moreover, Mary did more than pray and play. She 


| received an education according to the standards of her time. 


There were no schools for girls at that time, but she had teachers 
and a text book, the Law, the book upon which the education of 


» every Jew was based. Did she learn to read? We do not know, but 
| it is possible; her kinswoman could read, it would seem, for Eliz- 


abeth learned from Zachary the name given by the angel to her 


' son, and Zachary at the time was dumb. But whether by reading 


or oral instruction Mary learned the Law so thoroughly that she 


| could break out later on into that magnificent song, the Magnif- 
| icat, a song that is studded with imagery from the Old Testament. 


It was not without reason, therefore, that Mary should have been 


| brought up in the Temple, for the Temple was the national place 


of worship and the national seat of learning; the masters and 


_ doctors of the law congregated there. 


In Christian art Mary is represented (always surrounded by 


| angels) kneeling at prayer or seated at a spinning wheel. Along 


with her prayer and her play she learned to spin and to bake and 
also the other household arts. These arts would be very useful, 


: even necessary, in the long hidden years with Jesus in her home at 
| Nazareth. The youth of Our Lady, says St. Ambrose, is a model of 


innocence and purity for all Christian youth: “Let the life and 


| virginity of Mary be set before you as in a mirror, in which is 


seen the pattern of purity and virtue. The first spur to virtue is 
the nobility of the model. What more noble than the Mother of 
God!” 45 


15 Ibid., PL, 16, 220. 
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THE BETROTHAL OF MARY 


That Mary was espoused to a man named Joseph we know from 
the Gospels. But, since Mary intended to remain a virgin, why [| 
this espousal? It may be that such was the will of her parents, for 
custom would not admit the voluntary virginity of a young girl 
in Israel. This custom was very tyrannical, and even to this day 
the native Palestinians have a saying: “Either marriage or the 
grave.” 16 St. Thomas thinks that Mary’s vow before her marriage 
was not absolute but conditioned by the divine judgment, as she 
was always prepared to yield her will to the divine will: ‘After- 
wards, however, having taken a husband, according as the cus- [ 
tom of the time required, together with him she took a vow of f 
virginity.” 17 Before becoming espoused to Joseph, Mary was fully 
aware that Joseph had resolved to live a continent life, as the 
ensuing facts clearly show. Nor should it seem strange that Joseph 
had resolved to live that kind of a life, since many at the time, 
especially among the Essenes, consecrated themselves to a life of | 
continency. Joseph and Mary were two souls who consecrated | 
themselves to God and were capable of understanding each other 
and loving each other in Him. The angel, therefore, said not a 
word that would turn Mary aside from a marriage with Joseph | 
which would so well serve the designs of God. He said only that | 
her virginity would be respected in the conception of the Son of 
God. It would be her work and the work of God: “The Holy — 
Spirit shall come upon thee and the power of the most high shall f 
overshadow thee; and therefore the Holy One to be born shall be 
called the Son of God.” 18 


MARY AND THE ANGEL 


It was in the interval between the espousals and the marriage 
that the angel Gabriel came to Mary when she was about fifteen 7 
years old. St. Luke (1:28) tells us that “when the angel had come f 
to her, he said, ‘Hail full of grace, the Lord is with thee. Blessed 
art thou among women!’ ” Mary was startled and quickly turned) 





16R. P. Jaussen, Naplouse, p. 58. 
17 Summa theol., IIIa, q. 28, a. 4. 18 Luke 1:35. 
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from her prayer to ponder the word of the angel. The greeting 
) ‘Hail’ was ordinary enough, but the words that followed sounded 
| strange and mysterious to Mary’s ears. The angel solemnly de- 
| clares that she possesses the divine favor to the highest degree: she 


is ‘full of grace.’ On the word of the angel we know that no other 


| human creature is endowed with divine grace to the same extent 


as Mary is. In the very moment of her conception she was filled 


| with sanctifying grace and her grace surpasses the sanctity of the 


angels and the saints because she was exalted above them by her 
dignity as Mother of God. Her name is Mary but her office, at- 
tested to by the angel, is Mother of God. 


At first Mary was startled by what the angel told her. How 


» could this be? She had vowed virginity and wished to keep the 
| vow, as the angel well knew. Not desiring to contravene the de- 
| signs of God she awaited the answer of the angel. And when she 
| understood that in the plan of God she would become a mother by 


the power of God she answered humbly: “Behold the handmaid 


» of the Lord; be it done to me according to thy word.” 


Mary is truly the mother of Jesus but Jesus had no human 


father. Joseph was only His foster father. Thus the virginal con- 
» ception shows forth the omnipotence of God. As St. Thomas says: 
' “In this fashion the begetting of man is accomplished in every 
_ variety of manner. For the first man was made from the slime of 


the earth, without the concurrence of man or woman; Eve was 


' made of man but not of woman; and other men are made from 


both man and woman. So that this fourth manner remained as it 


, were proper to Christ, that He should be made of woman without 
' the concurrence of man.” At the very moment of this miraculous 

» conception the mystery of the Incarnation was accomplished and 
| the Word was made flesh. At that very moment by the power of 


God through the humble fiat of Mary the salvation of the human 
race began. The good news was immediately known in heaven 


| and little by little it was spread throughout the earth. 


MARY AND ELIZABETH 


The first one to be told the good news on earth was Elizabeth, a 





19 Luke 1:38. 





20 Summa theol., IIIa, q. 31, a. 4. 
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kinswoman of Mary. In speaking of Elizabeth to Mary the angel 
suggested that she visit this relative. So Mary “arose and went 
with haste into the hill country, to a town of Juda... and saluted 
Elizabeth.” *4 The journey to Jerusalem from Nazareth was long 
and usually the way was dangerous. It seems probable, therefore, 
that Mary traveled with a caravan of pilgrims going to Jerusalem 
to celebrate the feast of the Pasch. The journey could be made in 
four days and Ain Karim, the town where Elizabeth dwelt, is about 
five miles west of Jerusalem and a little to the south. When Mary 
came to the house of Zachary a flood of light and grace inspired 
Elizabeth and sanctified the baby in her womb, John, the herald of 
the Messias. In a burst of prophetic enthusiasm she cried out in a 
loud voice: “Blessed art thou among women and blessed is the 
fruit of thy womb.” 


MaAry’s SONG 


In the presence of these prophetic words of Elizabeth Mary in- | 


toned the Magnificat. This hymn is so well known to Christians 
that little by way of commentary need be said about it. It is 


crowded with Biblical reminiscences from the Psalms, but Mary | 


is surely inspired by two or three expressions in the Canticle of 
Anna, the mother of Samuel. In this Canticle of Anna (I Kings 
2:1-10), there is a triumphant note presaging the victory of the 
future Messias, and this triumphant note offered some pertinent 
thoughts to Mary. Mary gives free reign to three feelings: humble 
gratitude for the great things God has worked in her, admiration 
for the wisdom and mercy of God, and joyous gratitude that God 
fulfills his promise by sending the Messias. 


While expressing her humility, the song of Mary likewise answers | 


in prophecy the felicitations of Elizabeth, also uttered in proph- 





ecy: “For, behold, henceforth all generations shall call me bless- | 


ed.” *3 Every generation of Christians calls Mary blessed for every | 
generation salutes her as the Mother of God. The Canticle of | 


Anna is a canticle that could issue from the mouth of._a heroine, 


but the song of Mary could come only from one who is the Moth- | 


er of Jesus. 





21 Luke 1:39. 22 Luke 1:42. 23 Luke: 1:48. 
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MARY AND JOSEPH 


Mary remained three months in Ain Karim with Elizabeth and 
then returned to Nazareth. As she approached the village her 
thoughts turned towards her approaching marriage with Joseph. 
She was betrothed to him, and Jewish marriage differed from be- 
trothal only so far as cohabitation was concerned. The marriage 
itself was accomplished by the groom bringing his bride to his 
own house or by solemnizing it publicly in the house of his father- 
in-law. Between the betrothal and the marriage the fiancée was 
held to strict chastity and the violation of it with another was 
adjudged adultery. 


Mary had not made known the mystery of the Incarnation to 
St. Joseph before her visit to Ain Karim. She had counted on his 
reserve and confidence, but especially on the wisdom of Almighty 
God whose Providence shapes all things. Yet St. Joseph became 
anxious when he learned that Mary was with child. Although he 
was convinced of her holiness, appearances were against her. But 
Joseph was a just man and a just man does not condemn anyone 
without proof.** Joseph had no proof in regard to Mary. So he 
resolved to give Mary her freedom privately, in order not to en- 
danger her honor. Perhaps, too, since he was a just man, the idea 
of a virginal conception came to his mind. In this case he would 
not think that he was worthy to remain longer with her since the 
mystery was above his comprehension. If he had not considered 
the possibility of a miraculous conception it is hardly probable 
that he would have listened to the message of the angel so docile- 
ly. “Let no one think,” says Pere Lagrange, “that this is merely a 
pious explanation which owes its origin to an increasing vener- 
ation of the Mother of Jesus. It is St. Jerome’s own explanation 
and none of the Fathers was so versed in Sacred Scripture as he. 
‘How could Joseph be called just,’ asks St. Jerome, ‘if he conceals 
the crime of his wife? So the truth is that his silence is a witness 
to the truth of Mary’s chastity; for Joseph, knowing her chastity 
and astonished at what had taken place, conceals by his silence the 
mystery which had not been made known to him.’ Those critics 
who look everywhere for virginal conceptions (parthenogenesis) 





*4 Matt. 1:19. 
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ought to be the last to refuse to admit that the thought of such af 
thing would come to the mind of Joseph.” ** When, therefore, the | 
angel in Joseph’s sleep said to him (Matt. 1:19): “Do not bef 
afraid, Joseph . . . to take to thee Mary thy wife,” Joseph prompt- | 
ly obeyed and took unto him his wife. 


The marriage of Joseph and Mary was a true marriage. Mary | 
was really the wife of Joseph for, as St. Thomas says, quoting St. | 
Augustine: “It cannot be allowed that the Evangelist thought that 
Joseph ought to sever his union with Mary on the ground that f 
she had not conceived of him, but remained a virgin. For by this} 
example the faithful are taught that, if after marriage they remain | 
continent by mutual consent, their union is still and rightly 
called marriage.” 

As the legacy of Christian tradition unanimously asserts, Mary | 
remained a virgin after the birth of Christ. It is true that Sacred} 
Scripture in several places speaks of the brothers and sisters of 
Jesus, but nowhere does Sacred Scripture call Mary their mother, 
nor anywhere does Sacred Scripture describe them as her children. | 
They, therefore, had some other relationship to Jesus than the} 
relationship of true brothers and sisters, as the Fathers well ex-| 
plain. Moreover, the word from the Cross (John 19:26), ““Woman, 


behold thy son,” supposes that the Son dying on the Cross is the | 


only Son of the Mother standing beneath the Cross. Fittingly the } 
only Son of a widowed Mother gives her a new son, the beloved 
disciple, as a guardian. If Mary had other children, it would seem | 
strange that they would be totally ignored at that solemn moment | 
and sonship and guardianship be given to a stranger to the fam- 
ily, even though he was a beloved disciple. 


Mary AND JESUS 


Our first meeting with Jesus and Mary is in the grotto of Beth-f 
lehem. Mary gives birth to Jesus without labor, without pain, and 
without the need of anyone’s help. Jesus came forth from her} 
womb without damage to her virginity, as later on He arose from} 
the grave of Joseph of Arimathea without breaking or moving f 


25 Op. cit., p. 32. 26 Summa theol., IIIa, q. 29, a. 2. 
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the great stone at its entrance. Joseph is not a part of the mystery 
| of the Nativity any more than he was a part of the mystery of the 
Incarnation. There is no question of him at all in St. Luke's ac- 
} count. It is Mary who takes the new born Babe, wraps Him in 
| swaddling clothes, and lays Him in a manger. 


' When the Babe was born in Bethlehem an angel announced 
‘| the good tidings to the shepherds watching their flocks in the fields 
nearby. The shepherds made haste to tell the things that hap- 
| pened to them and all who heard marveled. Mary heard and pon- 
) dered over the words. She knew the mystery of the Babe in the 
; crib but her lips were closed in chaste silence and she uttered not 
’ aword. Later on, in the years of His manhood, Jesus by His words 
| and His works would reveal the mystery to the world and Mary’s 
) part in it. 
After the days of the Circumcision and the time of Mary’s pur- 
ification, Mary and Joseph brought the child to the Temple to 
» present Him to the Lord as the Law of the Lord demanded. Sim- 
‘} eon, a prophet, was standing there by the inspiration of the Holy 
| Spirit, who had already revealed to him that he would not taste 


'— death until he had seen Christ the Lord. Realizing that this revel- 


» ation was fulfilled by the Babe in Mary’s arms he took Him into 
| his own arms and foretold that the child would be a “light of 
§ revelation to the Gentiles,” and “a glory” to Israel.27 Turning to 
| Mary he addressed the sorrowful part of the prophecy to her and 
» concluded that “thy own soul a sword shall pierce.” 8 This is 
| Mary’s first profound sorrow. By it she understood that she would 
be associated with her divine Son’ in the work of salvation even 
to the sword of the Cross. 


Shortly after this prophecy the sword again pierced Mary’s 
| heart on the occasion of the coming of the Magi and the mas- 
sacre of the Holy Innocents. The Magi or Wise Men from the East 
were the first Gentiles to find Jesus and they found Him, as every- 
one must, “with Mary His Mother,” as St. Matthew pointedly 
| notes. When the Magi left, St. Joseph through the prompting of 
an angel took the child and His Mother and fled into Egypt. 
Again by the angel’s word Joseph returned to the Holy Land, and 


“7 Luke 2:32. 28 Luke 2:35. 
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all this was done to fulfill an ancient prophecy: “Out of Egypt 


have I called my son.” 
The Holy Family lived in Nazareth for about thirty years but, 


for the most part, the Gospel is silent about these years. It sums up [| 
the early years in these words: “The child grew and became | 
strong. He was full of wisdom and the grace of God was upon | 


Him.” ® To Mary fell the care of the child Jesus; she guided His | 


early faltering steps and suggested His first stammering words. } 


There is only one incident of the first twelve years recorded in the 


Gospel. When Jesus was twelve years old He went to Jerusalem [| 


with His parents to celebrate the feast of the Pasch. On the return 
journey He became lost, or, so His parents thought, for they could 


not find Him in the caravan. They sought Him sorrowing and [ 


found Him in the Temple teaching the doctors of the Law. Speak- | 


ing for Joseph and herself Mary said: “Son; why hast Thou done 


so to us?”’ This was the third great sorrow to pierce the Mother's | 
heart, nor did the answer of the child alleviate that sorrow much, 
for Mary did not understand the reach and nature of the child's | 
answer: ‘How is it that you sought Me? Did you not know that 
I must be about My Father’s business?”’ Neither Mary nor Joseph 


understood “the word that He spoke to them.” * 


There is hothing about the next eighteen years in the lives of 
Jesus and Mary in the Gospels; they are hidden years in very } 
truth. When Jesus was about thirty years old He emerged from [| 
these hidden years and began publicly among men the work de- | 


creed by the Father. Our first contact with Jesus and Mary during 
this period is at Cana of Galilee. There was a wedding feast there 
and during the banquet the wine failed and Mary said to Jesus: 


PTE 


“They have no wine.”” On Mary’s part this is simply a statement | 


of a fact joined to a secret hope that Jesus would remedy the sit- 
uation. The answer of Jesus was not very consoling: ‘“What 
wouldst thou have Me do, woman: My hour has not yet come.” 


The address itself, ‘woman,’ is solemn and honorable. It is § 


Semitic and even Greek: in the Greek tragedies it is used to greet 
queens and princesses. While the words of Jesus seem to harbor 
a refusal, Mary, strangely enough, takes them as a compliance 





29 Matt. 2:15. 30 Luke 2:40. 31 Luke 2:48-50. 
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with her secret hope or prayer. She says to the servants: “Do what- 
ever He tells you,” well knowing that something extraordinary 
would occur, and somthing did, the first miracle of Jesus. Due to 
Mary’s delicate prayer, Jesus, her Son, master of His own hour, 
advanced that hour a little while.*” 

During our Lord’s public preaching Mary is seldom mentioned, 
even on those occasions when her presence would seem most 
natural. Indeed she is mentioned three times only. The first duty 
of Mary’s Son was the revelation of the Father and of the eternal 
Father’s plan for the redemption of the human race. Of course 
in the designs of God Mary is a part of that plan, and when she 
is mentioned in the Gospel this fact is clearly seen. Thus St. John 
(19:25) tells us that the mother of Jesus was standing beneath the 
Cross when her Son, the Son of God, was dying. It was very nat-_ 
ural for Mary, His mother, to be there, and Simeon in the temple 
had foreseen this moment, prophesying that a sword would pierce 
her heart. In all its bitterness the sword transfixed her very being 
as she stood at the foot of the Cross. Looking down from the Cross 
on His mother, Christ would have embraced her, but His eager 
arms were nailed to the Tree. Looking forward from the Cross to 
the troubled years that would be hers after His death, His love 
willed to give her a son and a protector. “Woman, behold thy 
son,” He said, and, turning to the disciple: “Behold thy mother.” * 
And the beloved disciple, made a son of Mary by Jesus, took his 
mother into his own home. 

All Christians are children of Mary, but it is not by this third 
word that one becomes her child. The spiritual maternity of Mary 
has deeper roots than this gift of Jesus from the Cross. By baptism 
a mystical identity is generated between Christ and the Christian. 
By this identity through baptism every Christian is another Christ 
and, therefore, a child of Mary. Let such a child in Christ ap- 
proach the Cross and he will hear the same consoling word: “Be- 
hold thy mother.” 


THE Last Days oF MARY 


With the third word from the Cross Mary no longer appears in 
the Gospel. It does not say that Jesus appeared to Mary after the 





82 John 2:3-5. 33 John 19:27. 
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Resurrection. But Christian piety refuses to accept the silence of 


the Gospel and strongly affirms that Jesus appeared first of all to | 
His Mother. Indeed the Evangelists hardly thought it necessary to | 
mention this fact, for their purpose was to promulgate the faith | 
of the gospel and faith in Jesus Christ, a faith confirmed by the | 
risen Christ. But Mary needed no apparition to confirm her faith. | 
She belonged to another order, a transcendant order; she is the | 


mother of Jesus, the Mother of God. Her faith, therefore, was 
above the evidence of the empty tomb. 


The last mention of Mary in the New Testament is in the Acts | 
of the Apostles; together with them and other holy women she } 
was praying in the upper room awaiting the coming of the Holy | 
Spirit,** and she too received the Holy Spirit on Pentecost.* He 
who had already taken possession of her soul at the time of her con- 
ception, so that she was conceived without sin; who had over- } 
shadowed her in accomplishing the mystery of the Incarnation, so | 


that she had conceived without man through His omnipotence; 


who had bestowed on her the grace necessary for her role as 
mother of Jesus—He, the Paraclete, on Pentecost still further in- | 


creased her grace, for her part in the Church and among men. 


With Pentecost Mary disappears from the New Testament and | 
a thick veil covers the remaining years of her life. There is noth- | 
ing certain of the place where Mary spent her last years, nor of § 
the years she lived after the Ascension of her Son, nor of the vil- | 
lage nor town where she died. That Mary did not remain long | 
under the fastness of death but was soon resurrected and assumed | 


into heaven has long been held in the Church by Tradition, and 


now is a dogma of faith solemnly defined by our present Pontiff, [ 
Pius XII. With her Son she is eternally reigning, endowed with 


a crown, a radiant crown of glory. 





34 Acts 1:14. 35 Acts 2:3-4. 
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The Wisdom of Our Lady’ 


Gerald Vann, O.P. 


E ARE all very familiar with the story in the Gospel about 
W the centurion who asked our Lord to heal his servant; but 
do we reflect sufficiently on the startling implications of what he 
says? He begs our Lord not to come to his house: he is not worthy, 
but in any case there is no need—they both know what authority 
means: he for his part has only to give a command for it to be 
carried out, and it is the same with our Lord. The same, but how 
different! The centurion can put his men to material tasks; Christ, 
he realizes, with no need of material means at all, can simply com- 
mand and the very forces of nature will obey him. Surely it is this 
deep insight, coming from a Roman, which causes our Lord to be 
amazed, as the Evangelist tells us He was. For the two worlds are 
set in contrast: the world of material power, the world of spiritual 
power. Pagan Rome had conquered the world and imposed on it 
the pax romana, an external order; Christian Rome was to con- 
vert the world and bestow on it that inner peace of heart which 
the world cannot give. You can conquer the world with the sword, 
you can convert it only with the spirit. 

There have been times, indeed, when rich material means have 
been used in attempts to further the Church’s ends. It is de- 
batable whether they have ever in any ultimate sense succeeded. 
The poor men, armed only with the power of the spirit: they are 
the ones who win the world for Christ. Like the Apostles they 
mediate the power of Christ because they share in the mind and 
the heart of Christ; and what is it that enables them to do that? 


1In substance this article reproduces a talk Father Vann gave this Marian year 
over Radio Ireland. 
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In this Marian year we are to look more than ever to Our Lady 


for inspiration and guidance; and she more than any other human | 


being shared her Son’s mind and heart. As the years went by, the 


years of His childhood and early manhood, she grew to be more | 


and more like Him. It is worth our while to try to understand 
how that happened. 

She grew: that is the first important thing. We are told that the 
child Jesus grew in strength and wisdom; but so did His mother. 
It would be wrong to suppose that she understood everything 
from the very beginning: exactly what He and His mission, His 


future, were. On the contrary the Gospel tells us: they did not | 


understand the child’s words when at last they found Him in the 
Temple; they wondered over the words of Simeon. But when Our 
Lady takes her part in the final unfolding of the story, in the Pas- 
sion, there is no hint of uncertainty, no questioning, then: as they 


meet in the city on the way to the hill of Calvary no word is | 


spoken between them, and that fine modern dramatization of our 
Lord’s life, The Man Born to be King, with deep insight tells us 
why when it causes Our Lady to say to her companion: “‘We have 
no need of words, my Son and I.” 


Now what was it that enabled Our Lady to grow thus to such 


complete unity of mind and heart? You can answer, correctly, that 
it was the abundance of grace given her; it was the fact that she 
lived so long with Him, learning from Him far more than He 


learned from her; you can say quite simply that it was the fact | 
that she was His Mother, with a mother’s intuitive understanding | 


of all that concerns her Son. Yes, but what was it in her that made 
the grace so abundantly operative, the lessons so deeply assimilat- 
ed, the intuitive understanding so sure? 


There are four qualities which we could single out. You find 
them, in degree, in all those who help to bring the healing power 
of the Word to the world, all the saints; and it is important that 
we for our part should understand them, for that bringing of God 
to man is a work in which every Christian has to try. to share in 
some small way. 


You find the first quality at the very beginning of the story 
when the angel comes to Mary. It is in the very atmosphere of the 
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scene. She is alone in the little room in the small village house: 
everything is still. But of course with her it is primarily an inner 
stillness—that sort of stillness which outward silence can help 
but cannot create. She would have been just as attentive, as re- 
ceptive, if the angel had come to her in the market place. But it 
would have been harder. We know that all too well, we who live 
in a noisy, chaotic, feverish world. It is hard for us to be still in 
mind and heart; and yet without that stillness we cannot really 
see, we cannot really listen. The Scriptures, the saints, the poets, 
all in different ways tell us the same thing: unless you learn that 
inner stillness you will never learn to be wise. 


The second quality is made possible by the first. We learn about 
it from the words of the Gospel: Mary did not understand from the 
beginning, but, we are told, she treasured up these things and re- 
flected on them in her heart. Life is all the time bringing us ex- 
perience which can be the material of wisdom, but it will be that 
only if we are quiet enough to reflect on it, and to reflect on it 
not just in a speculative way like a philosopher or a mathema- 
tician but deeply and personally, in our hearts. Faith is not only 
an attitude of mind towards truth, it is an attitude of will towards 
a Person, and we never arrive at any deep understanding of a 
person unless our hearts as well as our minds are engaged. The 
saints are people who have pondered deeply, not just over an ab- 
stract truth, but over a Person loved. Mary did not learn about 
her Son, she learned her Son. 

The third quality is also implicit in the beginning of the story: 
it is her selfless dedication to her destiny, to her vocation, which 
means the life and work of her Son, for a mother’s vocation is 
always wrapped up in the vocation of her son, to nurse and cud- 
dle him when he is a baby, to teach and train him as a boy, to 
encourage him as he comes to manhood to embark on his own life, 
and finally to send him away from her to make that life for him- 
self while she retires into the background until such time as she 
may be needed. 


So, after the early years, we hear no more of Our Lady, save for 
one passing reference, until the end, when indeed she is needed 
and is there to help Him fulfill His task to the end. Now if you 
want to help somebody you must love him, but also you must be 
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strong: and this is the fourth quality, that strength which is so 
apparent in her in the Passion story. No words, but also no tears, 
no betrayal of anguish which would only increase His own. She 
stands rocklike in her strength beside Him, beside the Cross, as 
though to pour her strength into Him; and in her strength she 
stands there till the end. 

Stillness, reflection, dedication, strength: these are the qualities 
which gave Mary wisdom. The Mother of God is now also the 
mother of men; and she brings this same wisdom, these same 
qualities to her work for men, her unique sharing in the saving 
of men. And we who this year are to invoke her with especial in- 
tensity are meant surely to beg of her to obtain for us some share 
in these same qualities, that we too in our feeble ways may have 
some share also in the work. 

St. John tells us of two disciples, Andrew and another, who fol- 
lowed our Lord as He passed by, and He turned and said to them: 
‘“‘What seek ye?” And they, wiser perhaps than they knew, replied: 
“Where dwellest Thou?” as though to say: We are not seeking a 
what, we are seeking a who, a person. And when, long after, they 
had learnt that Person, gradually, day by day, and when finally 
the Spirit at Pentecost fully instructed their hearts so that they 
fully lived their knowledge, they became filled with power to 
preach the wonderful works of God, and the sound of their 
preaching went forth into the whole earth. In the power of the 
Word they brought the Word to the world. 

We are not saints, and most of us are not preachers or teachers; 
but we all in one way or another have to try to be apostles, have 
to try to bring men to the knowledge and love of the Word. To 
do that for modern man, however, we have to speak the language 
of modern man; we have to express the truths of our faith, not 
in formulas which are familiar enough to us but are unintelligible 
to others, but in modern everyday language, our own language, 
their own language, and that is not easy. It means that we have 
to understand these truths very deeply; we have to assimilate them, 


live with them, till they become part of us or rather till we become | 


part of them. And in the last resort, when you say “truths” you 
mean truth, the Truth, you mean the Word, you mean God. So 
that the best of all ways of becoming apostles, and the only way 
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of becoming apostles like those Apostles of old, is to learn God, 
to live in and with God. 

So we return to the qualities of mind and heart of Mary, the 
Mother of God. If you are to learn God you must first be still in 
mind and heart, no matter what the noise and confusion which 
surround you. Still in mind: able to look and listen and ponder; 
still in heart: not torn this way and that by conflicting desires, but 
your heart set on the one thing necessary, filled with a longing 
for God so great that all other desires are absorbed into it and 
become part of it. Secondly, you must learn to ponder in your 
heart, alone with God, trying to see life as it comes to you and 
those you love as part of the slow working out of man’s redemp- 
tion. That will help you to do the third thing: to praise and ac- 
cept God’s will as it comes to you day by day, and to see your 
vocation whatever it may be as a means of furthering his work in 
the world. Whatever your walk in life you are all the time in- 
fluencing people by what you say and what you do and what you 
are; and if your heart is with God you will in fact be an apostle, 
you will in fact do apostolic things, and when you talk, whether 
your talk is sad or gay, serious or flippant, whether you laugh with 
others or cry with them, you will in fact be talking to other hearts 
about God. For if once you let God take possession of you He will 
use you all the time for the saving of men; and of course you will 
be strong. AJl those who have learnt to think deeply and live deep- 
ly, to be wise, are strong in some ways; but those who have learnt 
to think and live with God, to share His wisdom, are strong with 
His strength; and it is that strength that the apostle needs. 

Every time we say the Hail Mary we acknowledge the fact that 
we are sinners. We are not wise and deep and strong; we are fool- 
ish and shallow and weak. But indeed unless we began from that 
acknowledgement we should get nowhere. What we have to do is 
hope that in spite of our weakness and shallowness we may be al- 
lowed to do some little good in the world, and that gradually we 
may become a little wiser, a little deeper, a little stronger. Mary 
praised God because he had looked favorably upon her lowliness; 
it is for us in this Marian year to beg her to intercede for us, that 
He may look on our lowliness, too, and, despite ourselves, make 
something of us in the end, something that will both praise Him 
and be of service to our fellowmen. 





The Light of Fatima 


Joseph M. Agius, O.P. 


HE CHAPEL of the apparitions is a small structure with a 

red tile roof. Under the roof, at the west end, in a tiny room, 
there is an altar and just enough space for celebrant, server, and 
a few people. Most of the roof is over what may be called an open 
porch with a rough stone floor. This part of the chapel has a plain 
column, about six feet high, which marks the spot where the Bless- 
ed Virgin appeared to Lucy, Jacinta, and Francis. The column 
is supposed to be where the little oak tree was, so that when the 
statue is on the column, it is exactly where Our Lady herself was 
standing when she spoke to the three children. The chapel of the 
apparitions is very simple, almost primitive in appearance. Its 
furniture is composed of some wooden benches and a few kneel- 
ers, nearly all of which are unpainted. Crutches are bundled to- 
gether in the rafters. They bear witness to the fact that those who 
came to the chapel with their aid have walked home without 
them. The statue of Our Lady of Fatima, always placed on the 
plain, stone column on the 13th of each month, and on special 
occasions, is kept behind the altar in a niche with a glass door. 
Such is the chapel of the apparitions—the goal of every pilgrim’s 
journey. 


CENTER OF PIETY 


My first night in Portugal was spent, for the most part, around 
the little chapel of the apparitions. It was the night of October 
12, 1950. When I arrived at 9:00 p.m., hundreds of thousands of 
Portuguese pilgrims were already there. 
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The hundreds of thousands of Portuguese pilgrims, most of 
them the poor and the peasant farmers, arrive at Fatima prepared 
to spend the night out-of-doors. They can be seen coming in from 
all directions, many of them barefooted, their blankets and their 
baskets of food upon their heads. Sometimes the weather is cold 
and rainy, but in spite of it, these pilgrims, strong 1n.faith and in 
their love of Our Lady, make their way to Fatima, singing hymns 
and saying the Rosary as they walk along. At night they sleep as 
best they can wherever they find a place for their tired bodies. 


How great is the strength of faith; how prodigious the power of the 
most holy Virgin, who draws crowds to a bare mountainside and, in a 
few years, transforms a place without life into a magnificent center of 
piety. This is the most stupendous miracle of religious life in modern 
times." 


TIwE OF LIFE AND LIGHT 


One of my privileges while living in Fatima was to participate 
many times in the regular pilgrim ceremonies, such as the public 
recitation of the Rosary, the candelight procession, the midnight 
Holy Hour, the Communion Mass, the Mass and the blessing of 
the sick, and the farewell to Our Lady. 


On the night of the 12th of each month, the public devotion 
of the pilgrims begins with the recitation of the Rosary, after which 
there is usually a short announcement giving the order of the 
services and requesting all to pray for specific intentions. Follow- 
ing the Rosary is the candlelight procession, which, seen from 
the top steps of the basilica, is truly a beautiful sight. It starts 
from the chapel of the apparitions, moves up the west side of the 
sanctuary to the main entrance, comes down the center of the 
huge square, past the fountain of the Fatima water, and finally up 
to the steps of the basilica. As Archbishop Finbarr Ryan notes: “It 
is not a procession of the formal type, precisely marshalled, but 
a tide of life and light moving rhythmically on, wave after wave, 
until the Cova seems a lake of shimmering fire; and all the while, 


1Finbarr Ryan, O.P., Our Lady of Fatima (Westminster, Md.: The Newman 
Press, 1949), p. 130. 
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tumultuous yet sweet, rises the voice of the crowd acclaiming the 
Mother of God, Queen of the most holy Rosary.” ? 


At midnight the Blessed Sacrament is exposed, and then there 
begins the nocturnal adoration of one Holy Hour after the other. 

The Mass at which the pilgrims receive Holy Communion is 
said at six or seven on the morning of the 13th. Since there are 
thousands of communicants, Holy Communion is given to them 
over a long period of time by twenty or more priests. On October 
13, 1951, the day of the closing of the Holy Year at Fatima, one 
hundred priests were thus engaged for at least two hours. 


The Mass of the sick is celebrated at noon on the 13th of the 
month. The Rosary is said before this Mass, and Our Lady’s statue 
is carried in procession from her chapel of the apparitions to the 
right side of the altar up in the front of the basilica. After Mass 
the sick receive the individual blessing of our Lord who is brought 
to them in the monstrance to be used for Benediction. While our 
Lord is blessing the sick, priest and people join in reciting the 
invocations of the sick, and the very air seems to become charged 
with expectancy and with a deep feeling for suffering humanity 
that cannot be so truly experienced under different circumstances. 
Real miracles, of course, have taken place during this blessing of 
the sick. 


After the Benediction of the Blessed Sacrament, Our Lady is 
taken back to the stone column in her chapel of the apparitions. 
It is at this time that the love and enthusiasm of the great crowd 
of pilgrims reach a tremendous climax. Hymns are sung in 
Mary’s honor, final petitions are placed in her care, and promises 
are made to return to Fatima again. What never fails to touch the 
heart in this unique expression of devotion to Mary, and usually 
to bring tears to the eyes, is the sight of the hundreds of thou- 
sands of pilgrims waving their white handkerchiefs towards the 
statue of Our Lady as they sing the Fatima farewell hymn. On 
October 13, 1951 there was present an estimated one million pil- 
grims. Even an unsympathetic writer of one of our nationally 
known magazines was deeply impressed by the sight of those mil- 
lion white handkerchiefs waving a fond farewell towards Our 


2 Ibid., p. 131. 
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Lady. He called it an “unforgettable sight.” That day, as Our 
Lady’s statue was carried through the immense gathering, it 
seemed to be on a little, flower-decked ship moving slowly across 
a great white sea. It was a time when words such as these kept 
ringing in the depths of one’s soul: 


How wonderful it is to be here! My feelings are wonderfully manifested 
in the procession, in the prayers, in the hymns, and in the waving of the 
white handkerchiefs towards Our Lady’s statue! The bells and the chimes 
echo the song in my heart—the song which forever sings: Ave! Ave! Ave, 
Mother of the Lord! 


By the time night falls the sanctuary of Our Lady of Fatima is 
almost cleared of all its pilgrims. 


Wuat Pitcrims Do AT FATIMA 


What do the pilgrims do when not taking part in the public 
ceremonies? fe 

First of all, they visit the little chapel of the apparitions. ‘They 
also visit the basilica, the tombs of Francis and Jacinta, the parish 
church where the three little shepherds were baptized, attended 
Mass, and where Lucy made her First Communion. Some of the 
pilgrims visit the homes of the children, the old father and mother 
of Francis and Jacinta, and the sister of Lucy; then the well and 
the cave where the Angel appeared in 1916; then Valinhos where 
Our Lady appeared on August 19, 1917, because on the 13th of 
that month the children were in jail, having been kidnapped by 
the Administrator of the City of Vila Nova de Ourem. 

Visiting the places made sacred by Our Lady's apparitions of 
1917, the pilgrim will walk over Fatima’s dusty lanes and across 
its high, rolling countryside; he will get a glimpse of the hilltops 
crowned with windmills that grind the corn and wheat; he will 
have open below him a panorama of Aljustrel, birthplace of the 
three little shepherds, unchanged since the days when they lived 
there, with its stone farmhouses surrounded by patches of tillable 
soil and groups of olive trees. Everything will speak to him of the 
peasant who is poor but not unhappy. Oxen, donkeys, pigs, sheep, 
goats, and chickens will seem to be members of the family circle. 
When the parents of Francis and Jacinta, Manuel and Olimpia 
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Marto, each over eighty years of age, welcome him to their hum- 
ble cottage and show him the sitting room, the kitchen and bed- 
rooms, he will be deeply moved by the smiling, straightforward 
courtesy of this grand old couple. Perhaps he will discover for the 
first time that poverty is not a barrier to contentment and that 
wisdom can be found in the minds and hearts of those who can 
neither read nor write. 

If the pilgrim returns to the chapel of the apparitions by the 
narrow, rocky path behind Valinhos he will be struck by the 
majesty of the basilica of Our Lady of the Rosary, ‘with its tall, 
white tower rising up over the hill, like a lighthouse in this turbu- 
lent hour of the world.” ® 

And as he pauses to scan the view before him, recalling all that 


he has seen and read, it would not surprise him to be saying with 
I. M. Kingsbury: 


Yes, Fatima, high on its mountains, burns like a beacon of hope; a 
lighthouse flashing a warning and a saving message over the stormy seas. 
We will lift up our eyes to these hills from whence our help cometh.4 


CHAPEL OF THE APPARITIONS 


The little chapel of the apparitions is, of course, the hub of all 
that goes on in Fatima. The pilgrim’s love of Our Lady brings 
him there as often as possible. Thus it is that over a period of 
thirty-seven years papal legates, cardinals, bishops, priests, sisters, 
people of every walk of life, rich and poor, learned and unlearned, 
rulers and subjects, the lame and the halt, the deaf, the dumb, and 
the blind, human misery of all degrees and descriptions, souls 
laden with sins, souls with secret sorrows almost too heavy to 
bear, souls pure and innocent, souls thinking of giving them- 
selves to God in the priesthood or the sisterhood, and souls begging 
Our Blessed Mother for some special favor—yes, all these souls 
have approached and knelt around the chapel of the apparitions, 
not because it is a tourist’s delight, for it is not beautiful, but be- 


3 Marceliano Llameras, O.P., “Fatima: The Rosary and the Heart of Mary” 
(Reprint from The Thomist), p. 1. 


4I. M. Kingsbury, The Miracle of the Mountains (Dublin: Clonmore and 
Reynolds Ltd., 1949), p. 65. 
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cause it marks the very spot where Our Lady stood in 1917 when 
she appeared and spoke to the three little shepherds from Aljustrel. 


What goes on in the hearts of the pilgrims? 


Only God and Our Lady really know. Who can tell of the love 
that goes from human hearts to the hearts of God and His Blessed 
Mother? Love that was born there, after a good confession. Love 
that grew more ardent as it knelt there. Innocent love of children. 
Repentent love of sinners. Petitions, gratitude, promises of sacri- 
fice, resolutions to be better Catholics, prayers for sinners, for 
Russia, and for one’s friends and homeland. This love and all the 
things of which it is an inexhaustible spring have gone from the 
little chapel of the apparitions to God and to His Mother in 
heaven. Just as a mighty whirlwind catches up millions of leaves 
in one mountainous heap and sends them skyward, so the little 
chapel of the apparitions catches up in one loving embrace and 
sends to God through Mary the myriad thoughts and desires that 
are in the minds and hearts of the pilgrims who kneel on the hard 
asphalt before her simple shrine. 


Kneeling there, it is but natural for the memory to recall some- 
thing of what happened at that hallowed spot back in 1917. The 
pilgrim sees again the three little shepherds, Lucy, aged ten, Fran- 
cis and Jacinta, Lucy’s cousins, aged nine and seven, singing, 
dancing, and playing as they tend their sheep in what was then an 
unknown hollow used for farming and grazing. It was May 13, 
1917. The sun was shining brightly. Hearing the noon Angelus 
bell of their parish church, the shepherds said the Rosary and ate 
their lunch. As they were building a little house of stone, they 
were startled by a brilliant flash of lightning. Fearing a thunder- 
storm, they decided to lead their sheep home to Aljustrel about 
one mile and a half away. Perhaps it was where the pilgrim is 
kneeling that another flash of lightning brought the children to a 
stop just before they turned their heads and saw a beautiful Lady 
standing on a small cloud above the little oak tree. 


The pilgrim looks up at the statue and in its place strives to see 
the beautiful Lady. Lucy has written that she was from fifteen to 
eighteen years of age. Her dress, white as snow, was tied at the 
neck by a gold cord, and it went down to her feet which were just 
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visible barely touching the branches of the tree. There was no 
belt or sash around her waist. A veil or mantle, very much like a 
wave of thin light with a thread of gold light around its edges, 
covered her head and shoulders and fell to the end of the dress. 
Her hands were joined at the height of her breast in an attitude of 
prayer. A rosary hung from her right hand. Her face, indescribably 
beautiful, shone in a halo brighter than the sun, and it seemed to 
be “not sad, not glad, but serious.” 5 

Conscious of his great privilege, the pilgrim’s thoughts may be 
somewhat as follows: 


There, exactly where that stone pedestal is, Our Blessed Mother stood! 
Just think! She was actually standing right here! And I am kneeling 
here, so close! How fortunate to be at the very place where Our Lady 
appeared! How grateful I should be. .. . 


When you stood there, dear Mary, and spoke to the little shepherds, 
you said that you were the Lady of the Rosary, and you asked that we 
say the Rosary every day, that we pray much and make sacrifices, that 
we ask pardon for our sins and amend our lives, that we bear the suf- 
ferings which God sends us, that we receive Communions of reparation 
on the first Saturdays of the month, have devotion to your Immaculate 
Heart, and consecrate Russia to you. You promised that if we fulfilled 
your requests you would help us at the hour of our death with the graces 
necessary for our salvation, that many sinners would be saved, Russia 
would be converted, and there would be granted to the world a period 
of peace. And you warned us that if we did not heed your requests Rus- 
sia would spread her errors throughout the world, many would be mar- 
tyred, the Holy Father would have much to suffer, and several nations 
would be annihilated. . . 


It seems, dear Mary, that not enough of us have understood or paid 
sufficient attention to what you said, because Communism has spread 
over the face of the earth, there have been wars, many are suffering, and 
the atom bomb has annihilated two cities and taken hundreds of thou- 
sands of human lives. You said that nations would be annihilated. That 
was in 1917. Now we are being told that if another war comes, hundreds 
of millions of civilians will suffer untold anon and cities and whole 
countries will be ravaged and ruined. . 





5For a description of Our Lady during her apparitions at Fatima confer 
Vision of Fatima, by Thomas McGlynn, O.P. (Boston: Little, Brown and Co., 
1950), p. 61 ff. 
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Look at the poor people all around me! Look at them going around 
your shrine on their knees—on that rough stone and hard asphalt! I 
couldn’t do that. But just kneeling here seems to be doing something to 
me, way down deep. With my knees hurting, and my back, too, I feel 
different, a whole lot better than I ever did before. Perhaps I should do 
something like this more often. Maybe, dear Mary, this is what you mean 
by prayer and sacrifice. They go together. I mean that prayer does not go 
to heaven unless it is sent there by sacrifice. Maybe we do not pray as 
much as we should because we know instinctively that prayer and com- 
fort do not make the right combination for opening the locks of the 
treasures of heaven. Maybe our soul cannot get down on its knees be- 
cause we pamper the body too much... . 

How natural and how good it is to be talking to you this way, dear 
Mary, even though the pain in my back and in my knees is getting pretty 
hard to endure. I’ve really never thought and felt this way before. Please 
accept this pain in atonement for the pain I’ve caused you and your 
divine Son... . 

Kneeling here, dear Mary, and talking to you, and resolving to be a 
better Catholic have brought a peace I never experienced before. What 
if millions of other men would kneel here, or in their homes, and think 
seriously of what you said when you stood up there above the little oak 
tree! I am sure that it would bring to all of them the same peace that it 
has brought to me.... 

I hope, dear Mary, that my life from now on will be the kind of a 
life that will help to win the triumph of your Immaculate Heart. 


Not all pilgrims make such a meditation while kneeling by the 
little chapel of the apparitions. But no one can see Fatima in the 
light of graces received through Our Lady and not experience a 
change of heart for the better. Indeed only when the pilgrim comes 
to see that God is being offended too much and that therefore 
much prayer and sacrifice must be offered to Him in reparation 
for sin and for the conversion of sinners does he truly see the 
meaning and the purpose of Our Lady’s coming. And once he 
sees this meaning and purpose he will rise from his knees with his 
soul charged with good resolves and with a greater love for God 
and for His Blessed Mother. He will have penetrated to some de- 
gree to the eternal implications of the message of Fatima. 


While examining details we must not forget that their real value is in 
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enabling us to appreciate the whole. The fact of Fatima is not only the 
apparitions of 1917, or the material developments of the sanctuary, or the 
pilgrimages or cures, or even the Catholic activity that has resulted; but 
all these things and the much greater thing—which both explains and 
justifies them—the reassertion to the world, as from a mighty pulpit, of 
the life, death and resurrection of our Savior and the reorientation of 
innumerable souls towards God and the supernatural.® 


FATIMA AND SPIRITUAL REVIVAL 


Those of us who have lived in Portugal for any length of time 
and have noticed the repair being done on the old churches, the 
new churches lifting their steeples in the cities and in the rural 
districts, the Corpus Christi processions in public again after be- 
ing banned for generations, the zeal and generosity of the youth 
of Catholic Action, and the slow but steady return of men to the 
Communion rail, cannot help but feel that Our Lady of Fatima is 
obtaining from God the grace of conversion for more and more 
Portuguese people. 

The Portuguese as a nation have never lost the faith. But be- 
cause of bitter and cruel persecutions and the consequent lack of 
religious instruction, they have lost contact with the Church and 
with its teachings. Thousands of Portuguese have been away from 
Mass and the sacraments for generations. 

But all this is changing. 


Under the loving care of Our Lady of Fatima and the sufficient- 
ly sympathetic attitude of the present government, it is not at all 
unlikely that in the years to come, the world will see the churches 
of Portugal, not as they are now, the more or less empty monu- 
ments of a vanished age and culture, but as they were in the days 
of their glory, glowing with color, rich with sculpture, and filled 
with music and divine worship: the spiritual powerhouses of a 
people whose nation was born Catholic and whose heart is still 
Catholic. 

What is happening in Portugal is happening the world over, 
though it may not be quite as obvious. Everywhere people are 
praying more than ever; more rosaries are being said; there is a 





6 Finbarr Ryan, O.P., op. cit., p. 125. 
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greater spirit of sacrifice; more sinners are making their peace with 
God; more Catholics are going to confession and Communion; 
even the weekday Masses show a fine increase in attendance. 


Who will say that this change for the better in so many lives is 
not due, under God, to Our Lady of Fatima? 
As one Spanish Bishop put it: 


Our Lord wishes to save the world through His Mother, and she is 
passing through highway and byway winning the hearts of her children 
and offering them salvation. . . . Everywhere the pilgrimage of Our Lady 
of Fatima has a special mark of prayer and penance, and everywhere 
there have been astonishing conversions and fruits of sanctification of 
souls. . . . It is in the providence of God that His Mother should appear 
at Fatima and that the statue should become a pilgrim which preaches 
the message of prayer and penance to all men. It is the hour of Mary— 
the hour of God’s mercy. Just as Jesus Christ came to the world through 
Mary, so now our perverse humanity is offered mercy and pardon through 
her whom God uses for His purpose. Only through Mary can peace come 
to us and only through her can the imperiled world receive salvation.? 


Indeed, all of the marvelous events connected with Fatima bring 
out in bold relief that just as Christ came to save the world 
through Mary, so now our sinful humanity is offered the means 
of salvation through her whom God has ever used for this pur- 
pose. This fact, unnoticed by the secular press, is the brightest 
ray of hope in the gloomy mist of the present. What our world is 
suffering now and what it may yet have to suffer in the future is 
the painful birth of a new era—that of the triumph of the Im- 
maculate Heart of Mary. 


SACRAMENT OF THE GRACE OF CONVERSION 


During my three years stay in Portugal the task of hearing con- 
fessions of persons who had come from various parts of the world 
for the express purpose of going to confession at Fatima convinced 
me more than anything else that Fatima is indeed and above all 
else a sacrament of the grace of conversion. I might be visiting the 
chapel of the apparitions, or simply walking about the sanctuary 





7 Statement of Bishop Vincente of Solsona, Spain, The Voice of Fatima, May, 
1951. 
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grounds, when a man or a woman, sometimes a priest, would ask 
if I would hear his or her confession. I do not know how many 
other priests have had the same experience, but I do firmly be- 
lieve that there is certainly a very special and very powerful grace 
attached to a place that can draw sinners from all parts of the 
world. And if the confessionals, not only those of Fatima, but those 
across the face of the earth, could speak, I am sure that they would 
tell in every language under the sun of the thousands of human 
hearts that have found peace and comfort because of Fatima. 

Once after I had heard a sinner’s confession I asked him what 
led him to confess his sins, since he had put off doing so for so 
many years. 


“Well, Father,” he said, “I had heard a lot about Fatima, and some- 
how, almost suddenly, I saw what a terrible insult my life was to God, 
and I began to feel ashamed of myself. Finally, I got up enough courage 
to carry out a resolution to come here to Fatima, and, well . . . you know 
the rest. All I can say now is that Our Lady brought me here and I hope 
that she keeps me straight.” 


This case, which can be multiplied many times over, points out 
better than words that Fatima is a sacrament of the grace of con- 
version. 

Though the grace of conversion is given by God wherever He 
wills, nevertheless, I feel sure that through His Blessed Mother, 
His goodness has instituted Fatima a definite place where her 
bounty is most manifest and where the grace of conversion 
abounds in an extraordinary manner. Let us give one more 
typical example. 


A priest had just finished hearing confessions for many hours. He was 
about to go off to bed for a well-earned rest. But before rising from the 
rock on which he had been sitting, he noticed a man whose actions said 
that he wished to go to confession but was holding back for some reason 
or other. The priest went over to him, and asked: 

“Don’t you want to go to confession?” 

“Yes, Father,” was the reply, “I do, but that isn’t why I came here. 
I came here to see what goes on and then to go back to Lisbon and make 
fun of it.” 
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“And what changed your mind?” 

‘My companion who is known among us for his very loose living sud- 
denly took off his hat and knelt down when the statue of Our Lady passed 
by. At the same time something happened inside of me and I knelt down 
too.” 

“Where is your companion now?” 

“He is going to confession to some priest on the other side of the 
Basilica.” 

“What about yourself?” 


“Help me, Father, it has been a long, long time . . . maybe forty years 
or more.” 


At Fatima, Our Lady multiplies this type of conversion in pro- 
fusion. Marvels of grace work into the secrecy of the conscious 
and a new man is born .. . a new man at peace with himself and 
with his God. 


Above all, in the Cova da Iria and throughout the country of Portugal, 
the cult of Our Lady of Fatima brought with it a grace of conversion 
which God alone can give.® 


But let us repeat that this wondrous grace of conversion is not 
given to souls only at Fatima. Not at all. In all parts of the world 
sinners are being irresistibly drawn to the tribunal of penance. 
I can speak from my own experience that here in the United 
States people make long journeys because what they believe at 
Fatima is driving them to confession. Other priests, in particular 
Monsignor McGrath who has accompanied the Pilgrim Virgin 
through hundreds of American parishes, can vouch for the same 
thing. As I. M. Kingsbury wrote: 


It is not in Fatima only that the message is given. The blaze of light 
in the Cova da Iria on the night of every 12th is but a symbol of the fire 
which has been kindled and which has run from end to end of our earth. 
The flowing fountain in the heart of this waterless region is also symbolic 
of the torrent which (in the Holy Father’s striking metaphor) has poured 
down the holy mountain of Fatima and, breaking all frontiers, has flood- 
ed the world with grace. 





8 Words of the Cardinal of Lisbon in the preface to Jacinta of Fatima, by de 
Oliveira (Sydney: Pallegrini and Co., 1947), p. vi. 
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Our Lapy’s MESSAGE 


So true is it that Fatima is a sacrament of the grace of conver- 
sion that if Our Lady gave her message a text it could very well 
be taken from the book of Isaias (45:12): “Be converted to Me, 
and you will be saved, all ye ends of the earth, because I am God, 
and there is no other.” 

Fatima is thus the ancient cry of the prophets, begging men 
and women of the twentieth century to repent and change their 
hearts, lest God’s indignation come forth like fire and burn, be- 
cause of their wickedness, and there be none that can quench it 
(Jeremias 4:4). 

Fatima is the Mother of God come down from heaven to plead 
with sinners to be converted. It is Our Lady telling the nations of 
the earth that even though they have already offended God too 
much if they will return to Him as the prodigal son returned to 
his father they will be forgiven and will find peace and security. 

It seems pertinent to note here that thinkers are saying now, in 
1954, what Our Lady said in 1917. For example, in his book, Le 
necessaire conversion, Jean Daudat takes for his thesis that the 
principal causes of mankind’s headlong dash for disaster and 
destruction are error and evil, and so, if men wish to save them- 
selves, they must, before it is too late, be converted from error to 
truth and from evil to goodness. 

Such is the very substance of Our Lady’s Fatima message. What 
Our Lady said in effect is this: “Be converted, you people of the 
twentieth century, and you will save your souls and enjoy peace. 
Otherwise you will suffer a great deal, many souls will be lost, 
and several nations will be annihilated.” 

Be converted! 

This is the clarion call of Fatima. 


All else in Our Lady’s message is as a means to this main ob- 
jective. Prayer, especially the daily recitation of the Rosary, sac- 
rifice, the acceptance of suffering which comes from God, Com. 
munions of reparation, devotion and consecration to her Immac- 
ulate Heart—these are the means. Our Lady calls them her re- 
quests. A detailed study of these means would reveal that from 
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them flow peace and happiness as naturally as light and warmth 
come from the sun. Of them Our Lady herself says: “If my re- 
quests are granted, many people will be saved, Russia will be con- 
verted, and there will be peace.” 


THE Way TO PEACE 


Like the late Mr. William Thomas Walsh,° I am convinced that 
nothing is so important in our day, if we are at all sincerely in- 
terested in obtaining and keeping peace, as making known and 
putting into practice what Our Blessed Mother asked of us in her 
apparitions at Fatima in 1917. It is for our temporal and eternal 
good that Our Lady made her requests. We should not neglect 
them. 


Instead of a military mobilization, it is a spiritual mobilization that is 
required. The situation is serious, we cannot hesitate. He who claims that 
he has not the time now to answer this message of salvation should fear 
lest he may have, soon perhaps, to undergo the horrors of war, to see the 
ruin of his goods, of his family, and perhaps of his country! 1° 

A Chinese proverb says: “It is better to light one candle than 
to cry out against the darkness.’’ The proverb refers to physical 
darkness. The same applies to the darkness of evil. It is better to 
bring light to one soul than to condemn the evil days in which 
we live. 

What light can we bring to souls? 

The light of Fatima. It is made up of the following rays: 


Stop sinning. .. . Ask for pardon. . . . Amend your life. . . . Pray 
much. . . . Convert sinners. . . . Bear the sufferings which God sends 
you. .. . Receive Communions of reparation. . .. Have devotion to Mary’s 
Immaculate Heart. . . . Consecrate Russia to Our Lady. . . . Say the 
Rosary every day. 


These are the rays that form the only light which can lead man- 
kind out of the darkness of error and evil into the brightness of 
truth and goodness. When these rays illuminate the souls of men, 
mankind will have passed from war to peace. 





®Cf. Our Lady of Fatima, by Walsh (New York: The MacMillan Co., 1947), 
p. ix, 
10'V. Montes de Oca, C.S.Sp. (Westminster, Md.: The Newman Press), p. 119. 
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Kindle the light of Fatima! Kindle it first in your own soul! 
Then be a crusader enkindling it in at least one other soul! Do it 
now! Our time to act runs short. Perhaps the words of Goethe are 
more universally applicable today than ever before: 


The day has not yet passed away 

But our time to act runs short, 

Soon will the dark night have its sway 
When every striving comes to naught. 


There are many lands in which for millions of men, women, 
and children every striving has already come to naught. The dark 
night is in sway. This knowledge should rouse us to pray hard for 
these unfortunate fellow beings, and it should make us ready to 
defend with our very lives the freedoms we still enjoy. One of our 
greatest freedoms is to be able to dispel the dark night of error 
and evil. When we lose this freedom, we shall have lost all others, 
too. 

Only the light of Fatima, because it is of the light of God, en- 
kindled in the souls of men, can banish error and evil. Only the 
light of Fatima can keep the dark night from having its sway 
throughout the whole world. Only the light of Fatima can be as 
a sun warming men and nations with peace and happiness. 
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St. Albert's Portrait of Mary 


William H. Kane, O.P. 


S° GREAT are the mysteries of God and so wonderful His 
works that Christians experience the greatest difficulty in ex- 
pressing the divine truths just when there is greatest reason for 
not remaining silent. ““Who among mortals,” asks St. Bernardine, 
“unless safeguarded by divine revelation, would dare to speak any- 
thing concerning the true Mother of God and man, whom the 
Father from eternity predestined to be ever a virgin, whom the 
Son chose to be His most worthy Mother, and whom the Holy 
Spirit prepared to be the dwelling place of every grace? What can 
a mere man say of these things, for which the tongues of angels do 
not suffice?” + 

But, mindful of our weakness, God Himself has inspired the 
authors of Holy Scripture to record the history of His mercy 
toward us, and He has enlightened the holy Doctors of the 
Church to understand and explain these mysteries for us. Our 
divine Master said that the good man from the good treasure of 
his heart brings forth good things.? In his marvelous commentaries 
on Sacred Scripture, St. Albert brings forth many good things 
both old and new about our Blessed Mother, and so we turn to 
him with the hope of appreciating a little better the noble part 
which God assigned to Mary in the work of our redemption and 
salvation. 


For us men and for our salvation, according to the Nicene 
Creed, the Son of God descended from heaven and became in- 





12nd Lesson, Feast of the Immaculate Heart (Dominican Breviary). 
2 Matt. 12:35. 
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carnate by the Holy Spirit from the Virgin Mary, and was made 
man, and also was crucified for us. St. Albert declares that in this 
mission of the Son of God and remission of our sins the Virgin 
Mary, alone among all creatures, had an official part and func- 
tion: sola offictum et ministerium exhibet. The divine Word 
Himself gave us power to become the sons of God. But after God 
the Blessed Virgin in her own sublime way, in summo suo modo, 
gave us this power to become the sons of God by regenerating us 
through grace.* She bore one Son according to the flesh, through 
whom, with whom, and in whom she regenerated all of us as sons 
of God according to the spirit. 

So necessary was Mary’s part, so essential in the divine plan of 
our redemption, that no one has ever been saved except through 
faith in the Word made flesh or to be made flesh from the Blessed 
Virgin.* What was lost to the human race by our first parents, 
Adam and Eve, was gloriously regained by the mercy of God ex- 
tended to the world through Jesus and Mary. These are the two 
great luminaries which God made, “the greater of them to com- 
mand the day, and the lesser to command the night, to shine in 
the sky’s vault and shed light on the earth.’ > Jesus is the Sun of 
Justice and Mercy; Mary, full of grace, beautiful as the moon, is 
the Mother of Mercy. 


THE CREATION AND FALL OF OUR FirRST PARENTS 


In order to understand the role of Mary in the work of our 
salvation we must go back to the beginning, and to the dawn of 
creation. St. John tells us: “In the beginning was the Word, and 
the Word was with God, and the Word was God.” * The Word of 
God is the Image of the eternal Father, and the splendor of His 
glory. According to this beautiful Image the first man, Adam, 
was made. “And He said: Let us make man to our own image 
and likeness.” * Later on, we read, God fashioned a helper for 
Adam, the first woman, made from his side in his image, the 





3 Mariale, (Vives; Paris: 1890-994, p. 147. All future references to St. Albert, 
unless otherwise noted, are to this work. 


4P. 60. 
5Gen. 1:16. 6 John 1:1. 7 Heb. 1:3. 8 Gen. 1:26. 
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image of God. Neither was complete alone, each needed the oth- 
er, and together they were one complete principle of generation 
and propagation of the human race. God created them both, man 
and woman He made them, and pronounced His blessing upon 
them: “Increase and multiply and fill the earth.” ® 


But before the blessing could have its effect, they disobeyed the 
command of God and were swiftly taught a new lesson of the 
divine mercy and justice. The tempter said: “As soon as you eat 
this fruit, your eyes will be opened, and you yourselves will be 
like gods, knowing good and evil.” And with that the woman 
took some fruit from the tree and ate it; and gave some to her 
husband and he ate with her. And the Lord God said to the ser- 
pent: “I will establish a feud between thee and the woman, and 
between thy offspring and hers; she is to crush thy head, while thou 
dost lie in wait at her heels.” ?° 


At first thought it may seem strange that so much depended 
upon so little. But we must not judge the greatness of the sin by 
the worth of the forbidden fruit. By the wisdom and power of 
God our first parents had been made right, and they had been 
endowed with supernatural grace which they were to pass on to 
their children together with a well-ordered human nature.” It was 
fitting that they should undergo a moral trial so that after they 
had proved themselves faithful over a few things they might merit 
to enter into the joys of their Lord and be placed over many.” A 
purely spiritual trial did not suit them because they were not an- 
gelic creatures but humans composed of spirit and body. Their 
test was one of submission to the divine will in a matter of food 
which, although attractive to sight and taste, still could have been 
refused through humility, good faith, and restraint of curiosity. 


There was no ignorance of the law in their minds, nor any 
disordered passion which might have led them into sin. Hence 
although the man blamed the woman, and she in turn blamed the 
deceitful serpent, they were really without excuse. The offense 
against the divine majesty of God was very grave. It severed the 
bond of friendship between man and God, forfeited original jus- 
tice and integrity, and incurred the penalties of death and hell. 


®Gen. 1:28. 10 Gen. 3:15. 11 Wis. 2:23. 12 Matt. 25:21. 
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Still the judgment of the offended God contains the promise of 


the future redemption to come through a woman and her off- | 


spring. God does not desire the death of the sinner, but rather that 
he be converted and live.4* Even before the penalties had been 
announced to the guilty couple, the mercy of God was manifested 
anew. But the signs were changed and the wonders multiplied. 
The woman who brought death had been made from the side of 


man. Henceforth the hope of salvation would rest in the woman | 


from whom was to come a new head of the human race and eter- 
nal life restored. “So the name which Adam gave his wife was Eve, 
Life, because she was the mother of all living men. And the Lord 
provided garments for Adam and his wife, made out of skins, to 
clothe them.” 1 These garments are a sign of mortification: of 
grace lost and the penalty of weakness and death incurred." 


THE RE-CREATION 


In great detail St. Albert explains that the mother of the Savior 
should not be called Eve, because the role of Mary was in every 
respect the contrary to that of Eve.?® It was Eve who brought 
damnation to the human race, but Mary brings salvation. Eve was 
the mother of all in this vale of tears; Mary the mother of all in 
heaven. Eve was our mother according to the flesh; Mary our 
mother according to the spirit, the Mother of Mercy. Eve was 
the source of death; Mary the principle of rebirth. Eve lost grace; 
Mary found grace with God and regained it for us. Eve caused 
us to pass from grace to sin; Mary makes us rise from sin to grace. 
Eve was made from the side of the sleeping man; Mary was the 
mother of God the Savior, from whose side, opened by the spear, 
flowed the water and the blood by which souls are cleansed and 
nourished and made into a new bride, the Church, for the heav- 
enly Bridegroom. Eve was the provocation of sin and loss to the 
first man; Mary was the helper of the Redeemer of man. Eve was 
deceived by the devil; Mary enlightened by the angel. Eve was 
overcome through her pride; Mary overcame the devil, and even 
God, by her humility. 





13 Wis. 1:13. 14 Gen. 3:20. 
15 2nd Lesson, Wednesday of Holy Week. 16 P, 62. 
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In all these ways Mary changed the name of Eve, and became 
the Mother of Mercy, Mother of pardon and of life regained. She 
was conformed not to her mother, Eve, but to her divine Son.* 
She was most like Him in every way possible and fitting: in meek- 
ness and humility of heart; in mercy also, because she gave to the 
world Him who came not to judge the world but to save it. In 
charity and compassion she was like Him who gave His life for 
His friends and for His enemies, and prayed for them to be for- 
given. 


MOTHER OF THE SAVIOR 


When the fullness of time had come, God sent the Angel Gabriel 


; to the virgin whose name was Mary, announcing that she was to be 
| the mother of the Savior. To this pure and humble Virgin God 
| gave the most that could be given to a mere creature, and gave it 


in the most fitting way.!® Nothing is praiseworthy unless it depends 


| in some way upon the free will. Hence God gave His great gift 


to Mary when she was free and perfected in mind and body to 


| receive it. She was indeed young, but her body was perfectly de- 
» veloped and her soul sanctified with immense grace, and her mind 
exercised in every virtue. She had been raised to such a sublime 
» height of virtue that she freely and fittingly consented to cooper- 
| ate in the saving of the world by becoming the mother of the 
| Savior. This gift by which Mary became the mother of Jesus, the 
' Son of God and Savior of His people, was the most perfect and 
| best gift from the Father of lights. By divine wisdom and gener- 
| osity it was given in a most perfect way, and it was fittingly re- 


ceived with free consent by her who was so full of grace that even 


| this perfect gift was merited in a congruous way. 


There is no question here of condign merit, but only of fitting 
dispositions and free consent on the part of the Blessed Virgin. In 
her Magnificat she says that God looked upon the humility of 
His handmaid, and that henceforth all generations will call her 
blessed. Holy Scripture tells us that God resists the proud but 


17 Pp. 61, 143. 18 Pp. 34, 91, 209. 
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gives grace to the humble,’® and that everyone who humbles him- 
self will be exalted.2° Mary was humble beyond all others, and so} 
was exalted above all others. 


But in a special way St. Albert attributes Mary's consent—‘Be 


it done unto me according to thy word”—not to a virtue but tof 


a gratuitous gift or charism of faith.2! We are reminded that all 


things are possible to the believer, and that charity believes all 
things. Abraham believed in hope against hope that he and Sara § 
would have a son in their old age. But Mary believed that from | 


her, a virgin, would be born the Son of the Most High and Savior 
of the world. “If you have faith as a grain of mustard seed, you 
will say to this mountain: Pass from here to there, and it will 
pass; and nothing will be impossible to you.” *? When Mary gave 


her humble and faithful consent, the highest of mountains, the f 


Son of God, betook Himself and cast Himself into the sea, into 
Mary, and became man for our salvation. From her faith fol- 
lowed an effect which was beyond all proportion to the faith of 
others, and so hers was the greatest faith of all. To the humble 
Virgin Mary was given the gift of being the mother of the Savior. 
Others receive the grace to be friends or adopted children of God; 


but the gift to be the Mother of God is incomparably greater.” It } 


is greater than sanctifying grace and charity—greater even than 
the vision of God. 

St. Albert explains the sense in which the Blessed Virgin was 
more blessed in believing than in conceiving.** The word which 
Mary heard from the angel she conceived and bore in her heart 
before she conceived the Child in her womb, and from the bless- 
edness of her spiritual conception, by way of congruous merit, the 
blessedness of her special maternity was caused. It is as if she said: 
“Since I do believe the word which I have heard from you and 
have conceived it in the devotion of my heart, so may He be con- 
ceived in my womb.” 

A mother has four prerogatives in regard to her son, namely, 


birth, care, priority, and dignity. Mary enjoyed all of these prop- 


erties of maternity in respect to her divine Son as man and ac- 





19 James 4:6. 20 Luke 18:14. 21 P, 169. 22 Matt. 17:19. 
23 P. 91. 24JIn Luc. (Vives; Paris: 1890-99), p. 173. 
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“— cording to His human nature.* She gave birth to one, her first- 
» born son, and cared for Him as a loving and devoted mother. She 
' was mother of eternal Wisdom and herself the Seat of Wisdom, 
| and so she enjoyed a certain priority and dignity in regard to her 
» Son as man, and this He acknowledged by being subject to her 


in the holy house at Nazareth and by working His first pwhlic 


' miracle at her instance, when he changed the water into wine. 


By her act of consent to become the mother of the divine Savior, 


Mary was raised above all the orders of men and angels, and was 


admitted to the hypostatic order in which she has affinity with God 


| and special relations to the divine Persons. She is truly the mother 
| of God, mother of the Son who is the Savior of the world. To 
_ no other creature did God give so great a benefit. The relation of 
' mother to the divine Person is of infinite dignity because it re- 


lates in a most honorable way to God Himself. Nothing created 
could be more perfect than this, just as there cannot be anything 


sle more perfect than God. With this dignity of divine motherhood 


goes every blessing. Mary is blessed among women because the 
blessed fruit of her womb is Jesus, the Son of God. With the eter- 
nal Father Mary shares the dignity of parent in regard to His be- 
loved Son, because in time and according to His human nature 
she is mother of the same Son whom the Father generates eternal- 
ly according to the divine nature. Mary enjoys a special relJation- 
ship to the Holy Spirit also, because the work accomplished in her 
was a unique work of divine charity, and for this reason the con- 
ception of Jesus is attributed to the Holy Spirit. 


The supreme dignity of mother of God, the Savior, was for Mary 
the source and reason of all the other privileges which she enjoyed. 
Her high estate required and obtained for her that fullness of grace 
by which she was sanctified and made to participate unfailingly in 
the divine nature. As fitting preparation for her official role she 
was immaculate in her conception and so marvelously holy, we 
believe, that she was ever without sin, just as she was ever a virgin. 
She increased her merit and sanctity in every act, and thus in the 
light of the divine favor she bloomed like a rose, and like a lily 
she breathed forth the perfume of ineffable charity and purity. 





25 P. 206. 
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With free consent she shared her human nature with her divine | 
Son, and so it was fitting that He as God and Savior should com- | 


municate to her the fullness of grace, of participation in the di- 
vine nature, merited by His sacred passion, in which she also 
cooperated in a special way.”° 


HELPER OF THE SAVIOR 


The Giver of all good things gives according to wisdom, and 
wisdom looks to the end; hence the greater gift is given for the 


greater end. Mary was given a special relationship to the divine 


Persons, and to her was given also a special role in the salvation 
of the world. The heavenly Father sent His beloved Son not to 
judge the world but to save it from its sins. This is the greatest 
mercy of God, which is above all His other works, because it is 
especially by pardoning and sparing the sinner through the death 


and merits of His own Son that He shows the greatness of His | 


mercy, supreme over the rigor of His justice. Our Savior Himself 
tells us that the Father of mercies so loved the world that He gave 
His only Son in order that all who believe in Him might not per- 
ish but might have life eternal.?’ He did not spare His own Son, 
but for all of us delivered Him up to death on the Cross.** In this 
work of divine redemption Mary also had her part. 


With keen understanding and deep appreciation, St. Albert 
tells us of Mary’s part.” She was the mother and helper of the 
Lamb of God who takes away the sins of the world. The just pen- 
alty of sin is death, but of what use is the death of the sinner, or 
what would it profit us to be born if we were not redeemed? The 
divine goodness does not will the death of the sinner, but conver- 
sion and life. Yet divine justice requires that the penalty of sin 
must be paid. Sin deserves death, and without the shedding of 
blood there is no remission of sins. If all justice is to be fulfilled, 
someone without sin must die for sinners. Only the death of the 
divine Victim who is both God and man will suffice to atone for 
the world’s wickedness, according to the Scriptures and God's 
eternal decree. 





me P: 37. 27 John 3:18. 28 Rom. 8:32. 29P. 81. 
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Sin is an offense against God, and its gravity is measured not so 
much by the malice of the sinner as by the infinite majesty of the 
divine Person offended. Satisfaction and reparation, on the other 
hand, are measured according to the condition of the one who 
makes satisfaction, and what he does. Only the God-man can make 
full and complete satisfaction for human sin: if He were not God, 
His actions would only be of limited value; if He were not man, 
He would not be one of us, nor would man repair the evil which 
man has done.*° 


And so in His infinite wisdom and mercy God sent His Son, 
made of a woman, made under the law, in order to redeem those 
who were under the law of sin and death. Jesus is the Son of man, 
the new Adam, the new head of the redeemed. From Mary He 
has a human nature like our own; in all things He is like us, but 
without sin. Because of the great love which He has for us and 
because of the nature which He shares with us He is willing and 
able to suffer for our sins. In charity for us and obedience to the 
heavenly Father He takes upon Himself the whole immeasurable 
debt of punishment due to us, and discharges it all by His sacred 
passion and death on the Cross. 


At the time of the Passion the Mother of Mercy cooperated with 
the Father of mercies in this work of supreme mercy.** When the 
hour came which Jesus had called His own, and with it the bap- 
tism of blood with which He was to be baptized, Mary was there 
to help Him. She stood by the Cross and endured in herself the 
grief of the passion as the sword of sorrow pierced her soul. In 
this sorrowful mystery of her unconquerable faith and loyalty to 
her Son and Savior, she alone shared in the passion.*2 When even 
the Apostles lost faith and fled in fear, she alone remained strong 
and faithful, and her soul was turned into a bitter sea of compas- 
sion. 


In her own sublime way, Mary was also the helper of redemp- 
tion and the mother of regeneration. She did not spare her own 
Son, but stood by the Cross of Jesus and performed for us the 





30 St. Augustine, Enarratio in Psalmum LXIII; PL, 36, 766. 
31 P, 62. 32 P, 219. 
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greatest work of mercy. For us poor and miserable sinners she 
gave her own Son to God as the price of our redemption; through 


Him, with Him, and in Him she gave us the kingdom of heaven f 
and every good.* St. Albert teaches that in this great work of our} 


salvation Mary was not taken by the Lord as a minister, but as a 
consort and helper: one with Him and like Himself in meekness 
and humility, in obedience and charity.** She was a coadjutrix 
and companion as well as a sharer in His sufferings for the human 
race. She is the new Eve, the Mother of the Redeemer and of the 
redeemed, and Woman is her official title of dignity and honor. 


Twice the Redeemer called her by this noble name: at the mar- | 


riage feast when He acknowledged her power of intercession and 


of mercy by working a miracle at her request before the time for | 


miracles had come; and, again, from the Cross, when He addressed 


her as mother of all the redeemed in the person of the beloved 
disciple, St. John. In this work of redemption and spiritual regen. | 
eration she was one with Him, a spiritual spouse, a helper similar | 
to Himself. She remained under the Cross to the end; the wounds 
which Jesus received in His body, she received in her immaculate | 
heart. She was truly His helper in the work of salvation, not } 


merely in a remote and indirect way, as when she consented to be- 


come His mother, or when she bore Him, nursed Him, cared for | 


Him, but also proximately and directly. 


Inf her own sublime way as mother and helper of the Savior she 
offered her own Son, in His own flesh and blood and His own f 
proper form in which she had given Him birth, and she offered | 


Him for all of us by her spontaneous consent to His passion. 


Through this most sufficient and most pleasing Victim offered | 
once on the Cross, she performed the most excellent act of divine | 


worship and reconciled God to the whole human race.** 


As mother and helper of the Savior she offered the life of her 
Son for the life of the world. His life was more precious and dear- 
er to her than her own, but because of her compassion her own 
life was included in the offering of His. Together with her Son 





33 P. 96. 34 P, 85. wep. 97. 
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she became one complete principle of regeneration for all man- 
kind. By offering, in her own special way, His life as it pertained 
to her, she did that which was most pleasing to God, she made 
abundant satisfaction for all of our sins. To the heavenly Father 
she offered the most acceptable Victim in sacrifice, the beloved 
Lamb of God and her own Lamb, to take away the sins of the 
world. The most precious life of her Son she offered as the price 
of redemption for the whole world and for all redeemable nature.* 


THE Co-REDEMPTRIX 


Mary offered on the Cross for our redemption not only the life 
and soul of her Son but also His body and divinity.** This price 
was collected for us on the day of her annunciation, and was paid 
on the day of the passion. It was the gold of her land—flesh of 
her flesh—tried in the fire of sufferings, measured and found 
not-wanting when they numbered all His bones and weighed Him 
on the balance of the Cross. With Him she offered His precious 
blood as the price of our redemption, one drop of which suffices 
to save the whole world from every sin. With Him who loved us 
and washed us from our sins in His own blood, she loved us and 
cleansed us with the same blood, which was hers also to offer be- 
cause she shared it with Him for this very purpose when she 
consented to become mother of the Redeemer. As mother she 
provided the price and paid the debt of ransom, and so in her 
marvelous way was helper of redemption. 

In wonderful detail St. Albert shows that Mary communicated 
in the work of our salvation according to the four kinds of causes.*8 
After God, under God, and with God she was the efficient cause 
of our regeneration because, by her humility and all her virtues, 
she congruously (de congruo) merited to become the mother of 
the Savior, because for us she bore Him who regenerated all of 
us; and particularly because in her own special way she offered 
Him on the Cross. She became the material cause of redemption 
when, with her consent, the Holy Spirit formed from her the body 
through which our redemption was wrought. Wonderful to say, 





Pp, 195, 37 P, 242. 38 P. 209. 
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she is even a final cause by reason of the fact that the whole work } 
of redemption, after God, is ordained to her glory and honor. | 
“Behold from henceforth all generations will call me blessed.” | 
She is the woman who wears the crown of twelve stars, represent- | 


ing all the saints, because all are crowned through her, and thus 
with her the Son shares the glory of being final cause of the re- 


creation. She is a formal cause also, because she is the Mirror of } 


Justice and Star of the Sea: the exemplar of all who return from 
the darkness of sin to the admirable light of grace and glory. 


St. Albert points out that by her share in the passion of her 
Son, that is, by her compassion, Mary endured for our regenera- 
tion the pains which she escaped in the birth of the Savior.*® The 
prophet Isaias had predicted it. “Before she was in labor she 


brought forth; before her time came to be delivered she brought [ 


forth a man child. Who hath ever heard such a thing? and who 


hath seen the like to this? Shall the earth bring forth in one day, | 
and shall the whole nation be brought forth at once?” # She bore [| 
her firstborn without pain in His nativity. Afterward she brought | 
forth the whole nation at once in the passion of her Son, when | 


she became a helper like unto Him. Then the Mother of Mercy 
helped the Father of mercies (the Savior) in His greatest work 


of mercy, and one with Him she regenerated all men in a regen- 


eration accomplished with the greatest grief and pain for both. 


By her great act of charity on Calvary she gave her life and | 
the life of her Son and heavenly Bridegroom for all of us sinners, | 
who are the children of her love and sorrow. As tender mother } 
she unites the members of the Body to each other and to their | 
Head, calling them through His doctrine, washing them in His } 
blood, and incorporating them into the whole body of the Church | 


by the sacraments.* 


On Calvary she won the victory which delivered all of her chil- 


dren from the power of the devil.** She who was, as we believe, | 


without stain of even the slightest sin, whether original or actual, 
overcame the devil and gained a great victory. Together with her 
divine Offspring she crushed the head of the serpent and snatched 





39 Pp. 214. 40 Isa. 66:7. a2P 200: 
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her children from his jaws. Hers was the greatest victory and the 
greatest prize, because from the very mouth of Leviathan she 
wrested the whole world as her spoils. 


QUEEN OF MERCY 


Thus by right of being mother of the Creator and Re-creator, 
helper of the Savior and sharer of His passion, the kingdom which 
He won is also Mary’s as queen and consort. She is rightly called 
the Queen of Mercy, because from her as mother and consort the 
reign of mercy took its origin, and from her as queen comes the 
first power of mercy and grace. Hers is the kingdom of mercy, 
where sinners do not receive according to their just merits but 
where mercy ever reigns, forgiving sins, reducing penalties, mul- 
tiplying the good, and impeding evils. The origin and first power 
of this kingdom of Mercy is the Virgin Mary, through whom we 
have received the mercy of God. She is also the universal medium 
and cause of peace, because she is the universal mediatrix and 
reconciliatrix, through whom all of us must be reconciled to one 
another and to God. 

The mercy of God is above all His works, and Mary is the 
Queen of Mercy who reigns over the property and patrimony of 
her Son. Over everything of which God is Lord, she is Lady. She 
is the distributor of all good things. Truly, rightly, and properly 
she is queen of everything which is in the mercy of God. She is a 
cause of all mercy: through her hands all graces pass; of her full- 
ness all of us receive: the price of our redemption, the blood and 
water of our cleansing, our bread of refection, medicine for our 
healing, arms for defense, and finally the prize of eternal life.® 

Truly great and powerful is the Queen of Heaven, yet not so 
great as her Son and King.** Jesus has even greater dignities than 
His Mother, and in a most excellent way. He is Head and Spouse 
of the universal church; He is Virgin and Father, because He 
generates by the word of truth, and by water and the Spirit He 
regenerates all of us from Mother Church. Mary is the Mother 
of God; Jesus is the Son of God, and this is greater.. The Son of 
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the Virgin is greater than the Virgin of virgins: it is greater to 
be the blessed Fruit of the womb than to be blessed by the Fruit 
of the womb. In all her privileges Mary is excelled by her Son. 
Yet by this the praise of the Mother is not lessened, but exalted, 
because she gave birth to a Son not merely equal to herself but 
infinitely greater. Still this in a way makes infinite the good of the 
Mother, because the tree is known by its fruit, and the infinite 
good of the fruit shows infinite good in the tree. 














The Wonders of Mary 


Msgr. Joseph Lebon 


HE liturgy puts on the lips of the Blessed Virgin Mary the 
words of divine Wisdom: ‘‘He who finds me shall find life, and 
shall obtain salvation from the Lord, and those who glorify me 
shall have eternal life.’’ Salvation and eternal life are magnificent 
and certain promises, well-designed to awaken desire and hope in 
the hearts of Mary’s devout servants and children. But what pre- 
cisely does it mean to find Mary and to glorify her? It means know- 
ing and proclaiming to the best of our ability those truths which 
concern her person, her power, and her goodness towards her 
children, and speaking of the wonderful things which God—as 
she humbly acknowledged in the Magnificat—has done unto her. 
The “Age of Mary” with all its precious graces has, it would 
seem, been providentially reserved for our day. We should there- 
fore zealously seek to deepen our knowledge and understanding 
of Mary, to love and serve her more faithfully, thereby bringing 
upon ourselves, our families, and our country the special favors 
of our heavenly protectress. As an aid to a better understanding 
of Our Lady, we shall set forth the main points of the Church’s 
doctrine concerning her. We shall try to explain a few of the 
glorious titles which have been fittingly bestowed upon her, con- 
stituting, we might almost say, a devout hymn based on our love 
for her and our confidence in her love for us. 

Wherever the subject of Mary’s greatness and goodness is 
brought up, this fundamental principle must be clearly under- 
stood: It is impossible to reach right conclusions about the Blessed 
Virgin if she is separated from Jesus Christ. The Doctors of the 
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Church well understood this truth; so, too, the faithful down 
through the ages. We cannot properly evaluate the Mother of 
God unless we consider her in her relation to her divine Son. ‘The 
humblest of Christians knows and appreciates this truth, to some 
extent at least. The first prayer learned by a child, the prayer that 
always remains most familiar and dear to him, is one which pro- 
claims Mary “blessed among women,” and which promptly adds: 
“Blessed is the fruit of thy womb, Jesus.” Indeed, it has almost 
become the law of Christian art never to portray the Blessed Vir- 
gin without the divine Infant in her arms. 


Catholic doctrine affirms and justifies the intimate, indissoluble 
union of the incarnate Son of God and the woman who gave Him 
birth. Only through Mary can the Christian find Jesus; the con- 
verse is likewise true: only with and through Jesus Christ can he 
know Mary well. The best way, therefore, to.bring out the won- 
ders of Mary in their proper light, is to fix our gaze upon her un- 
interrupted union with Christ in all her thoughts, words, and 
actions. Next to the sacred humanity of Jesus Christ, Mary is the 
most sublime creation of an omnipotent God. Next to Christ 
himself, she is the most precious gift infinite goodness has be- 
stowed upon mankind. 


Gop AND Mary 


A simple little sentence, inexhaustible in meaning, tells of 
God’s intentions in Mary’s regard: She was to be a mother worthy 
of His Son, the Redeemer of the world. From all eternity God 
looked upon her with pleasure, even while He foresaw the lament- 
able fall of man, and decreed to redeem the sinful race which His 
goodness had prompted Him to create. 


In addressing Mary as “Mother of God, and Mother of our 
Savior,” Christian devotion touches upon the very source and 
foundation of her greatness. Behind God’s works there is divine 
power and also divine wisdom; so the Blessed Virgin was carefully 
prepared for the sublime mission God had in mind for her; for 
this she was adorned with all perfection and bedecked with gifts 
which befitted such an honor. 
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Mary—Gonp’s BELOVED 


God, who is pure and infinite love, does not love His creatures 
because of any goodness which they possess independently of Him. 
It is He who makes them good by sharing with them something 
of His own perfection, for God’s love is a creative love. His gifts 
to men are signs that He loves them, and we may form an es- 
timate of the extent of His love for a human being by the im- 
portance of the gifts He gives him. Those who have received most 
from His generous hand are they who are dearest to Him. These 
God-given gifts and the love to which they bear witness are es- 
pecially discernible in the supernatural order, wherein divine 
Providence directs men’s lives towards the supreme blessing of 
eternal salvation. 


The gift which is most clearly indicative of God’s love for men 
is the gift of His Son, made man to be the Redeemer of the human 
race. “God so loved the world,” wrote St. John, “as to give His 
only begotten Son; that whosoever believeth in him, may not per- 
ish, but may have life everlasting.” 1 And St. Paul cried out: “He 
that spared not even His own Son, but delivered Him up for us 
all, how hath He not also with Him given us all things?” ? 


Now, on no one did God bestow this gift of His Son more per- 
fectly than on the Blessed Virgin. He gave Him to all mankind 
on the Cross as their Redeemer; to Mary it was given to carry 
Him in her womb, as her fruit, as her own child. By a single om- 
nipotent word without any assistance whatsoever God could have 
Himself produced the human nature which the divine Person 
(the Word) united to Itself. He could have drawn this human 
nature from nothingness into being, but instead He willed to 
form it, as He has formed that of all other men, from a woman. 
On no other woman did His glance rest more approvingly than 
on Mary, to whom He reserved the supreme honor of conceiving 
the incarnate Word of God; she was in very truth the Mother 
of our Redeemer. From all eternity God delighted in the con- 
templation of His well-beloved Son, and of the Mother Most Ad- 
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mirable who was to bring Him forth upon earth and give Him to 
the world. 

This extraordinary honor was not bestowed upon an angel, nor 
upon a man, but upon Mary. It is hard for us to understand the 
greatness of God’s love, manifested in this gift of His Son, but it 
is consoling to see how greatly God loved the woman to whom He 
granted the privilege of having and cherishing Jesus Christ as 
her own son. Of all God’s creatures the Blessed Virgin was, and 
still is, His most-beloved. 


Mary, THE ALL PURE 


A guilty Adam and Eve could beget only sinful children, so 
deeply had original sin infected and stained the human race. God 
willed, however, to preserve the innocent Lamb who came to 
destroy the sins of the world, from even the slightest contact with 
sin. As a mother for this sinless Redeemer, then, God in His mercy 
and power provided a sinless virgin, Mary, “our tainted nature’s 
solitary boast.’ By singular privilege, she was immaculately con- 
ceived. To Mary alone were the merits of the Redeemer applied 
in such a way as to preserve her, from the first moment of her 
conception, from every stain of sin. She, like us, was born of 
Adam’s stock, but never for an instant did she know the stain of 
sin; unlike us, she had no need to be washed by baptism. From 
the very first moment of her existence, she dwelt in the state of 
grace, a friend of her Creator. Never did she present to His gaze 
anything offensive to His infinite holiness, anything that would 
provoke His wrath and cause her to be punished. 

When in the Garden of Eden God pronounced His just sentence 
upon our sinful first parents, He also—for such is His mercy— 
promised them a Savior, and spoke of the relentless enmity a 
woman would manifest towards the serpent; her virginal heel was 
to crush its evil head. 

Generations of Christians have looked up to Mary as to a model 
of perfect innocence. One hundred years ago, on December 8, 
1854, Pope Pius IX, the head of the Church, proclaimed the dog- 
ma of the Immaculate Conception. A few years later (1858) the 
Blessed Virgin came to confirm the solemn definition of the 
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Church, appearing at Lourdes to Bernadette Soubirous. In union 
with the Church we lift our voices in praise and admiration: 
“Thou art all-fair, O Mary, and the stain of original sin is not in 
thee!” 


Precisely because she was untouched by original sin, the Blessed 
Virgin was free from all its lamentable, and humbling, conse- 
quences. All of us are humbled at the thought that we are sinners, 
and we know from unhappy experience what a grim legacy we 
have from our first parents. Though born again through baptism, 
though strengthened and fed by the Holy Eucharist, we still feel, 
after years of effort in the pursuit of virtue, the tug of evil within 
us. The flesh clamors rebelliously against the spirit, and our spirit 
itself is ever exposed to the dangers of inconstancy and failure. 
Only by persistent struggle, by a kind of self-crucifixion, are we 
able to retain God’s friendship, cooperate with grace, persevere in 
doing good, and keep our conscience clear and our hopes of sal- 
vation at a high level. 


No such struggle ever occurred in the life of Mary, all pure from 
the very first. No disorderly movement or revolt ever arose in her 
body; nothing disturbed the harmony of her body and soul, be- 
cause her innocent flesh was at peace with, and submissive to, her 
soul. That soul was shielded from evil and all its fascination; it 
basked in the light of truth; it was confirmed in good thoughts 
and desires. She could love and serve God without distraction, 
because she was so fully the mistress of all her faculties. 

Immaculate from the moment of conception, Mary was entirely 
pure and wholly ordered to good. She had the further happiness— 
it was a privilege, really—of having never offended God through- 
out her entire life. No smallest fault or imperfection could be laid 
to her charge while she lived upon this earth. As the Church sings: 
“She is the brightness of eternal light, the spotless mirror, un- 
flecked by any stain.” 


MARY—FULL OF GRACE 


Mary’s exemption froin all sin was not yet enough for the God 
of love, nor indeed did this wonderful privilege end her prepar- 
ation for the Incarnation. God had to sanctify her who was to be 
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on this earth the living tabernacle of His Son. He made her radi- 
antly beautiful. To her immaculate purity there was added the 
lustre of royal lineage, for according to both promise and proph- 
ecy, the Messiah was to come forth from the line of David, and 
she therefore had to be of that line herself. Into this all-pure soul 
God was pleased to pour an indescribable variety of graces and 
supernatural gifts. Let us now speak of these. 


First of all, there was her sanctifying grace, the supernatural 
gift which makes the soul habitually pleasing to God. It was mer- 
ited and is communicated to men by God’s natural Son; it makes 
of men children of God. Mary, full of grace from the first mo- 
ment of her conception, has a better and more legitimate claim to 
be a child of God than any other human being. 


Next there are her infused virtues, which form the royal ac- 
companiment of sanctifying grace as it flows.into a soul. Grace 
causes faith, which is firm because enlightened by eternal truth; 
hope also, confident in the promises of the Omnipotent; and 
charity, embracing in its radiance both God and neighbor. It 
causes, too, the cardinal virtues of prudence, justice, fortitude, 
and temperance. Finally, it is the cause of the gifts of the Holy 
Spirit. All these supernatural marvels which God bestows upon 
His loved ones were lavished upon Mary with a splendid prodi- 
gality, as befitted the Daughter of the Father, Mother of the Son, 
and Spouse of the Holy Spirit. 

All during Mary’s life her basic sanctity, great though it was, 
went on increasing. She continually received many actual graces, 
powerful rivers of light flowing into her understanding and faith, 
sweet, powerful impulses to charity filling her soul. Her union 
with the incarnate Word was intimate, uninterrupted. As she 
sought to do God’s will alone, as she practiced all the virtues and 
so amassed incalculable treasures of merit, she was lifted from one 
height of perfection to another, so that when it came time for her 
to die, she was in truth consummately holy. The graces of her 
soul far surpassed those of all other creatures. In God’s sight she 
was the “grace-full” one from whom He could not wrest His gaze. 
Age after age has looked upon Mary in this way, and all genera- 
tions have repeated and repeated those words so expressive of our 
admiration for her beauty: “Hail, full of grace.” 





THE WONDERS OF MARY 
MARY—THE MOTHER OF Gop 


The foregoing treasures which were lavished upon Mary were 
only the preparation for the greatest of all Mary’s blessings: her 
divine maternity. In the fullness of time God, who is all merciful, 
sent His Son, born of a woman. The heavenly messenger, Gabriel, 
came down to the humble abode at Nazareth, and in God’s name 
offered Mary the honor of becoming the Mother of the Savior. 
Enlightened from on high, she well understood the nature and 
significance of the invitation. For a moment she hesitated, be- 
cause she had already resolved upon perpetual virginity; but when 
she was assured that this great mystery would be worked exclusive- 
ly by divine power, she gave her humble consent: “Behold the 
handmaid of the Lord. Be it done unto me according to thy word.” 

At these words the Holy Ghost came upon her and Mary’s vir- 
ginity blossomed; she became the mother of the incarnate Son of 
God, who now lay quietly in her womb. Her immaculate blood 
formed His flesh and bones, as she was to Him what other moth- 
ers are to their children. When she brought forth in the lowly 
stable at Bethlehem her virginity was by a new miracle preserved 
intact. Her only Son, her true Son Jesus Christ, was also truly 
God’s. Mary’s child, Jesus, was not merely an ordinary child later 
to be lifted to the supernatural order by grace; He was not to 
grow in sanctity, for He was—He is—the second Person of the 
Most Blessed Trinity, truly united to that humanity formed by 
the Holy Spirit in the womb of the Blessed Virgin, whence He 
emerged both true God and true man. The Son of God, made 
man, is therefore really Mary’s Son, and she is what our faith pro- 
claims her to be, the holy Mother of God. 


Sonship and maternity set up, between Jesus and Mary, a num- 
ber of ties intimate, indispensable, and lasting, similar to those 
which bind together every child and his parents. ‘To consider them 
is to deepen our knowledge of Christ and His Mother. A child 
inherits certain physical qualities from his father and mother, but 
Jesus, having no earthly father, inherited His only from Mary. 
From her alone He received His immaculate flesh, His body, His 
distinctive features, gracefulness in movement, pleasant voice, 
modesty, and steady direct gaze. Centuries before He came the 
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Psalmist had raised his joyful voice to sing of ‘‘the most beautiful 
of the sons of men.” 


Between Jesus and Mary, as between every son and his mother, 
nature sets up and maintains a reciprocal exchange of rights and 
duties. Mary owed it to Jesus to provide Him with the watchful 
care which His helplessness as an infant demanded, as well as the 
gentle attentions of a mother’s love. Conversely we may fearlessly 
declare that Jesus owed her a tangible proof of His submission, of 
His filial respect and gratitude; for, due allowances being made 
for age and circumstances, it is thus that every well-bred child 
seeks to please the parents to whom under God he owes his life. 


There is much food for thought awaiting those who meditate 
upon the truth that Mary is the Mother of God, the Mother of 
the Son of God made man. 


Mary—ALL GLORIOUS 





Jesus when dying confided His Blessed Mother to the care of 
the apostle who was known as “the disciple whom Jesus loved.” 
After Jesus’ sorrowful passion and death, after His glorious resur- 
rection and ascension, Mary still lived. She was among those pres- 
ent in the Cenacle when the Holy Spirit descended upon them 
on Pentecost. This much we know. What we do not know is how 
long or where or how Mary lived, but eventually the day came 
when God called her to her eternal reward, to a joyful, never- 
ending union with her beloved Son. Her death (if, indeed, she 
died) was not a punishment for sin, for she had been preserved 
free from sin; but she was not immortal, any more than her di- 
vine Son, the God-man, was. Faithfully each year the Church cel- 
ebrates her glorious bodily assumption into the abode of the elect. 


For Mary, this entry into heaven was the dawning of perfect 
bliss, the triumph which God in His justice and love had pre- 
pared for her as only proper to her greatness, her virtues, and her 
merits. During her life, she surpassed all other creatures in grace 
and charity; consequently, now that she is in heaven, the joy she 
experiences exceeds that of any other saint, although all see the 
blessed vision of God. The Incarnation had taken place in the 
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sanctuary of her body, and in heaven this Ark of the New Cove- 
nant between God and man shines with an incomparable glory. 
Her glorified body is now completely impassible, agile, and subtle, 
as all glorified bodies will be; only, on the Last Day it will be 
seen that her body surpasses in glory that of all the others. 

Mary, Queen of Heaven, sits at the right hand of the immortal 
King of all the ages, Jesus Christ. From His hands she has re- 
ceived the crown of royalty, and has become Queen of angels and 
saints, of patriarchs and prophets, of apostles, martyrs, confessors, 
and virgins. All the citizens of heaven, God’s chosen friends, sing 
the praises of the glorious Mother of God. She is also the power- 
ful and merciful Queen of the Church militant and of the Church 
suffering. She is Queen of all those who on earth or in purgatory 
pay homage to her, of all who confidently ask her help in times 
of need or suffering. 


Mary AND OURSELVES 


Now to consider Mary in her relationship to us. Jesus, truly 
Mary’s Son and the incarnate Son of God, is both God and our 
Brother. He is, moreover, the Redeemer sent by God to save sin- 
ful man from the death of sin and from hell, and to restore him 
to the life of grace and of glory. The close association of the Son 
with His Mother, already mentioned above, includes the working 
out of our salvation. Considering this fact, we devoutly salute her 
as the Cause of Our Joy, as the Refuge of Sinners, and as the Gate 
of Heaven. 


Mary—THE MOTHER OF OUR SAVIOR 


No other work of God so gloriously manifested His wisdom and 
power as the Incarnation; in lifting our lowly human nature to 
unity with a divine person, the highest honor and dignity were 
conferred upon it. That the Incarnation had as its principal and 
essential end the redemption and salvation of mankind is taught 
in many passages of the Bible. God sent His Son into the world, 
St. John says, that the world might be saved through Him “‘Faith- 
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ful is the saying” St. Paul writes, ‘and worthy of all acceptance, 
that Christ Jesus came into the world to save sinners.” * In the 
Credo the Church sings of her belief in “one Lord Jesus Christ, 
who for us men and for our salvation came down from heaven 
and was made flesh by the Holy Spirit, of the Virgin Mary. Jesus, 
Mary’s Son, was born to be the Savior of mankind.” 


As for Mary, she understood what was asked of her in God’s 
name, and she consented to the plan as outlined by Gabriel. To 
become the Mother of God was an extraordinary honor, but she 
knew she would have to accept sorrow too if she accepted the in- 
vitation to become the Mother of the Redeemer. Surely Mary 
knew far more clearly than the shepherds of Bethlehem and even 
St. Joseph, instructed though they were by the angels, that Jesus 
came to redeem the world. Enlightenment came to her by the 
Holy Spirit and from the ancient prophecies; she must have 
known the tears, the sorrow, the blood, all the terrible price of 
that redemption. 

God asked her to be the Mother of His Son; she agreed. The 
Word which became flesh in her womb was the Savior and Re- 
deemer of the world. It is with good reason, therefore, that the 
Church speaks of Mary as the Mother of God, of the Redeemer, 
of the Savior. Understood correctly these titles bring out a new 
aspect of the relationship between Jesus and Mary, namely, her 
association with Him in the working out of our salvation, our 
sanctification. It was all perfectly in accordance with divine mercy. 


MaAryYy—THE NEw EveE 


The Holy Spirit, ever active, helps the Church investigate the 
hidden depths of the Savior’s teachings. Step by step new light 
brings out the details, some of which, only in our own day, are 
seen in their proper perspective. 

St. Paul taught that Christ was the second Adam, whose work 
undid the work of the sinful Adam. This parallel between the 
ruin of mankind on the one hand, and its restoration, on the oth- 
er, has been known from earliest Christian times, and is found 
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developed in detail in the writings of the early Fathers of the 
Church, who were themselves not far in time from the age of 
the Apostles. 


Standing beside Adam, the principal offender, and forming 
with him a single “total principle” of ruin and death for all suc- 
ceeding humans, was Eve. At the side of God’s holy Son Jesus, 
there stands the figure of Mary, associated so intimately with her 
Savior Son as to form with Him one “total principle” of life and 
salvation for the new race of regenerated humanity. By divine 
dispensation, then, Mary the new Eve was joined to Christ the 
new Adam, and with Him redeemed and restored the world. The 
liturgy suggests that Gabriel, forming his ‘““Ave” out of the letters 
which make up (in Latin) the word “Eve” (£va), announced the 
reversal of things, i.e., the redemption of mankind from the curse 
of Eve. In the Office of the Blessed Virgin we read: 


Through the dear Blossom of thy womb 
Thou changest Eva’s hapless doom... . 
Come then, ye ransomed nations, sing 
The Life Divine ’twas hers to bring.® 


Mary—Co-REDEMPTRIX OF MANKIND 


In perfect conformity with the Holy Scriptures, the Church 
teaches that Christ came to redeem us by His death on the Cross. 
By this we are to understand that Jesus, the incarnate Son of God, 
freely renounced the happy human life He could have enjoyed 
on earth, in order to pay the debt of sinful man. So pleased was 
God with this voluntary act of homage that His wrath subsided. 
The punishments He had justly meted out were stopped; best of 
all, thanks to God’s gentle benevolence, guilty and punishable 
man was given a chance to obtain eternal salvation. 


Though perfectly innocent, Jesus Christ chose to suffer and die, 
and by giving up the joys He might have tasted in this world, 
manifested His humble submission to His heavenly Father. So full 





5 J. A. Byrnes, O.P. Hymns of the Dominican Missal and Breviary (Herder, 
1943), pp. 269-271. 
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was He of love for the honor and glory of God that the heart of 
the Father was touched, and, His mercy seasoning His justice, He 
was willing to pardon mankind, and to treat us once more as His 
friends and as His children. 


The price of our redemption, then, was the sacrifice of Jesus’ 
life, and He generously sacrificed this life upon the Cross. How- 
ever, His life was not entirely His to dispose of, for as Mary’s Son 
He had duties towards her, and she had a mother’s natural right 
to enjoy tangible proofs of her Son’s love. ‘To renounce His human 
life and offer it up in bloody sacrifice for the reparation of His 
Father’s honor meant that Jesus must deprive his Mother of joys 
to which she had a legitimate claim. He could make such a sacri- 
fice, however, and the Father could accept it, on condition that 
Mary associate herself freely with it by sacrificing her maternal 
rights. It was this heroic sacrifice that was asked of Mary by the 
angel of the Annunciation. She willingly consented, and thereby 
became not only Mother of God, but also Mother of the Redeem- 
er, and the associate of her Son, offering up the unique divine 
Victim, the Lamb of God who takes away the sins of the world. 
When she stood at the foot of the Cross on which her Redeemer- 
Son was dying, she consummated His immolation to the Father. 
In this way she actively cooperated in the redemption of mankind. 


This doctrine, startling though it may seem, is perfectly certain, 
for it is merely a restatement of the words of Benedict XV, who 
said that on Calvary ‘Mary abdicated her maternal rights over 
her Son in order that man might be saved; and so far as lay in her 
power she immolated her Son, so that divine justice might be ap- 
peased. As a result it is correct to say that she, with Christ, re- 
deemed the human race.” ® In like manner Pope Pius XII has 
recently said: ““The Blessed Virgin, always most intimately united 
with her Son, as another Eve, offered Him on Golgotha to the 
eternal Father for all the children of Adam, sin-stained by his fall, 
and her mother’s rights and mother’s love were included in the 
holocaust.” * 





6 AAS, X (1918), 182. 
7 Mystici corporis, AAS, XXXV (1943), 247. 
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One should not hesitate, therefore, to salute Mary by the glor- 
ious title of ““Co-Redemptrix of the human race.’”’ We need not 
fear that we shall detract from the supreme honor due to Christ, 
who alone is the universal Redeemer of all mankind. Without 
Jesus, Mary would be nothing, but she is great through Him and 
in union with Him. It was God’s wish that she be the Mother of 
the Redeemer, and He alone has associated her, as Co-Redemptrix, 
to that saving action on Calvary. By revealing to us her true ma- 
ternity, He has given us a definite sign of her cooperation in the 
work of the Redemption. The beneficent consequences of the 
association and cooperation of the Redeemer and the Co-Redemp- 
trix are to continue until the end of time. 


Mary—MeEpIATRIX OF ALL GRACE 


Jesus Christ, the Mediator between God and man, reconciled 
sinful man with his offended God by the sacrifice of His life on 
the Cross. His sufferings and death, so indicative of His great love, 
more than sufficed to meet the needs of any age for pardon, sal- 
vation, and sanctification. Christ our Redeemer has every right 
(1) to distribute as He wills the fruits of His redemption; (2) to 
determine the degree (and the kind) of grace that will be given 
to each individual as a result of it; and (3) to obtain the actual 
grant of the means to salvation, by ever efficaciously and perpetu- 
ally pleading for us before the Father. The Redeemer is Master 
over the merits and fruits which result from the sacrifice of His 
life. 

We have pointed out above how the life which Christ our 
Savior offered upon the Cross as the price of our Redemption be- 
longed, all things being properly understood, to both Jesus and 
Mary. To give it up for the glory of the Father was really, in its 
own special way, a generous act on the part of both Jesus and 
His Mother. Consequently the merit resulting from the immola- 
tion of Christ belongs, in its own special way, to each of them. 
Moreover the distribution or application of the fruits which de- 
rive from this merit must be made according to the mind and at 
the request, of both. 
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It is in Mary’s unusual maternity that we can perceive the won- 
ders wrought in her, and discern the plans God had in mind for 
her. One of the remarkable consequences of her real though 
unique maternity is that she is the Mediatrix of all grace. Being 
so intimately united to and associated with Christ, the Blessed 
Virgin, according to God’s own plan, has her rightful place and 
official function as Mediatrix of grace and salvation. On Calvary 
God’s honor was satisfied, His wrath was appeased, and the treas- 
ures of divine love and mercy opened wide to all sinners, by both 
Jesus and Mary. It is Jesus and Mary who present the petitions 
and prayers of sinful man before the throne of divine mercy, in 
conjunction with the superabundant merits of the Redemption. 
Finally, it is by Jesus and Mary that the graces and gifts which 
reflect God’s glory are implored on behalf of us all. 

Other saints intercede for us also, to be sure, and their prayers 
for us are not in vain. But the power which God allows to their 
prayers extends only to particular cases; they can hardly be termed, 
ex professo, our intercessors. Before their prayers reach the throne 
of God they must flow through Christ, the universal Mediator, 
and through her who by divine will was associated with Christ— 
Mary, the Mediatrix of all graces. 


We shall now consider the power and goodness which Mary, 
ever united to Christ, manifests in her function as our heavenly 
intercessor. 


MaAryY—VIRGIN Most POWERFUL 


The great doctor of the Church, St. Bernard, was renowned for 
both his devotion to the Blessed Virgin and for his learning. He 
tells us that God has endowed Mary with the plentitude of every 
good, and that, if we have any grace or hope of salvation, we 
should remember that these things come to us from her. We must 
love and honor her with all our strength, he said, for this is the 
will of God, who desires that we should obtain all things through 
Mary. 

As Jesus’ associate, Mary disposes of all the treasures that are 
granted to men by the divine goodness and mercy. No heavenly 
favor bearing on the reparation and sanctification of man has ever 
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been granted, or ever will be, except through the intercession of 
Jesus and His Mother. Whether we consider the first saint of Old 
Testament times, or come on down through the ages to the last 
soul to enter heaven at the end of time, it is true to say that every- 
one owes (or will owe) his sanctification, his grace, his salvation 
even, primarily, of course, to the divine Mediator, but secondarily 
to the blessed Mediatrix. Everything that is good in the world 
ruled by divine providence flows from the unique, infinite merits 
amassed on Calvary by the oblation of that unique Victim, Jesus; 
it was also in accordance with the divine plan that this oblation 
was made at the same time by both Jesus Christ and by His 
Mother. Even material things which do not lead us away from 
virtue but are helpful for our sanctification, come to us through 
the merits of Jesus and Mary, so that with good reason is Mary 
called the Health of the sick, the Comforter of the afflicted, and 
the Help of Christians. 


Our Co-Redemptrix and the Mediatrix of all graces has other 
titles which bring out the power of her efforts on our behalf. She 
is Jesus’ Mother. One can readily imagine how tenderly the best 
of sons loved the most worthy of mothers. It is not difficult to re- 
construct in our mind’s eye the love and devotion which she dis- 
played towards Jesus while He lived under her roof. In heaven 
her credit is, as it were, inexhaustible; there she has power to ob- 
tain for us great gifts from her Son. Whence this great power of 
intercession if not from her extraordinary holiness, which was.de- 
serving of extraordinary merit? God willingly listens to His 
friends, the saints, as they intercede for those detained in purga- 
tory or still living upon earth. Even so, none of these great saints 
presents so glorious, so pleasing a sight to His gaze, as does Mary, 
all pure, all beautiful, all holy. How can God refuse to listen to 
her prayers, or be deaf to her wishes when she intercedes for us 
poor mortals? 


MaAryY—OwvurR QUEEN 


God cannot remain unmoved by Mary’s prayers for us, because 
in exercising her function as intercessor she is simply carrying out 
the plan which reflects His own divine wisdom. We are her sub- 
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jects, and she exercises over us the jurisdiction or dominion of a 
sovereign. Standing at the right hand of Jesus Christ, the immortal 
King of all nations and ages, she is Queen over heaven’s angels 
and saints, and Queen also of men, who desperately need her help 
as they grope their way heavenwards through the darkness of this 
vale of tears. 


We are accustomed to apply terms of royalty to things which 
outstrip others in perfection. The rose, for example, we call the 
“queen of flowers,” and charity the “queen of virtues.” In like 
manner, then, Christian piety recognizes Mary to be closer to God 
than any other holy creature, and so proclaims her to be Queen 
of all saints, Queen of mankind, Queen of the whole world. She 
possesses this title, however, not merely because she surpasses all 
other mere creatures in dignity and honor, but because she is the 
mother of the God-man, the true King and Lord of the universe. 
As Bishop Charue writes: “As it is in the very nature of things 
that the lesser must be subordinated to what is greater, we must 
conclude that the human race belongs, first of all, to Jesus Christ 
by strict right, for He is God and Lord, and secondarily it belongs 
to Mary, indissolubly united with her divine Son. Queen of all 
creation, she stands at the side of Christ the King.’”’ We must there- 
fore pay tribute to her excellence and manifest both our submis- 
sion and our homage to her who is truly a queen. 


Now Mary is not herself divine, but like her divine Son, and in 
union with Him, she has acquired her sovereign dominion over 
the human race by right of conquest. As Co-Redemptrix, she had 
a part in the victory of Christ the Redeemer, thanks to which 
men were ransomed from slavery to sin and given the power to be 
called children of God. It is only proper, then, that she should 
share in the royal authority and power which Christ exercises 
over all individuals and societies which.are subject to Him by 
reason of His victory. Truly she is Queen of men and of angels. 


Having been delivered from sin and death, reconquered, as it 
were, by our Redeemer and the Co-Redemptrix, we may truly say 
that we belong entirely to them, and not to ourselves. But Jesus 
and His Mother are so lovingly tactful that they desire (and per- 
mit) us to offer them freely (as though we were their complete 
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and absolute masters) our bodies and souls, our thoughts, judg- 
ments, actions, even our lives. Actually they have an indisputable 
claim to all these things, as our King and Queen, and this seems 
to be the reason for the consecration of the human race to the 
Sacred Heart by Leo XIII; to Christ the King, by Pius XI; and, 
within recent times, to the Immaculate Heart of Mary, by Pius 
XII, now gloriously reigning. We are a race dedicated to the serv- 
ice of the King and Queen of heaven and earth. 


What can faithful and loyal subjects of Mary expect from their 
Queen? She is now gloriously united with her Son in heaven, and 
has a share with Him in the rule and guidance of the Church. 
She is not the executive of divine justice, but rather the Queen 
of mercy. Her operations are chiefly spiritual: all graces to be 
given to men flow through her, and she directs men to their last 
end through gifts of charity and of grace, being much concerned 
with their salvation. She is the source of our good inspirations, of 
our enlightenment concerning the mysteries of the faith, and of 
our consolation. 


But let a man place his life completely in her hands, let him be 
her devout servant, and he shall not perish. One who says to her: 
‘O my Sovereign, my Mother, I give myself entirely to you,” may 
with good reason admonish her to remember that “since I belong 
to you, keep me and defend me as your property and possession.” 
Let a man persevere in such intention, and Mary will, with her 
Sovereign, Jesus, keep him under her protection and lead him, 
step by step, to the heavenly mansions. 


MaAryYy—Ouvur MOTHER 


It need hardly be stated that Mary’s power, unique in many 
respects, is always at our disposal in all our needs and dangers 
and weaknesses. She is, as we sing in the Salve Regina, the clement, 
merciful, sweet Virgin Mary. But there is another title which sums 
up her inexhaustible goodness, a title dear to our hearts: Mary, 
our Mother. 


The children of sinful Eve were doomed to die- even as they 
were born. Mary, the all-holy and sinless new Eve, is Mother of 
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the living because, as the associate of Jesus Christ, the new Adam, 
she has re-established men in grace and in the blessed hope of 
eternal life. 

All who become bothers of Jesus by baptism, become also the 
beloved children of Mary. Such children she surrounds with the 
most affectionate care, and she spares no pains to perfect in them 
the living image of her own well-beloved Son. She still remembers 
those words of the dying Jesus: “Woman, behold thy son,” when 
He gave us all to her, to be loved, aided, and saved as so many 
children. Our prayers to her, our trust in her power, were in- 
evitable conclusions from these words. Being recommended to her 
by Christ Himself, we can surely look to her for protection. Be- 
cause she is at one and the same time the Mother of God, Mother 
of the Redeemer, the glorious Queen of heaven and Mother of all 
men, her love and power, being practically without limits, is per- 
fectly adequate to protect and guide us to a happy eternity. 

These few pages provide only a brief sketch of the wonders 
which God has wrought in the glorious and blessed Virgin, and 
do but scant justice to her splendid gifts of grace and the rich 
treasures of goodness with which God has adorned her. This He 
did because He loves her, and has pity upon us. May He take 
these few pages and make them useful for the reader, so that he 
may attain to an increased and ever-deepening knowledge of the 
wonders that are Mary’s. Her we wish to find, for 


He who finds me, shall find life, 
And shall obtain salvation from the Lord. 





Mary and the Muddled Mind 


John Fearon, O.P. 


HESTERTON once remarked that it was unfair to speak 
C of the failure of Christianity since Christianity had never 
been tried. To speak of the failure of Marian devotion, to specu- 
late on the possibility of the family Rosary and family fights oc- 
curing under one roof, or to discuss the case of a nun who has 
made a vow to Mary and remains unladylike, might seem to 
border on the blasphemous. However, the intent of the following 
remarks is not blasphemy but the diagnosis and treatment of 
atrophy of hyperdulia. 

Every Christian man in his own mind knows that his devotion 
to Mary is imperfect, that his imitation of Mary is inadequate, 
and that his use of the Rosary is a qualified success. The recitation 
of the Rosary increases, but peace seems farther than ever beyond 
our grasp. Preachers pour their hearts out exhorting the people 
to devotion to Mary, but nothing seems to happen. Whatever 
there is of failure in devotion, either public or private, and in 
homiletic effort probably has very complicated causes. Certainly 
the popularity of this devotion is easier to explain than its fail- 
ure. At best the following will be only a partial explanation. 

Generally speaking, man’s response to God can be described in 
terms of faith, hope, charity, and religion. Similarly, man’s re- 
sponse to Mary can be classified under the two headings of hyper- 
dulia and imitation. St. Thomas says that the fundamental act of 
religion is devotion, and that meditation on the excellence of 
God is the cause of devotion. It would seem logical to assume that 
meditation would also be the cause of hyperdulia or devotion to 
the Blessed Virgin Mary. Imitation is a by-product of love and love 
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follows knowledge. As a matter of fact, it is an axiom of spir- 
itual psychology that love pushes the mind to know, and knowl- 
edge in turn deepens love. Hence, in a very specific sense man’s 
response to Mary is conditioned on meditation. There might be 
emotional or volitional reasons for a lack of devotion to Mary, 
but the bone of present contention is going to be intellectual. 
‘Whatever strong and private views one might have about the 
nature, causes, and treatment of the problem, there is strong 
theological foundation for assuming that the muddled mind of 
man is a stumbling block. 


DEVOTION AND IMITATION 


The first point that preachers and people stumble on is the 
distinction between devotion and imitation. Devotion to Mary 
is a specific moral act with a specific formal object; like religion 
it is stimulated by meditation on specific truths. Religion has as 
its formal object the excellence of God and is stimulated by med- 
itation on God as Creator and Lord; and on the deficiency of self. 
Imitation, on the other hand, is stimulated by meditation on 
something that is close and congenial to us. In order to be loved 
and imitated God became a man, descended to our level. In other 
words, the object of devotion is thought of as distant above us 
and utterly majestic; the object of imitation is thought of as warm 
and near. 


Most people find it difficult to apply their minds to things 
above the material and human level. It is easy to become en- 
grossed in fixing cars and caring for babies. It is hard to become 
absorbed in the theology of the Trinity. Hence, one of the func- 
tions of the preacher is to make the lofty truths of God and Mary 
impressive to the people. On the assumption that specific acts have 
specific formal objects it follows that if a preacher is going to 
promote devotion to Mary the content of his sermon is prede- 
termined for him. If he is going to promote faith he is going to 
have to talk about the wisdom and truthfulness of God; if hope is 
his aim he is going to have to talk about the power and promises 
of God; if charity is his goal he is going to have to speak of the 
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goodness of God. If he moves people to greater love by talking 
about his own childhood it is a pure accident. 


There is an endless variety of subject matter for sermons about 
Mary and an endless variety of enthusiasms about Mary as a per- 
son. However, reliable doctrinal sources limit the formal motiva- 
tion of hyperdulia to the fact that Mary is the mother of God. 
Other titles of Mary might well be recalled in prayer or utilized 
in praise, but the ultimate motive for all devotion to Mary is the 
fact that she is the mother of God. Hence it would seem logical 
to assume that sermons which stressed this motive should bear 
fruit in devotion. In preaching on the parallel virtues of religion 
and piety it is not difficult for the preacher to promote a con- 
sciousness of being a creature completely dependent upon the 
creator, or of being a child dependent upon parents. Actually, it 
should be no more difficult to stimulate a consciousness of our 
need for salvation and our consequent dependence upon the act 
of consent that made Mary the mother of God, the Savior. 


MEDITATION ON MARY 


The second stumbling block is the manner in which Mary is 
proposed in meditation for us to imitate. We cannot imitate all 
the actions of Christ and the saints; we can and must imitate their 
virtues. To a considerable extent it is impossible to imitate their 
actions—to raise the dead to life, to give birth to the Savior, to 
move mountains, to convert pagan nations, or to suffer martyr- 
dom. Furthermore, most people find projects of this kind mildly 
uninteresting; their lives are livéd in wholly different circum- 
stances. ‘Though bilocation would come in handy, the housewife 
in the kitchen feels no need or desire for levitation. 


Meditation on the life of Mary that will bear fruit in imitation 
can hardly dispense with insight into her virtues. The Gospels 
tell us only a few of the words and actions in Mary’s life, yet these 
actions indicate quite clearly what kind of a person she was and 
what kind of a character she had. They are clues that give us in- 
sight. For example, when the angel Gabriel told her that her 





1St. Thomas Aquinas, Summa theol., Ila Ilae, q. 104, a. 2, ad 2. Cf. Merkle- 
bach, Mariologia, p. 404. 
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elderly cousin was with child, she left with haste for a long so- 
journ with Elizabeth even though she was a young bride. She did 
not go to help at the birth of John the Baptist because she left 
before his arrival. Obviously she went to provide companionship 
for Elizabeth, who, being elderly, would thus be confined to her 
home, and who, for the first time in her life, would have some- 
thing to talk about but nobody to converse with, since Zachary was 
dumb. A person who has that automatic insight into the psy- 
chological needs of others has a very special kind of character. 
Again, most good people react to praise or blame either by hum- 
ble denial or reasonable self-defense. But when the angel praised 
her, and Joseph was pondering divorce even before they moved 
into their own home, Mary kept silent. It is a rare sort of woman 
that could remain silent in such circumstances. At Cana she noted 
the wine shortage and had a favor to ask of her thirty-year-old 
son. But she couched her request in the simple statement, ‘““They 
have no wine,” without bringing any maternal pressure to bear. 
Not many mothers have that much tact. 

In fact there are enough clues in the Gospels to give us a rather 
thorough appreciation of her personality, even though there are 
so few facts about her life. But, then, our life does not reduplicate 
the circumstances of her life, while it can and should reduplicate 
her virtues. If meditation is going to be fruitful in terms of imi- 
tation, a prime requisite will be appreciation of Mary’s person- 
ality and character. 


ARTIFICIALITY OF METHOD 


The third stumbling block of fruitful meditation on Mary is 
the artificial method customarily used to jump from the specula- 
tive to the practical. True, for many the transition is spontane- 
ous—to know her is to imitate her. But for others this transition 
requires laborious work by the practical intellect. Most medita- 
tion books propose a virtue as desirable and then suggest daily 
practices which will exemplify it; a logical jump from the uni- 
versal to the particular. Unfortunately, this is neither a fair re- 
production of what the textbooks say about the workings of 
practical judgment, nor a sample of how it actually works. In 
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practical matters people start with problems and search around 
for solutions; they begin with needs and search around for satis- 
faction. 

Perhaps the transition to the practical would be facilitated in 
| meditation on Mary if one began with an analysis of one’s own 
problems and then tried to figure out how Mary would have 
solved them were she in the same circumstances. We have house- 
hold worries; she had to move from Nazareth to Bethlehem just 
a few days before her child was expected. She solved the problem 
/ with minimum, essential equipment. The budding independence 
| of teen-agers worries many parents; she found her adolescent Son 
safe and sound after three days without her tender loving care. 
/She met the problem of matching his independence to her ma- 
| ternal solicitude by wondering at His wisdom. We live in a world 
| where our faith pulls one way and our natural inclinations pull 
' another; from the presentation in the Temple to the crucifixion 
she anticipated that crisis of affection and faith prophesied as a 
sword which would pierce her heart. She met it with suffering. 








er The search for the causes of spiritual failure usually seems like 
re | a leap into the midst of intangibles. The above suggestions and 
te | examples are meant only as a toehold in the field of muddle- 
te } mindedness, not as a cure for all the devotional ailments of mind 





| and heart. It is a plea for quality, in the confidence that quantity 
_ will take care of itself. 
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Her Debtors, All 
B. M. Balsam, O.P. 
s 
' 
HE PAST hundred years have seen an almost unprecedented | ‘ 
interest shown in things Marian. The promulgation of the/ 
dogmas of Mary’s Immaculate Conception and of her glorious} | 
Assumption has given greater impetus to the study of Mariology 
. . . | 
than ever before. More books and periodicals on the Blessed Moth- : 
er have been published within the last few years than for centur-f ,, 
ies previous. More and more the Catholic world is awakening to} 
a. : : ; 7 p 
a deeper realization of the truth of that age-old dictum: “In ref, 
gard to Mary we can hardly ever say or do enough.” ‘There seems} 4 
to be an almost tangible and worldwide growth in devotion to the} , 
Blessed Mother. The erstwhile and Protestant objection that def), 
votion to Mary detracts from God has undergone a happy trans} p 


formation: for we see, as in the case of Portugal, that devotion Or 
Mary attracts to God. In a unique fashion she is the ‘““Virgo manu} 
ductiva ad Deum”: it is her God-given role to take the whole off 
mankind by the hand and lead it to God. Truly, these hundred 
years have been Marian years, and as they fast draw to a close we 
would do well to pause and to ponder the debt of gratitude that} ° 
each of us owes to her for what she does for our salvation. 

The life and activity of the Blessed Mother are the most accurate) 
and truest reproduction of the life and activity of the Blessed 


Trinity. That is not to be wondered at. Through her divine moth: 
erhood Mary belongs to the hypostatic order: through the infin} }, 
ite power and love of the Holy Spirit Mary conceived and gave 5; 
birth to Jesus Christ, Son of the eternal Father. She was mothe », 
not only of the flesh, the humanity of our Lord; she conceived and 4;, 
gave birth to Jesus Christ, who was the Son of God made man inf} 4 
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and through her. But though Mary is the most perfect created 
image of all three Persons of the Blessed Trinity, let us consider 
for a moment how she imitates the life and activity of the Holy 
Spirit, the life-giver and sanctifier. 


MARY AND THE HOLy SPIRIT 


To the Third Person of the Blessed Trinity we attribute, in a 
special way, the work of the sanctification of souls, for the whole 
work of sanctification is a work of love, and the Holy Spirit pro- 
ceeds from the Father and the Son by way of love. He it is, too, 
who is the giver of all life. As God, He is, of course, the cause of 
all natural life and being; as the infinite Spirit of Love, He is the 
cause of all supernatural life, the life of grace and holiness. Pro- 
ceeding from the eternal Father and His divine Son by a motion 


» of love, the Holy Spirit set in motion the whole machinery of 
, man’s salvation. He prepared the Blessed Mother for her ineffable 
| privilege of becoming the Mother of the Savior by sanctifying her 


at her very conception and preserving her free from all sin. 
Through His infinite power, He brought about the conception 
of Jesus Christ in Mary’s womb. As cause of this divine mother- 
hood, the Holy Ghost is, in a very special way, the Spouse of the 
Blessed Virgin; His action sets in motion, and keeps in motion, 


_ the whole process of our eternal salvation and growth in holiness. 


In a manner surpassing every other creature the Blessed Mother 
cooperates with the divine Sanctifier in the salvation and sancti- 
fication of the whole of mankind: she is His spouse for not a sin- 
gle but a double reason. Mary is the spouse of the Holy Ghost 


| just as are all other souls in the state of grace—but, of course, in 


an immeasurably greater degree because of her plentitude of grace. 
But then she is His spouse as no other human being is, because it 
was of His life-giving power that she conceived in her womb the 
man-God, Jesus Christ. In a degree and fashion unique in the 
history of man's redemption, Mary entered into a mystical mar- 
riage with the Spirit of Love. In conceiving of the Holy Ghost 
and in giving birth to our Lord, she likewise conceived the mys- 
tical body of her Son and every member belonging to it. More- 
over, in giving birth to our Savior, the Blessed Mother, in her 








332 CROSS AND CROWN 


own subordinate way, was giving birth to every single grace of 
which her divine Son was the author. Theologians teach that Mary 
merited for us, though in a less strict way (ex congruo), whatever 


Christ merited for us strictly (ex condigno). Truly, without the | 


Blessed Mother we cannot move hand or foot in the life of grace. 

All the graces and gifts given to the Blessed Virgin were given 
to her because she was the Mother of God and our Mother. 
Though the Blessed Virgin manifests more of God’s external 
glory than all the angels and saints because of her plentitude of 
grace, her divine maternity surpasses even her own grace and 
glory, as well as that of the other elect. Mary’s whole role in the 
complete economy of salvation was to be a mother: to be the 
mother of Christ and of His mystical body. 


Mary AND CHRIST 


It was Mary’s co-redemptive task to give birth to Christ and 
rebirth to us. She gave birth to Christ for us in two ways, per- 
sonally and sacramentally. The “expectation of generations” for 
whom the universe had been groaning and in travail—and is still 
in travail—was given to us by Mary. Even mute nature can be 
said to have been yearning for its Savior, for with the redemption 


of mankind by Christ the whole universe was sanctified. It was | 
only through association with the Sacrifice of Christ on the Cross | 


that the blood of sheep and goats in the Old Testament was 
rendered acceptable to God. And it is only through the Sacrifice 
of the Cross that the fruits of the earth today, like bread and wine, 


undergo a miraculous transformation and become the body and | 


blood of that same Christ. Hence, by the coming of Christ into 
the world, the whole universe and the fullness thereof are ren- 


dered fit matter to be offered as a host to God. All creatures have | 


been washed clean in the blood of Christ. The Church in her 
liturgy sings: ““The earth, the sea, the stars, the universe are 


washed by that Blood.” In bringing Christ into the midst of His | 


creatures, the Blessed Mother helped in the sanctification and per- 
fection of the universe. Sharing in the redemption of mankind by 
Christ, the whole universe could now form one great oblation to 
its Lord. 








0 
c 
I 
r 
‘ 


=- Qo —_-> > | = 





of 
ary 
ver 


the | 


Ce, 
yen 
er, 
nal 

of 
ind 
the 
the 


ne, | 


nto 
en- 
ave 
her 
are 
His 


er- Ff 


by 
1 to 





HER DEBTORS, ALL 333 


It was at the Annunciation, the feast of our Lord’s conception, 
that Mary first began to give Christ to the world personally. ‘That 
gift of God to mankind was continued throughout the life of both 
Mother and Son; it continues now and will be prolonged through- 
out all eternity. Mary’s task is to introduce all mankind to her 
Son and to His life. In presenting Him to us here on earth as 
well as in heaven, her introduction is now and ever shall be the 
same: ‘Behold my Son.” It was the boundless love of Mary’s Im- 
maculate Heart for mankind that drew forth from her virginal 
womb our Savior, Jesus Christ. Under God, she was instrumental 
in bringing about the hypostatic union of the God-man. This great 
mystery of the Incarnation of the Son of God would never have 
taken place if Mary’s all-embracing love for God and her fellow- 
men had not prompted her to utter, with the greatest zeal for the 


| fulfillment of the will of God and for the salvation of men, her 


earth-remaking Fiat: “Let this great mystery come about; let our 
Savior be born in me.” 


Mary also gave her Son to us sacramentally, for all the efficacy 


| and grace-giving power of the sacraments and the Mass flow from 


our Lord’s passion and death on the Cross. As the mother of the 
Savior she gave birth to the Victim of that Sacrifice. As the co- 


| redemptrix of the human race, she stood at the altar of the Cross 
| and offered the Sacrifice of her Son for us. And after Christ, no 


one was ever more worthy to be heard by God than she; only she 
could ever claim maternal rights to that Sacrifice of her own Son, 
born of her own flesh and blood. As mother of our Savior and co- 
redemptrix of the whole of mankind through the Sacrifice of her 
Son, which she offered with unspeakable love for our salvation, 
the life of Mary is inextricably connected with all the seven sac- 
raments and the Mass, and with their effects. From baptism to 
extreme unction, the life of the Blessed Mother is inseparable 
from the seven sacraments and all the good that they accomplish 
and the graces they give. She is the Mother of divine grace 
wherever that grace is found and wherever it is given. 


MARY AND THE Mass 


But it is in the Sacrifice of the Mass and in the Holy Eucharist 
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that Mary makes her influence most felt. Just as our Lord was 
physically born of Mary at Bethlehem, so is He sacramentally 
born on our altars. When the Blessed Mother by her fiat said; 
“Let Christ be born in me,” our Lord came into the world. 
When the priest at the consecration of the Mass says: “This is My { 
body,” Christ again comes into our midst.But in both instances, 
at the Incarnation of our Lord and at the consecration of the 
Mass, Christ is the same: body, blood, soul, and divinity: “Jesus 
Christ, yesterday, today, and the same forever.” ‘That Christ is 
the Son of the eternal Father and of the Blessed Mother. In her | 
womb she formed and shaped the most holy body of our Lord 
and elaborated the most precious blood, the very body and blood | 
which pertain to the essence of the Holy Sacrifice of the Mass, 
And just as once Mary offered the sacrifice of her divine Son on | 
Calvary for our salvation, so now she continues to offer that same 
sacrifice, renewed in an unbloody manner, in the Sacrifice of the | 
Mass. She does this, not as a priest, of course, but as the mother of } 
Christ’s mystical body. Christ wishes to be offered daily in the 
Mass for His mystical body; Mary is completely united to the 
will of Christ and loves to see it fulfilled. With Him she offers, 
for our sanctification and salvation, the perfect sacrifice of adora- 
tion, thanksgiving, petition, and atonement to the Father. 

As Mary makes the Mass possible, so she makes Holy Com-} 
munion possible. As through the Incarnation she became the 
“Tabernacle of the Most High,” so she makes every one who re- 
ceives our Lord in the Holy Eucharist another tabernacle of the } 
Most High. Rightly do theologians call her the Mother of the} 
Blessed Sacrament. As the mediatrix of all graces, she will inter- 
cede with her divine Son for the grace to prepare ourselves for a 
fruitful, and ever more fruitful, reception of Him in the Holy} 
Eucharist. In a manner completely subordinate to her Son and 
Savior, she, as mediatrix of all graces, can be said to bring her 
Son to our souls and all the graces, virtues, and gifts of which He 
is the author and which come to us through a devout reception 
of the Holy Eucharist. 

For our Blessed Mother to bring Christ iileaiaiies and sacra: f 
mentally to us is actually to bring us to Christ. The sacraments 
unite us to Christ, and in making possible, through her divine 









































was 


ally | 


rid: 
rid. 


My{ 


Ces, 
the 


eSUS | 
t ish 
her 


ord 
ood 


lass. |) 
| On F 
ame ff 
the f 


r of 
the 


the f 
fers, § 


ora- 


‘om: | 


the 


) re- | 
the | 


the 
1ter- 


or af 
Toly } 


and 

her 
He 
tion 


icra: f 
ents | 


vine 








HER DEBTORS, ALL 335 


motherhood, the whole sacramental system, Mary makes the 
whole life of Christ’s mystical body tend to be united more and 
more to its Head and Lord. Transformation into Christ is the 
purpose of the whole plan of redemption and the goal of every 
Christian. The Incarnation of the Son of God is meant to bring 
about the deification of man by grace. As the Son of God took on 
our flesh, we must, in the words of St. Paul, “put on” Christ, the 
Son of God in turn. In a true sense, there is a double incarnation 
in the Church: there is the Incarnation which took place once and 
for all at Bethlehem, by which the Son of God became man; and 
that first Incarnation is continued and renewed in the Church 
without interruption; for the Church is the prolongation, the re- 
incarnation of Christ, since the whole Church “puts on” Christ 
through her union with Him by grace. Mary is the Mother of that 
double incarnation. Mary enables us to put on Christ, and in do- 
ing so, we make Him the mold in which all our life and actions 
are cast. With Christ molding our lives, we begin to know, love, 
and live as Christ, indeed, as other Christs. Such a life, in, with, 
and for Christ, is the beginning in time of eternal life. Mary is 
the Mother of the Incarnation of Christ, she is the Mother of the 
incarnation of His mystical body. 


Mary Our MOTHER 


The presence and influence of the Blessed Mother permeate 
the whole of our spiritual life. She and her action on our souls 
have been compared, in a beautiful and striking fashion, to the 
very air we breathe.' As life-giving air mothers and enfolds the 
whole earth and penetrates the innermost depths of everything 
that has life, so does the Blessed Virgin penetrate the very marrow 
of our spiritual life. She makes the life-giving graces of God cir- 
culate through and enliven every member and cell of the mvys- 
tical body of her Son just as through her life flowed through every 
cell and fiber of the physical body of her Son in her womb. With- 
out the mothering womb of her vital and vitalizing influence on 


! Gerard Manley Hopkins, S.J., in his beautiful poem, “The Blessed Virgin Com- 
pared to the Air We Breathe.” 
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our souls, we could never even be born, never even survive, as 
children of God. 

That is the way that God has appointed things, and now it can 
not be otherwise. Our Blessed Mother is the air we breathe, and 
unless we breathe deeply and steadily in her atmosphere, we shall 
spiritually die, gasping for the air of grace which must come to us 
through her. We must rush to her when overcome by sin or 
threatened by temptation, so that we may breathe free again in the 
air of God’s grace. We must rush to her when sick with, and sick 
of, our daily bad habits, be they great or small. If we do not allow 
our Blessed Mother free access to our spiritual life, we shall grow 
torpid and tepid in the ways of God. We shall become impervious | 
to the ways of divine grace; our spiritual life will grow burden. } 
some and sluggish. We shall be lulled and overcome with the dead- | 
ly and fetid miasma of the spirit of this world. Then it is that we 
must rush to Our Blessed Mother to be revived and breathe afresh | 
the spirit of her divine Son, the spirit which alone quickens and 
intoxicates us with the love of God. 


Since the Blessed Mother does so much for us, we owe her a} 
debt of gratitude which we shall never be able to cancel. We must 


always be profoundly grateful to her, both here and in heaven. } 


Indeed, the measure and extent of our gratitude for any gift we| 
receive will depend on the greatness, the permanence, and the| 
generosity of the gift. On all three counts our gratitude to the 
Blessed Mother should be boundless. For the gift that Mary gives | 
to all of us is not only great and permanent, it is infinite and eter- 
nal. That gift is her divine Son: “This is eternal life, that they 
may know Thee, the one true God, and Him whom Thou has 
sent, Jesus Christ.”’ Mary gives us God who is “all in all.”’ Too, at} 
the Annunciation, Mary accepted with the utmost love and gener- } 
osity her task of being the mother of the Savior, with all the suf- 
ferings and sacrifices which that entailed. And whatever she gives} 
us, she gives most freely, for she gives out of love. Our gratitude} 
to her for all her gifts to us and to mankind should be correspond: f 
ingly boundless and unceasing. 
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Handmatid of the Lord 


Jordan Aumann, O.P. 


OD IS wonderful in His saints but in none of them is He 
G so greatly magnified as in Mary, the Virgin-Mother. For if 
saints are such by reason of their complete transformation through 
grace and their total gift of self to God through charity, then Mary 
is fittingly called the Queen of all saints. From the instant of her 
conception in the womb of St. Anne, she enjoyed, through the in- 
finite generosity of God, fullness of grace. Not that she was sanc- 
tified in the womb of her mother, as was John the Baptist, but 
that she was preserved from all stain of original sin. Moreover, 
she who from the first moment of her life was full of grace, con- 
stantly grew in grace through all the days of her earthly existence. 

But why should Mary, of all the daughters of Eve, have been 
selected by God for this singular privilege and unique gift? The 
secret is revealed to us by the angelic messenger of the Annuncia- 
tion, who made known to Mary that she had been chosen by the 
Eternal Father to be the Mother of His only-begotten Son through 
the instrumentality of the Holy Ghost. Thus, Mary’s preservation 
from original sin and her plentitude of grace were part of God’s 
eternal plan for the redemption of the human race. Mary was a, 
chosen vessel. 

It is only in the light of her vocation to divine motherhood 
that we can begin to comprehend the mystery of Mary. For that 
reason theologians state that everything in Mary’s life must be 
understood in relation to her maternity, either as a preparation 
for that great dignity or as effects that flow from it. Her media- 
tion, her cooperation in the work of redemption, her queenship, 
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her motherhood of men—all derive their significance from the 
tremendous fact that she was the Mother of God. 


Mary’s dignity and excellence as the Mother of God are so over- 
powering that we sometimes neglect to give sufficient attention 
to the fact of her personal cooperation with grace and the in- 
spiring lesson that it teaches us. In a word, much spiritual bene- 
fit can be obtained by meditating upon Mary’s personal sanctity. 
This will not in any way detract from her vocation and dignity as 
Mother of God; indeed, Mary as a saint cannot be understood ex- 
cept against the background of her vocation to divine maternity. 


The angelic salutation, in which Mary was greeted as one full 
of grace, aroused a perplexed wonderment in the mind of the 
Virgin. Why should an angel of the Lord address her in this 
manner? What did it signify? It signified, as the heavenly mes- 
senger explained simply and clearly, that she had received the 
grace from God to become the Mother of the Redeemer. The 
fleshly tabernacle that is to house the Word-made-flesh must be 
free from all taint of humanity’s sinful heritage; the heart be- 
neath which the infant God will rest must be immaculate; and 
she who is to be the Mother of the Fount of grace must herself 
be full of grace. 


Thus did God prepare the Virgin Mary to become a worthy 
Mother, Mater digna, as the Church calls her. It is as if the angel 
had explained to Mary—and to all Christians—that God always 
gives sufficient grace for the fulfillment of one’s vocation. God 
does not jest. However lofty or difficult the vocation or mission 
that He entrusts to a soul, His grace is offered together with His 
call. And since Mary had been invited to the most sublime dig- 
nity to which a creature could aspire, she likewise received a plen- 
itude of grace, because nothing short of fullness of grace could 
prepare her for her divine mission. 





But God respects His gifts to men. The most bountiful gifts 
of grace may be rejected or, if accepted, may remain sterile and 
unfruitful. God may invite, urge, prompt, or woo the soul, but 
He will never force the free will of man. He may ask our consent, 
but He will not extort it violently; He may attract our love, but 
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He will not seize it. Love must be freely given or it is no love at 
all. 

Absolutely speaking, Mary could have refused to follow her 
vocation. She could have withheld that consent at which the Word 
was made flesh and dwelt amongst us. Even after understanding 
how all these things could come to pass in spite of her vow of 
virginity, she could have rejected the divine maternity to cling to 
her virginity. As it was, she gained motherhood and was pre- 
served in her virginity. Choosing God’s will in preference to her 
own, she enabled Him to do great things in her. “Behold the hand- 
maid of the Lord; be it done to me according to thy word.” 


Mary’s humble acquiescence to the divine plan of Eternal Wis- 
dom gives us the key to the secret of her personal sanctity. ‘The 
words in which she phrased her response are a marvelous epitome 
of all the supernatural qualities that make her Queen of all saints. 
It is the response of a soul that loves God with all her heart and 
soul and being; it is love’s answer to God’s invitation. And only 
the handmaid of the Lord can so utterly abandon herself to Him 
as to let Him do with her as He will. 


However much it may be necessary for the Christian soul to 
practice faithfully the ascetical exercises of mortification and self- 
detachment and to strive energetically to grow in virtue, his ulti- 
mate perfection will not be the result of his own efforts but of 
God’s activity within him. Indeed, the whole laborious and pain- 
ful process of removing imperfections and acquiring the various 
virtues is made possible by God’s help, so that in giving a soul the 
crown of life, God is rewarding His own gifts. By cooperating with 
the divine assistance, the Christian is able gradually to integrate 
his personality so that it will be more and more docile to the ex- 
igencies of grace and will be more and more actuated by the im- 
pulse of charity. Thus, each advance along the way of perfection 
is a step nearer the fulfillment of the law of charity: ‘““Thou shalt 
love the Lord thy God with thy whole heart, with thy whole soul, 
with thy whole mind, and with thy whole strength.” 

Mary, however, was at the summit of Christian perfection from 
the very beginning of her earthly existence. She was a saint at her 
birth. Possessing fullness of grace, she also possessed all the in- 
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fused virtues in a correspondingly eminent degree. Completely 
permeated with charity, she did all that she did for the love of 
God. Totally detached from self and self-love, her every action 
was directed to the honor and glory of God. Perfectly docile to 
God’s movements in her, she responded with ease and facility to 
the workings in her of the gifts of the Holy Ghost. Thus, Mary 
lived habitually in the mystical state. Truly could she say of her- 
self: ‘Behold the handmaid of the Lord; be it done to me accord- 
ing to thy word.” 

But if the Blessed Virgin had fullness of grace and virtue from 
the beginning of her life, how can it be said that she increased in 
those supernatural qualities? 

It goes without saying that Mary certainly grew in virtue in an 
experimental way. That is to say, as she passed from infancy to 
adolescence and finally to maturity, and as‘her various faculties 
and powers developed in her, she would find it necessary to exer- 
cise herself in the practice of the acquired natural virtues. No 
infant is born with fully developed habits of operation; they must 
be acquired and perfected by use as the various faculties mature. 
Moreover, the actual exercise of virtues would vary according to 
Mary’s condition and state of life—as virgin, wife, and mother. 


But Mary also grew in grace and the infused supernatural vir- 
tues, in spite of her perfection in this regard from the beginning 
of her life. The human soul does not have a natural capacity for 
grace and the infused virtues, in the sense that once this capacity 
is filled there can be no further increase. In relation to these super- 
natural qualities the soul is said to have an “‘obediential potency,” 
that is, a non-repugnance to the reception of grace and the in- 
fused virtues. Only God can actuate this potentiality or fill this 
capacity. And since the soul is spiritual and God’s power is in- 
finite, there is no limit or terminus to the degree of grace and 
virtues that the soul can receive. So it was that St. Augustine point- 
ed out that each increase of grace and charity which is given by 
God, enlarges the soul’s capacity to receive a further-increase of 
grace and charity. Thus, the possibility of growth in grace and 
virtue is without limits. 


Mary was a saint at birth; therefore, her charity was so perfect 
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that the love of God permeated every fiber of her being. But as 
Mary lived her daily life, each meritorious action brought an in- 
crease in grace and charity and the promise of an even greater 
increase to come. And this constant increase in Mary’s sanctity was 
made possible by her fidelity and cooperation with the graces that 
God had bestowed upon her. Rightly, therefore, is she hailed as 
Queen of all saints. 


But even as we gaze in awe and wonder at the peerless beauty 
of the Mystical Rose, we are impressed by the simplicity and di- 
rectness of Mary’s journey to perfection and sanctity. Only the 
soul that is empty of self can be filled with God; only the soul that 
is unobstructed by the impediments of creature attachments can 
respond to the attraction and drawing power of the divine mag- 
net. The key to the sanctity of the Mother of God is the fact that 
she was the handmaid of the Lord. 


It is of the very nature of motherhood that it should demand 
love, service, and sacrifice of the mother. Every mother is in a 
very real sense the servant and handmaid of her child. It could 
not be otherwise with Mary, and thus the Mother of God is also 
handmaid of the Lord, Mother of sweet love, and Mother of sor- 
rows. Both as Virgin and Mother she gives to us the example of 
a soul that faithfully cooperates with all the graces God gives her 
in light of her vocation and seeks only the will of God in all things. 
“Behold the handmaid of the Lord; be it done to me according 
to thy word.” 


The simplicity of Mary’s sanctity is also manifested to us in the 
uneventfulness of her daily life. Scripture does not record any un- 
usual or extraordinary phenomena in the life of this woman who 
was the greatest of the mystics. Although it is most probable that 
she enjoyed many special graces from God, we are ignorant of 
any raptures, locutions, miracles, stigmata, or levitations in the 
life of the Blessed Mother. As far as we can learn from Scripture, 
Mary’s life was the same as that of any other Jewish wife and 
mother, at least to all outward appearances. The care of the hum- 
ble home at Nazareth, the preparation of meals, the mending of 
clothing, the weaving of cloth, the daily visit to the well and the 
market place—such were the activities of Mary’s daily life. And 
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even when she would be near Jesus in the performance of His 
public ministry or when He was dying on the Cross, the Blessed 
Mother hovered in the background. She is the handmaid of the 
Lord. It is as if she would remind all the Christians of all the ages 
that sanctity does not consist in the unusual and bizarre but in 
abandonment to God’s will in the performance of the duties of 
one’s vocation and faithful cooperation with His grace. For it is 
not what we do that makes us holy, but the love with which we 
do it. 


Mary’s holy life also teaches us that perfection and sanctity are 
not ends to be sought for themselves. The self-perfection that has 
been proffered as a goal for men by the pagan philosophers or 
certain modern psychiatrists is not a Christian concept of perfec- 
tion. Virtue, however perfect, is not to be sought for its own sake, 
but is a means to perfection. And both virtue and perfection are 
ordained to that one universal purpose of all creation—the honor 
and glory of God. It is the realization of this truth that prevents 
the saints and those striving for perfection from being selfish. It 
is by conforming one’s life to this truth that one can love God 
above all things with a pure and simple love. Perhaps nowhere 
else in the history of sanctity has such a way of life been more 
beautifully illustrated than in her who is the handmaid of the 
Lord and the Mother of God. 


The Christian may be filled with awe and timidity when he 
looks upon Mary as Mother of God. He may be seized with an 
uncomprehending wonder as he reads her sublime titles in her 
litany—Tower of Ivory, House of Gold, Ark of the Covenant, 
Queen of Angels, Gate of Heaven. But when the Christian thinks 
of Mary’s faithful cooperation with God’s grace and her complete 
abandonment in all things to the divine will; when he reads in 
her litany that she is also Refuge of Sinners, Comforter of the 
Afflicted, Mother of Good Counsel, Virgin most clement, Cause 
of our joy, and Help of Christians, he is animated to approach his 
heavenly Mother and to seek her intercession. Then she will 
teach the Christian soul that it is only when it can say: “Behold 
the handmaid of the Lord; be it done to me according to Thy 
word” that it can hope to sing its joyful Magnificat. 
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Our Ladys Frat 


Gerard Joubert, O.P. 


HE LATIN word fiat means ‘Let it be made,” or “Let it be 

done.” The first fiat was the fiat of creation. Almighty God 
said, “Fiat lux.” “Let light be made. And light was made.” The 
second fiat was the fiat of the Incarnation. Our Lady said, “Fiat 
mihi secundum verbum tuum.” “Let it be done unto me accord- 
ing to thy word.” When Our Lady so expressed her willingness 
the Son of God became the Son of Man. 


The fiat of creation was one of command. Omnipotence ad- 
dressed Itself to nothingness, and the infinite variety of finite be- 
ings came into existence. The fiat of the Incarnation was one 
of full surrender. A humble creature bowed in complete resig- 
nation, and the Infinite God began to be in finite form. The Word 
was made flesh, and dwelt in the flesh in His universe. 

The two fiats were more different than alike. One was an ex- 
ercise of infinite power, the making of a universe out of nothing. 
The other was a human consent, a willingness to be the Mother 
of the Son of God. They were alike in the complete freedom with 
which each was expressed. As Almighty God was absolutely free 
in the pronouncement of the first fiat, so Our Lady was free in 
giving her consent. With unrestrained liberty Our Lady accepted 
her part in the work of the Incarnation. 


St. Luke’s inspired account of the Archangel Gabriel’s visit to 
Our Lady is familiar to all. His mission was to announce to the 
Virgin her high vocation, and to seek her consent. She inquired 
the manner in which the plan was to be accomplished, and havy- 
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ing gained assurance that her virginity was not to be jeopardized, 
she responded to the divine proposals with wholehearted accept- 
ance. 


Less well known is the beautifully simple narrative of the An- 
nunciation given in the medieval book entitled, Meditationes 
Vitae Christi. It reads, in part: “Almighty God called the Arch- 
angel Gabriel and said to him: Go to our beloved daughter Mary 
who is espoused to Joseph and is above all creatures most dear 
to Us, and say to her that My Son has loved her beauty and has 
chosen her to be His mother. Ask her to receive Him joyfully; for 
through her I have decreed to work the salvation of the whole 
human race. I will forget the injuries which have been done to 
Me. 


“Thereupon Gabriel arose, joyful and glad, and flew from on 
high in human form. In a moment He was before the Virgin... . 
The Archangel greeted the holy Virgin, and delivered His mes- 
sage. Thou shalt conceive and bear the Son of the Most High, 
who has chosen thee to be His Mother. Then she replied, being 
wishful to be certain concerning the matter of her virginity, to 
wit, that she should not lose it, for of this she was much afraid. 
She asked the angel therefore: How shall this be done unto me 
since I have dedicated my virginity to God and shall never know 
man? The angel replied: It shall be done by the operation of the 
Holy Ghost. 


“Our Lady knelt and with joined hands gave her willing con- 
sent. And God’s will was accomplished. Whereupon the angel 
too knelt in adoration. After a while he rose, and bowing before 
Our Lady, bade her farewell, and returned to his native heaven 
where he told all that had happened, and there was a new joy 
and a new festival and exceeding great exultation.”’ 


What is of particular interest in this pleasing account from a 
medieval pen is the apparent intention of the author to emphasize 
the fact that the part taken by Our Lady was dependent on her 
own will. Gabriel was God’s ambassador. His mission was to ask 
the Virgin Mary to receive the Son of God joyfully. The whole 
drama turned on the consent of the Virgin. The willing accept- 
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ance of Our Lady was a truth which struck the mind of the Mid- 
dle Ages, and evoked a worshipful devotion to the Virgin Moth- 
er. Our Lady was indeed chosen by God to be His mother. She 
was His choice. She in her turn chose to be His mother. It was a 
mutual choice, a mutual meeting of love. 


It is not surprising that God should have respected the freedom 
of Our Lady. He had made her free, endowed her with liberty of 
choice. He would be the last one to violate that freedom. He 
would be the last one to force her. Despite the enormity of the is- 
sues at stake—the redemption and sanctification of mankind— 
God was unwilling to interfere in any way with Our Lady's free- 
dom. 


Writing on the Annunciation in the Summa Theologica St. 
Thomas gives four reasons for the fittingness of the angel’s an- 
nouncement to Our Lady of her part in the new Mystery. It was 
fitting that she be informed of God’s desires of her; it was meet 
that she be allowed to accept or refuse. All four reasons point to 
the complete freedom with which Our Lady assumed her role of 
Mother of the Incarnate Word. 


The first reason given by the Holy Doctor is that the proper 
order be maintained in the union of the Son of God with the Vir- 
gin. The appropriate order of events required that first she should 
be informed and conceive Him spiritually in mind, and later 
only conceive Him bodily in the flesh. And St. Thomas quotes 
here the words of St. Augustine: “Mary was more blessed in con- 
ceiving Christ through Faith than in conceiving the flesh of 
Christ. . . . Indeed, her nearness as Mother would have been of 
no profit to Mary had she not possessed Christ in her heart in a 
more blessed manner than in her flesh.” Due regard for the hu- 
manity of Our Lady demanded that she conceive the Son of God 
knowingly and willingly. The vocation might come as a surprise, 
but not the acceptance of it, nor the fulfillment of it. To this end 
it was necessary that she be prepared by an abundance of the di- 
vine gifts of grace and faith and charity, and that she be informed 
of the divine mysteries to be accomplished in her. Our Lady 
first embraced the Son of God in mind and heart. She accepted 
the mystery of the Incarnation through faith, and loved the Son 
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of God with a burning charity before she freely assumed the heavy 
responsibility of her high vocation. At the Visitation the mother 
of St. John the Baptist paid tribute to the faith of Our Lady. 
Inspired by the Holy Spirit St. Elizabeth said: “Blessed art thou 
that hast believed, because those things shall be done that were 
spoken to thee by the Lord.” 


The words of St. Augustine are particularly significant. Had it 
not been a human choice, a free human act performed by Our 
Lady, her role of Mother of the Savior would have been of no 
profit to her. It would not have been meritorious for her to be- 
come the Mother of God; indeed neither would she be worthy of 
praise for her high dignity. Merit or demerit, praise or blame, 
these are qualities attached to a human act only because that act 
is free. Our Lady is worthy of the highest praise, and her self- 
dedication to her calling was an act of immense merit because it 
was made knowingly and freely. She embraced her Son—the Son 
of God—in the spiritual embrace of thought and love before she 
enveloped Him in body. Such was the proper order of this 
wondrous conception. 


The second reason which St. Thomas gives for the fittingness of 
the annunciation to Our Lady is that she might be a more sure 
and certain witness of this great mystery, being instructed in it 
by God. She must know the truth herself, and contemplate it with 
the firm certitude of faith, in order that she might testify to the 
truth and reveal it to others. 


The third reason is that she might offer to God the free gift of 
her obedience, which, St. Thomas says, she was right ready to do, 
saying, “Behold the Handmaid of the Lord, be it done unto me.” 
The divine plan of the redemption was made known to her by 
an angelic messenger in order that she might freely fulfill her 
part in the plan. 


St. Albert develops this third reason at some length. He ob- 
serves that it was fitting that the manner of our liberation from 
sin should follow the opposite pattern of the manner of our fall 
into sin. The Fall was effected through the bad offices of a bad 
angel, and the disobedience of Eve and of Adam, the parents of 
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the Race. The reparation and liberation from sin was eftected 
through the good offices of a good angel and the obedience of the 
New Eve and the New Adam. St. Paul writes of the contrast: ‘‘For 
as by the disobedience of one man many were made sinners, so 
also by the obedience of one many shall be made just.’ By her 
ready obedience to the will of God expressed by the Archangel 
Our Lady inaugurated the work of the redemption, and antici- 
pated the obedience of her Son. By His obedience He saved the 
world. She bore a close resemblance to Him in the generosity of 
her obedience. 

St. Bernard points to the sharp dissimilarity between Eve and 
Our Lady in the following passage: ““He who was about to re- 
deem the whole human race put the price of redemption in the 
hands of Mary. Why? Perhaps in order that Eve might be ex- 
cused by her Daughter, and that the complaint of the man against 
the woman might be forever hushed. Adam, never again shall 
you say: “The woman whom You gave me offered me the forbid- 
den fruit.’ Henceforth let your words be: “The woman whom You 
gave me has fed me on the fruit of benediction.’ ’ 


The fourth reason which St. Thomas finds for the annuncia- 
tion to Our Lady of her high vocation serves to bring out her of- 
ficial position as spiritual mother of the Race. Her consent to 
God’s holy designs in her regard involved the mothering of all 
Christians as well as the mothering of Christ. 


Willing to unite His divine nature with human nature as in 
a spiritual wedlock, St. Thomas writes, the Son of God sought the 
consent of the Virgin in lieu of the consent of all human nature. 
The spiritual marriage between divinity and humanity to be ef- 
fected in her Son—the Son of God and the Son of Mary, true 
God and true man—required the consent of both contracting 
parties. The marriage contract demanded the consent of mankind 
as well as the consent of God. The angel expressed the willingness 
of God. The young virgin, the Queen of the Angels, expressed 
the willingness of man. 


The response of Our Lady is one of which all men may be 
proud. She spoke for herself and she spoke for mankind. She was 
the spokewoman of the Race. She spoke with a full faith and 
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ardent submission to the infinitely generous will of God. There 
was about this event all of the joy of the greatest of wedding 
feasts, for when Our Lady pronounced her fiat divinity wed hu- 
manity in the womb of the Virgin. 


Our Lady is the divine Masterpiece, the perfect product of 
divine Artistry. This masterpiece is not a simple painting wrought 
on canvas; it is not a tree or a sunset. It is a human body and a 
human soul sanctified by an abundant sharing in the life of God. 
It is a human mind replete with wisdom, and a human heart in- 
tensely in love with God. The fullness of grace that was in her 
did not destroy her humanity or her freedom; rather grace made 
her more perfectly human and more perfectly free. The activity 
of God within her, through actual graces and the workings of the 
gifts of the Holy Ghost, did no violence to her humanity. With 
complete liberty, under the impulse of actual grace, she freely 
accepted the mystery of the Incarnation in mind through faith, 
and in heart through love. With a deliberate obedience she will- 
ingly consented to the marriage of divinity with humanity in her 
adorable Son. 


The fiat of the annunciation is like an echo of the fiat of cre- 
ation. It is Mary’s consent to the divine plan of redemption. It 
marked the commencement of a divine work which infinitely sur- 
passes creation itself in its revelation of the goodness of God, and 
the love of God for man. For Mary’s consent brought Christ into 
the world. In Him was the fullness of grace and truth, and St. 
John says: ““Of His fullness we have all received.”” And so Mary’s 
consent brought life into the world, the supernatural life of grace 
to dispel the death of sin, and it brought light to remove the 
darkness of ignorance and error. 

Our Lady’s fiat is a thing of wonder both from God’s side, and 
from Our Lady’s side. What stands out clearly is God’s profound 
respect for His handiwork. Having made His human creatures 
free, He pays due regard to that freedom. God is no intruder. 
He does not force His way. He does not go where He is unwant- 
ed. In the execution of divine plans involving the cooperation 
of human creatures, there is no coercion. Regardless of the im- 
mensity of the issues, that cooperation must be freely given. When 
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the Author of all sanctity sought a Saint who should fashion a 
human nature for Him, He asked the holiest of His creatures to 
do Him this service. He commissioned an angelic ambassador “to 
ask her to receive Him joyfully.” Never was He received more 
joyfully. 











The New Eve 
Paul Hinnebusch, O.P. 


. 

HERE is profound significance in the name “New Eve,” 

which has been applied to the Blessed Virgin Mary from the 
earliest days of the Church. “Adam called the name of his wife 
Eve: because she was the mother of all the living.” 1 Mary is called 
the New Eve, because the Church has always taught that she is 
the true mother of all those living the supernatural life of grace. 
She is mother not merely of Jesus, but also of the members of 
His mystical body, who are “born of God” * through faith in His 
name “that He might be the firstborn among many brethren.” * 


Mary is “mother of all the living’’ not merely because she is 
the Mother of God, the Giver of life, but also because she is 
the Helper of Jesus in the work of the redemption. When the 
Lord God made Adam He said, “It is not good for man to be 
alone; let us make him a help like unto himself.” * Likewise, when 
God sent His Son into the world as the New Adam, to restore the 
harm done by the first Adam, He gave Him a helpmate like un- 
to Himself—Mary, the New Eve. She was to help Jesus in every 
phase of His work, from the first instant of His life on earth till 
the moment of His death. Indeed, she was to continue to help 
Him in heaven in His work of distributing to us the fruits of the 
redemption. 

The New Adam begot in us the supernatural life of grace by 
sacrificing His life as Victim for sin. Mary helped Him here, 
first of all, by giving Him the human life He sacrificed and by 





1 Gen. 3:20. 3 Rom. 8:29. 
2 John 1:13. 4 Gen. 2:18. 
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caring for Him until He reached manhood. She not only pre- 
pared the Victim for sacrifice, however, but was His helpmate 
when He actually sacrificed Himself. For “there stood by the cross 
of Jesus His mother,” ® ‘sharing in His sufferings for the human 
race, receiving in her heart the wounds He received in His 
body.” ® 
‘From this fellowship of suffering and will between Christ and 
Mary,” declares St. Pius X, “she merited to become most worth- 
ily the Reparatrix of the lost world, and therefore Dispensatrix 
of all the gifts which Jesus gained for us by His death and blood. 
. Because she surpassed all in holiness and in union with 
Christ, and was admitted by Christ to the work of human salva- 
tion, she merited for us de congruo (in fittingness), as the ex- 
pression is, whatever Christ merited for us de condigno (in jus- 
tice), and is the principal minister in the distribution of grace.” 7 
Again, Pope Leo XIII says: “She who had been the helper in the 
accomplishment of the mystery of human redemption, should 
also be the helper in the distribution of the grace coming from it 
for all time, almost boundless power being given her.” § 


In the following pages, the doctrine that Mary is Mediatrix of 
all graces because she is the Helper of the Mediator Jesus Christ 
is explained in the light of various mysteries of the Rosary. Wavs 
of applying this doctrine to our spiritual life as we meditate on 
the mysteries are indicated. 


Mary, ProroryrpE OF CHRIST’Ss OTHER HELPERS 


At the Annunciation the angel Gabriel was sent from God 
to the Virgin Mary. When she consented to be Mother of the 
Redeemer, she was “admitted to the work of redemption.” ® Nor 
should we be surprised that Jesus should admit Mary to be His 
Helper in the whole work of redemption, since every Christian 
must be His helper in some degree. Jesus alone redeems us. but 





5 John 19:25. 
6 St. Albert, Mariale, q. 42. 

7 Pius X, Ad diem illum, Feb. 2, 1904; ASS, XXXVITI (1904) 453-54. 
8Leo XIII, Adjutricem, Sept. 5, 1895, ASS, XXVIII (1895), 130. 

9 Pius X, op. cit. 
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each soul must cooperate with Jesus in the work of its redemp- 
tion. God made us without our help, but He will not save us 
without our help. Man has free will, and must cooperate with 
the Redeemer in the work of his salvation. He must be a “help- 
er’ of the Redeemer. 


If every Christian has the privilege of helping the Master to 
some extent, it should not be surprising that Mary, the greatest 
Christian, was chosen to be Christ’s perfect Helper, assisting Him 
in every single phase of the work of redemption. What we do in 
a lesser degree, she did in a perfect way, for she is exemplar or 
model for all. To her we must turn to discover how we must act 
towards Christ, how we must cooperate with Him, how we must 
“help” Him, if we would have the benefits of His infinite re- 
demption. 


As Mediatrix of all Graces, Helper of the Mediator, Mary has 
tremendous power to help us. However, as St. Bernard says, “that 
you may win the benefit of her intercession, never depart from 
the example of her life.” 1° Her life shows how to obtain and use 
the graces which her merits and intercession bring to us. 

When we meditate on the Annunciation we see how willingly 
Mary offered her help to the Redeemer. “Behold the handmaid 
of the Lord.” Let us imitate her eager readiness to do the will of 
God. Let us give ourselves to her, asking her help in serving God 
as she did. “O Lord, for I am thy servant: I am thy servant and 
the son of thy handmaid.” ™ 


Mary, Our REPRESENTATIVE 


At the Annunciation, when the angel Gabriel was sent by God, 
“the Virgin’s consent was asked in place of that of the entire 
human nature.” 12 “In a certain way, she acted in the place of the 
human race.” 1* She received God for us, in our place. We were 
unworthy, says St. Augustine, to receive the Son of God immedi- 





10 St. Bernard, IJ Super Missus, PL, 183, 70. 

11 Ps. 115:16. 

12 Summa theol., IIIa, q. 30, a. 1. 

18 Leo XIII, Octobri mense, Sept. 22, 1891; ASS, XXIV (1891), 196. 
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ately from the Father’s hands. Mary alone “found grace with 
God” by her perfect sinlessness and virtue. 


Mary was our representative, not only at the Annunciation, 
but throughout the work of redemption. She did for us what we 
were not yet able to do for ourselves, but what we must do in due 
time. For example, we must merit our salvation, through the 
merits of Jesus Christ. Mary first merited our salvation as she 
stood at the Cross as our representative, since “she merited for us 
de congruo whatever Jesus merited for us de condigno.” * In- 
deed, she not only merited all grace for us in this way but she is 
likewise the distributor of all grace. As Pope Leo XIII says: 
“Nothing at all is given to us except through Mary, for such is 
God’s will; so that, just as no one can go to the supreme Father 
except through the Son, so no one can go to Christ except through 
His mother.” 4 


Thus, since only on the word of Mary our representative the 
Son of God came into the world, even now only at her word does 
He give us the graces He came to bring. 


Mary, A SECONDARY MEDIATOR 


The enemies of Mary deny that she has any power as Medi- 
atrix because of the statement of St. Paul that there is but ‘“‘one 
mediator of God and men, the man Christ Jesus.” ?* However, 
they forget that the one Mediator has chosen many helpers, 
secondary mediators, who work in total dependence upon Him, 
as His ministers, with the power He has given them. 


Mary is one of these secondary mediators. She, of course, sur- 
passes them all in the extent of her powers. The others are medi- 
ators of some graces; she is Mediatrix of all graces. Her total 
dependence upon Christ is symbolized by the taking of Eve from 
the side of Adam. Though Eve came from Adam, she was never- 
theless his helpmate in passing on his life to the world. In the 
same way, though Mary, the New Eve, is one of the redeemed, 
totally dependent upon the merits of Christ and in that sense 


14 Pius X, op. cit. 15 Leo XIII, op. cit. 16] Tim. 2:5. 
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taken from His side which was pierced by the lance, nevertheless 
He has made her His true helpmate by His grace. She is Media- 
trix by the power Christ has given her. She exercises her media- 
tion only “through the merits of Jesus Christ.” 


Mary herself would be the first to declare this. More truly than 
St. Paul she could cry out: “By the grace of God I am what I 
am.” 17 Without Him I am nothing. I am redeemed by Him, I 
am full of grace, I am preserved free of all stain of original sin 
in view of the merits of Christ Jesus. But with St. Paul, more 
truly than he, she could add: “But his grace in me has not been 
void, but I have labored more abundantly than all they: yet not 
I, but the grace of God with me.” 18 


Mary, full of the grace of God, elevated by that grace to the 
position of Mother and Helper of the Redeemer, has labored 
with and for the Redeemer more abundantly than all others, 
suffering with Him all that He suffered, “filling up those things 
that are wanting of the sufferings of Christ . . . for His body, 
which is the church.” # She is thus exemplar of the fact that none 


of us are anything except by the grace of God, and in none of us 
must that grace be void. We must use the grace of God to produce 
good works. “Faith without works is dead.” 7° 


Those who deny that Mary is Mediatrix are the same ones who 
deny the necessity of good works and who deny that the Church 
and her priests are mediators acting in the power of Christ. Mary, 
by her perfect example of good works, her perfect cooperation 
with the fullness of God’s grace in her, strikes a blow at this 
heresy. 


When we meditate upon the Annunciation, we first hear the 
angel call Mary “full of grace.” ‘Then we see that this grace is 
not in vain; she faithfully responds to grace, saying, ‘““Behold the 
handmaid of the Lord.” In admiration of her fidelity to grace, 
eagerly desirous of imitating her, we cry to her for her all-power- 
ful help: “Virgin most Faithful, that I may be faithful!” 


17T Cor. 15:10. 19 Col. 1:24. 
18 [bid. 20 Jas. 2:20. 
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To HELP NEIGHBOR Is TO HELP JESUS 


At the Visitation Mary, the helper of Jesus, hastens to the help 
of Elizabeth. By helping her cousin, Mary truly helps Jesus. For 
He said: ““Whatever you have done to the least of my brethren, 
vou have done to me.” *4 Mary, who came to do a work of mercy, 
brings the grace of God: John the Baptist is sanctified at her 
greeting, Elizabeth is filled with the Holy Spirit. 

“He who has the goods of this world,” says St. John, ‘‘and sees 
his brother in need and closes his heart to him, how does the love 
of God abide in him?” * The more fervent a person’s charity, the 
more eagerly he fulfills the law of charity. 


Mary not only can help all, but she is most eager and willing 
to do so. She is able to help because all grace and all the power of 
God are at her disposal, for God refuses her nothing she asks. She 
is most eager to help because of her perfect charity. With more 
meaning even than St. Paul could she exclaimed: ‘“The love of 
Christ impels us.” ** 


When we meditate on the Visitation, and see Mary’s haste in 
coming to the aid of Elizabeth, we know that she is as eager to 


come to our aid. When we see how John the Baptist is sanctified 
by her visit, we know that she is as powerful to help us. With 
great confidence let us ask her to pay us a visit; let us imitate her 
eager love of neighbor. 


THE MorTHER OF ALL 


The more perfectly any person loves and possesses God, the 
more he wishes to help others-do the same. Mary loved God with 
a love surpassing the love of all other creatures combined, as only 
the Mother of God could love Him. Thus she could not help 
wanting all to love Him. She possessed God in the most perfect 
way possible, so she could not help doing all she could to give 
Him to others. 


Charity as great as Mary’s of necessity desires the reconciliation 
of God and mankind, and does everything possible to bring it 


“1 Matt. 25:40. 227 John 3:17. 23 II Cor. 5:14. 
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about. As Mother of God, Mary was in a perfect position to work 
for that reconciliation, to achieve her heart’s desire of bringing 
souls to God. As Leo XIII says: “No single individual can even 
be imagined who has ever contributed or ever will contribute so 
much towards reconciling man with God. To mankind, hastening 
to eternal ruin, she offered a Savior, at that moment when she 
received the announcement of the mystery of peace brought to 
this earth by the angel.” ** In her love for mankind she consented 
to be the Mother of the Redeemer, knowing full well that she 
was but preparing Him as a Victim for sacrifice. In her charity, 
likewise, she willingly accepted the sword of sorrow—her own 
part in the reconciliation of God and man. ‘And when the su- 
preme hour of her Son came,” says St. Pius X, “ ‘by the cross 
of Jesus stood His Mother,’ not merely occupied in looking at 
the dreadful sight, but even rejoicing that her only Son was being 
offered for the salvation of the human race.” *5 


Now that Mary is in heaven, her perfect love of God and 
neighbor is no less fervent in bringing about their reconciliation. 
All her offices on our behalf will always be perfectly acceptable 
to God, for He loves her with a limitless love. “She it is from 
whom Jesus was born, His true Mother, and for this reason a 
worthy and most acceptable ‘Mediatrix to the Mediator!’ ”’ 76 

In meditating on the birth of Jesus, we realize that Mary’s love 
for her Son made her our Mother as well. When we see how will- 
ingly Mary offers Jesus to the shepherds and the Wise Men, we 
are assured that she will as eagerly give Him to us. We too can be 
mediators, if we have charity like Mary’s. 


Mary 1s Notiriep: Be HELPER OF JESUS 


At the Presentation, Simeon said to Mary: “Thy own soul a 
sword shall pierce.” 77 Mary understood ‘that Almighty God was 
telling her through the mouth of His prophet that it was His will 
that she should share in the sorrows of her Son, who is “a sign 


24Leo XIII, Fidentem, Sept. 20, 1896; ASS, XXIX (1896), 206. 
25 Pius X, Ad diem illum; ASS, XXXVI (1904), 453-54. 

26 Leo XIII, Fidentem; ASS, XXIX (1896), 206. 

27 Luke 2:35. 
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chat shall be contradicted.” 78 She knew that her Son would be 
contradicted and rejected by His people and put to death; the 
prophets foretold that He would be a ‘man of sorrows.” * Sim- 
eon’s words were like official instructions from God to her: “You 
are to be the helper of Jesus in the whole work of redemption. 
Prepare yourself to sacrifice Him on the Cross.”’ 

Nearly a year before when Mary consented to be the Mother 
of Jesus, she knew full well she was consenting to be the Mother 
of a Man of Sorrows, for she knew all the prophecies relating to 
her Son. She knew, for example, what Isaias meant when he fore- 
told: “Despised and most abject of men, a man of sorrows and 
acquainted with infirmity ... surely He hath borne our infirm- 
ities and carried our sorrows. ... He was wounded for our iniqui- 
ties, He was bruised for our sins.” ®° But now that God had told 
her explicitly through the words of Simeon, there could no longer 
be any doubt that it was God’s will that she should share directly 
in her Son’s sorrows: “Thy own soul a sword shall pierce.” Again 
Mary readily accepted the will of God and prepared herself to 
offer the great sacrifice of Calvary. It was the will of God that she 
should be the helper of Jesus. 

When we meditate on the Presentation, we see how Mary of- 
fered Jesus to the heavenly Father in token of her readiness to 
offer Him later on Calvary. With her, may we offer the child 
Jesus as a token of our readiness to do the will of God at all times, 
even at the cost of a sword of sorrow. May we offer the ready 
obedience of the Immaculate Heart of Mary, along with the 
obedience of Jesus, in reparation for our past failures to do the 
will of God, and to win His grace to do His will in the future. 


MOTHER OF ALL BRETHREN OF THE FIRSTBORN 


As they “brought in the child Jesus to do for him according 
to the custom of the Law” *! the words of Simeon made plainer 
than ever to Mary the meaning of ‘“‘the custom of the Law,” which 
she is about to fulfill. The Law stated: “‘Sanctify to me every 


28 [bid. 30Tsa. 53, 3-5. 
Isa. 53, 3. 31 Luke 2:27. 
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firstborn which opens the womb among the children of Israel.” * 
Mary now knew that each mother in Israel, as she offered her 
firstborn to God, was performing a prophetic act, foretelling how 
Mary herself would one day offer on the Cross her Son, whom 
St. Paul calls the ‘firstborn of every creature.” ** All the cere- 
monies in the Old Law prefigured Christ in some way. All were 
types or prophecies of His great sacrifice on the Cross. 

As Mary performed the ceremony, fully realizing its meaning, 
she completed the prophecy by joyfully presenting her Son in the 
Temple, in token of her willingness to complete her offering later 
on Calvary. She understood from the prophecy that it was the will 
of God that she should be present at the Cross to sacrifice her 
Son for the life of the world, that she must thus become Mother 
of all those “‘predestined to become conformed to the image of 
His Son,” who was to be “firstborn among many brethren.” ** 

As we meditate on Mary’s offering of her firstborn Child, we 
realize that with Him she offered all His brethren. At the Pre- 
sensation and at Calvary, she was truly our representative; and 
even now, our part in the sacrifice of Jesus is acceptable to the 
Father only through her merits. Let us ask her, then, to offer Him 
for us, for we are unworthy to offer Him by ourselves. Let us be- 
seech her to offer us with Him and in Him, for we are His breth- 
ren—one with Him in grace and faith. 


Mary Merits ALL GRACES 


There is a mistaken notion that when Mary saw her Son on 
the Cross in His torments, she was so overcome by grief that she 
fell into a swoon. But St. John says: “There stood by the cross of 
Jesus, his mother.” * And St. Pius X adds that Our Lady was “‘fully 
rejoicing that her Son was being offered for the salvation of the 
human race.” ** She was the valiant woman who bravely, willing- 
ly, joyfully sacrificed her Son, though the sorrow of it pierced her 
heart like a sword. 


Only love could bring such fortitude. Mary’s fortitude and 
even joy in undergoing her martyrdom on Calvary came from her 


32 Exod. 13, 2. 34 Rom. 8, 29. 85 John 19:25. 
33 Col. 1:15. 36 Op. cit. 
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twofold love: her supereminent love of God whose will it was 
that she should make this sacrifice, and her immense love for 
neighbor, for whose benefit the sacrifice was made. “Love is 
strong as death. Many waters cannot quench charity, neither can 
the floods drown it: if a man shall give all the substance of his 
house for love, he shall despise it as nothing.” 

Every Christian who is in the state of grace, can merit graces 
for others, with the merit of fittingness (de congruo), in propor- 
tion to the greatness of his love of God and neighbor. “Because 
a man constituted in grace fulfills God’s will, it is fitting accord- 
ing to the proportion of friendship, that God fulfill that man’s 
will for the salvation of another.” ** 

Three elements enter into merit for others: (1) love of God, 
proved by fulfilling His will; (2) love of neighbor, with a desire 
for his salvation; and (3) the good works performed, or suffer- 
ings endured. For example, in her love for God and her love for 
her son, Augustine, St. Monica merited his conversion by her 
tears, prayers, works, and sufferings endured in the desire of his 
salvation. 


If every Christian in the state of grace can merit some graces 
for others, in proportion to the greatness of his love of God and 
neighbor, there is no difficulty in seeing how the Mother of God 
could merit all graces for all mankind, by the merit of fittingness. 
For as she stood at the Cross of Jesus, she fulfilled in an eminent- 
ly perfect way the three conditions necessary for merit of fitting- 
ness: (1) She loved God with a love greater than the love of all 
other creatures combined. (2) She- loved all mankind with a love 
second only to that of Jesus Himself. (3) In this supereminent 
love of God and neighbor, in the desire of obtaining our salva- 
tion, Mary performed a supereminent work: she sacrificed her 
Son, Jesus, who was more dear to her than her own life. By this 
work she merited for us all that Jesus merited for us. Together 
they offered one and the same sacrifice. Her part in the offering 
was most acceptable to the Father, for she was the Mother and 
| chosen Helper of Jesus, immaculately sinless, and most dear to 
God because of her tremendous love of Him and of mankind. 


87 Cant. 8:6-7. 38 Summa theol., Ia Ilae, q. 114, a. 6. 
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Mary’s Merits Not SUPERFLUOUS 


It is maintained by some that since Jesus merited all graces for 
us de condigno (in justice), and since His merits are of infinite 
value, it was superfluous for Mary to merit these same graces for 
us de congruo (in fittingness). Such persons overlook the fact 
that merit in fittingness is something very real. Mary’s merit for 
us in fittingness is just as real as the sword of sorrow which 
pierced her heart when she sacrificed Jesus out of love for us. It 
is just as real as the love for God and the love for us which in- 
spired her to offer Jesus to placate the justice of God and to make 
reparation for our sins. 


Mary’s sufferings for us deserve a reward from God, for it was 
for love of Him that she loved us, and in obedience to His will 
that she suffered for us. It is most fitting that these sufferings be 
not in vain, but that she be able to give us the graces her charity 
desired for us in enduring these things. Indeed, God has so re- 
warded her, allowing her the distribution of all graces, so that 
she may give them to whomever she will. “She who spared not 
her only begotten Son, but delivered Him up for us all, how 
has she not also with Him given us all things.” * 


The denial of the reality of Mary’s merit in fittingness, can 
often be traced to a misunderstanding of the nature of the mys- 
tical body of Christ, in which all the members can help one an- 
other in charity, and can help the Head Himself in completing 
His work of salvation. If the other members of His mystical body, 
however, such as the apostles, priests, teachers, workers of mercy, 
can be the helpers of Christ in the conversion of the world, there 
is no reason why Mary, the highest member of that body after the 
Head, should not be able to help Him in the whole work of sal- 
vation. If St. Monica by her tears could merit the conversion of 
her son, Augustine, if a medical missionary in India by caring 
for sick bodies can merit the conversion of many pagans to Christ, 
there is no reason why Mary, by her supreme charity on Calvary, 
could not help the whole mystical body at once, and merit the 
conversion of the whole world. ‘““Thus,” says St. Thomas, “many 


39 St. Albert the Great (paraphrasing St. Paul, Rom. 8:32), Mariale, q. 145. 
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are made helpers of God, and than this there is nothing more 
divine . . . and it pertains to their glory that they give help 
towards salvation to the needy.” # At the Visitation Mary saw 
that she could help in a small way, by her work of mercy to Eliza- 
beth. By this work of mercy, she merited the sanctification of John 
the Baptist and the faith of Elizabeth and Zachary. On Calvary 
Mary saw that she could help in a greater way: she was able to 
sacrifice Jesus for the salvation of the world. By this greater work 
of mercy, done for the whole world, Mary merited the sanctifica- 
tion of the whole world. 


As Mary hurried over the hills of Palestine to the home of her 
cousin, she must have desired and prayed that her cousin would 
receive the gift of faith in the Savior, who at last had come. It 
would have been only natural for her to do so. In her tremendous 
love for her Son, the Savior, she naturally wanted all to love Him, 
but especially those nearest to her, those whom she loved most. 
Without doubt, then, as she approached the home of Zachary and 
Elizabeth, Mary asked her Son to give them the faith necessary 
for their salvation. She eagerly desired to give Christ to them, to 
tell them about Him. But at present she could not do this. 
Though He was present in her womb, she realized that “‘it is good 
to keep the secret of the king.” #4 She did not even tell St. Joseph, 
in spite of his anxiety about her condition. Much less then would 
she tell Elizabeth and Zachary. But though she could not preach 
Christ to them at present, she could come to their help in a 
material way by her visit. 


By this work of mercy, and by .the prayers and desires of her 
heart for them, Mary merited wonderful graces for her cousins. 
She merited that the Holy Spirit make known her secret to Eliza- 
beth, who at once made a profession of faith in the Savior: “Bless- 
ed art thou among women, and blessed is the fruit of thy womb! 
And whence is this to me, that the mother of my Lord should 
come to me?” * She merited the sanctification of John, who leapt 
for joy in his mother’s womb at Mary’s greeting. She merited the 
faith of Zachary, which loosed his tongue which had been tied by 
unbelief. 


40 Summa theol., Suppl., q. 72, a. 1. 41 Tob. 12:7. 42 Luke 1:42 f. 
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All Christians, as members of the mystical body, can be helpers 
of the Savior by helping one another to salvation. Mary, perfect 
helper of Christ and all His members, is prototype of this union 
of all with Christ and with one another in charity. When she 
stood at the Cross, her heart was pierced by the sword of sorrow 
“that out of many hearts thoughts might be revealed,” i.e., that 
we might learn from her to do as she did. As she helped us by 
helping Christ, enduring for us the sword of sorrow, so from her 
example we should learn to help Christ by helping one another. 
As her love for us and the sufferings she endured for love of us 
were real, so too was her merit for us. Therefore our love for 
neighbor and all that we do and suffer for him can be of real 
benefit to him in meriting graces for him. 

When we see, in the joyful visitation, Mary’s lesser work of 
mercy and, in the sorrowful crucifixion, her greatest work of 
mercy, we know that we are to imitate her in small works of mercy 
and in great ones, in joy and in sorrow. When at Fatima Our 
Lady asked us to suffer and do penance and thus to merit the 
conversion of sinners, she asked us to do for others no more than 
she has already done for us on Calvary in a supremely perfect 
way. 


Mary’s RIGHTs Over Us 


Pope Benedict XV says: “By the divine plan, Mary, who 
seemed to be almost absent from the public life of Jesus, was 
present with Him when He was affixed to the Cross and dying. 
With her suffering and dying Son, she too suffered and almost 
died. In such a manner she gave up her Mother’s rights over 
her Son for the salvation of men, and as much as she could she 
immolated her Son to appease the justice of God, that it can be 
justly said that with Christ she has redeemed the human race.” “ 


Even though she did not give up her life on Calvary, Mary, 
the Queen of Martyrs, is more than a martyr since she gave up 
more than any martyr could possibly sacrifice. A martyr gives up 
for Christ the very life of his body. But Mary possessed as her 
own, something far more valuable than the life of her body, 


43 Benedict XV, Inter sodalicia, March 22, 1918; ASS, X (1918), 182. 
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something even more precious than her immortal soul. This was 
Jesus, whom she loved above all things, more than her own 
soul—for He was God Himself. She loved Him with an intensity 
far surpassing the love of all other creatures combined. 


This Jesus whom she loved with such intensity was her own; 
she had a mother’s rights over Him. These maternal rights she 
renounced when she sacrificed her Son to placate the divine 
justice. In so doing she acquired a mother’s rights over us, for in 
sacrificing Jesus she merited with Him for men all graces. Those 
graces are therefore hers, before they are ours. They are given to 
her as a reward for her sacrifice, and she is free to give them 
“to whom she wills, when she wills, in the way she wills, and as 
much as she wills.” # 


No grace is given to us unless Mary first asks it for us, for on 
Calvary she acquired a right to these things she asks. She is never 
refused when she asks graces for us, for on Calvary she has al- 
ready merited the graces she asks. 


Thus, she truly has a mother’s rights over us, for she has a right 
to all the graces which are our supernatural life. We wholly be- 


long to Mary our Mother, and are in complete dependence upon 
her. 


We are, therefore, perfectly justified in totally consecrating 
ourselves to her. Such a consecration is but an acknowledgment 
of our complete dependence upon her. It is also the most fitting 
sign of gratitude to Mary for all she has done for us. 


Our Lorp’s GRATITUDE TO His HELPER 


In gratitude to His Mother for helping Him win our salvation, 
Jesus has made her His Helper in heaven in distributing to us 
the graces of the redemption. He has fittingly rewarded her by 
making her Queen over all things, and Mother of all souls. “She 
shares in His Kingdom,” says St. Albert, “because she shared in 
His sufferings for the human race. ... For the Blessed Virgin was 


44St. Bernardine of Siena, quoted by St. Louis de Montfort, True Devotion 
to the Blessed Virgin. 
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taken by the Lord as a consort and helper, according to the words: 
‘Let us make him a help like unto himself.’ ” * 


As a human being, Jesus owes everything He has to Mary, for 
she has given Him His human life and has nourished it. In gra- 
titude, He gave to her all that He has. “The earth is the Lord’s 
and the fullness thereof, the world and all they that dwell there- 
in.” #© ‘These He gave to Mary His Mother as He crowned her 
Queen of all His possessions. Especially, He gave her the human 
race, every single individual, whom He had won by sacrificing the 
life and blood which Mary had given Him. 

Jesus gave up to Mary also in gratitude to her for loving us. 
Her love for us was the truest proof of her love for Him, accord- 
ing to our Lord’s own words: “‘By this shall all men know that you 
are my disciples, if you love one another.” *? Jesus rewarded her 
love for us—the proof of her love for Him-——by giving all of us to 
her, entrusting us to her motherly heart. And apart from the pos- 
session of God Himself, there is no reward which pleases her 
more. After God Himself, our salvation is what she wants most. 
She wants it so much that she sacrificed Jesus to obtain it. 

When we meditate on the Assumption and Coronation, and see 
the gratitude of Jesus to His Mother, we should desire to imitate | 
His gratitude, for she is our Mother as well. Our greatest mark | 
of gratitude is to totally consecrate ourselves to her. Such a conse- | 
cration is the supreme mark of gratitude to Mary, for it gives her 
what she wants most from us—the opportunity to exercise her 
powers over us, so that she can do more for us. The consecration 
makes us more responsive to the tremendous graces she can bring 
us, so that by grace she can more quickly remold us in the image } 
of Christ. 


Such a mark of gratitude is also the most nearly commensurate } 
to what Mary has done for us. If she has gained the whole of our 
spiritual life for us by her love for us on Calvary, the most fitting 
gratitude we can show her is to surrender the whole of our spirit- f 
ual life into her care, so that she can bring it to its full perfection. 


45 Mariale, q. 42. 46 Ps, 23:1. 47 John 13:35. 
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Current Trends 


John Thomas Bonée, O.P. 


Epirors’ CONVENTION 


HE FOURTH international convention of editors of Domin- 
7 ican spiritual reviews took place at Salamanca, Spain, from 
May 4 to 6. The sessions were held at the venerable priory of San 
Esteban, where Father Juan Arintero, Dominican mystic, spent 
the greater part of his religious life. Chairman of the convention 
was Father Sabino Lozano, O.P., onetime confessor of Father 


| Arintero. 


In the opening lecture of the congress Father Armando Ban- 
dero, O.P., editor of La Vida Sobrenatural, traced the doctrinal 
basis for devotion to the divine pity, or God’s merciful love, 
through St. Thomas Aquinas’ tract on the Incarnation and Pas- 
sion in the Summa theologiae. He thus showed that this devotion, 
which was a favorite one of both St. Thérése of Lisieux and of 
Father Arintero and which enjoyed the approval of Pope Pius XI, 
had a solid theological foundation. 


“The Spiritual Content of the Second Part of the Summa” was 
the title of the paper read by Father Albert Plé, O.P., editor of 
Les éditions du Cerf. Father Plé first stressed the importance of 
presenting spirituality as a living thing, of applying to daily life 
the essential principles of St. Thomas. He then made his own 
practical applications to modern spiritual needs from the various 
tracts of the second part of the Summa theologiae, which deals 
with man’s last end, human acts, habits, virtues, grace, and so 
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forth. He thus showed the value of this section of the Summa for 
the editor of a spiritual review. 


Father A. M. Crofts, O.P., representing Doctrine and Life, gave 
an appraisal of Irish Catholicism in the light of St. Thomas’ prin- 
ciples of spirituality. He declared, for example, that St. ‘Thomas 
emphasizes the absorption of the natural into the supernatural so 
that the two seem but one. Sanctifying grace possesses the soul in 
such a manner that supernatural life becomes quasi-natural. The 
natural man, elevated by grace lives seemingly by his own power 
on a supernatural level. This synchronization of the natural and 
supernatural is characteristic of the faith of the Irish. Religion is 
part of the breath of their life. One can hear it in their casual 
conversation when they speak of the retreats they have made, of 
devotions at which they have assisted, of the morning Mass they 
have attended. The name of God is invoked with amazing famili- 
arity. Their many grand churches and wayside chapels are in con- 
stant use. Men as well as women can be seen making the Stations, 
the young as well as the old making visits to our Lord in the 
Blessed Sacrament. 

Cross AND CROwN was represented by Father John J. McDon- 
ald, O.P., who spoke on the progress of spiritual theology in the 
United States. He mentioned that it is only within the last decade 
or two that interest in the problems of spiritual theology has 
deepened in the United States. This is evident from a perusal of 
back volumes of our theological reviews and from a survey of the 
books released by American publishers. He called attention to 
the success of various theological and spiritual institutes and 
movements inaugurated in recent years for priests, sisters, and the 
laity, and noted the heartening reception accorded to Cross AND 
Crown, the first review of spiritual theology to make its appear- 
ance in the United States. A tangible fruit of the deepening in- 
terest in spirituality in our country is to be found in the increased 
number of vocations to the contemplative life among the faith- 
ful of both sexes. 


Father A.-M. Henry, O.P., editor of La vie spirituelle, spoke 
on the present state of the Church in France. Catholicism, he 
stated, has been on the increase in his country since the war. 
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Contributing causes are the increased output of theological, 
scriptural, patrological, and liturgical books and the more inti- 
mate relationship which has grown up between the clergy and the 
laity, as exemplified by the priest-worker movement. Moreover, 
Father Henry pointed out, contact with foreign soldiers and 
Communists during the period of occupation has constrained 
many nominal French Catholics to re-examine their religious posi- 
tion and has brought them back to the practice of their faith. 


RosARY CONGRESS 


In response to the appeal of His Holiness asking the Church 
to celebrate the year 1954 as a Marian year, the Dominican fathers 
organized a congress of directors of the Rosary confraternities 
which convened at Fatima, Portugal, from May 9 to 12. The con- 
gress, which was presided over by Father Esteban Gomez, O.P., 
Vicar of the Master General, brought together priest-directors 
from twenty-seven Dominican provinces including the four North 
American provinces. A resolution was adopted, subject to the ap- 
proval of the Master General of the Dominicans, for the estab- 
lishment of an international secretariate for the promotion of the 
Rosary. Other resolutions adopted at the congress call for whole- 
hearted support for the Family Rosary crusade and for the es- 
tablishment of the Living Rosary wherever possible. 


American Dominicans who read papers at the congress were: 
Father Harry C. Graham, O.P., editor of the Holy Name Journal 


and Father John J. McDonald, .O.P., assistant editor of Cross 
AND CROWN. 





Book Reviews 


THE ROSARY IN ACTION 
By John S. Johnson 
Herder, 280 pages, $1.75. 


This is a valuable contribution to the current literature of Marian 
virtues and devotions—a study of the Rosary in its role in the daily life 
of lay Catholics. It has been written by a layman for his fellow lay faith- 
ful. Mr. Johnson has made the Rosary in all of its ramifications the en- 
grossing concern of his life. He has delved into every available bit of its 
history and practice. It is no exaggeration to state that there are few 
Catholics today, clerical or lay, who have a more comprehensive acquaint- 
ance with Our Mother’s favorite prayer. 

The author first relates his personal experience in saying the Rosary. 
His style is simple and almost conversational; his admission of the dif- 
ficulties he encountered is frank and encouraging. He shows how every- 
one can “pray the Rosary every day” as Mary taught St. Dominic how 
to say it. American Catholics in ever increasing numbers have been in- 
troduced to the power and beauty of the Rosary. Mr. Johnson points out 
how it can be for all “‘a map of Christian life, a sublime social pattern. . . 
that it is a thumbnail compendium of Christ’s teachings, an antidote for 
contemporary confusion and despair.” 

In subsequent pages the inner meaning of the Rosary is highlighted. 
When Our lovely Lady commanded St. Dominic to preach her Rosary, 
when she spoke to Bernadette at Lourdes, and to the children at Fatima 
she stressed the need for meditation. Indeed, meditation on the myster- 
ies was the new thing added when Our Mother appeared to St. Dominic. 
Without meditation we do not really pray the Rosary; meditation is the 
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key to its treasures. In fact, the indulgences of the Dominican blessing 
usually cannot be gained without meditation. 


The necessity of meditation frightens many lay people, as it did fright- 
en Mr. Johnson in the beginning. But he discovered how simple medita- 
tion can be, and for the consolation of others tells of his own trials and 
errors. All that is required is “thinking in the heart.” If one have the 
sincere desire to meditate, that is sufficient, even though the effort fail. 
The author is certain, with a certainty founded in the expressed convic- 
tion of many popes, that Rosary meditation is the surest weapon we have 
to combat the present evils of secularism and Communism. Our Blessed 
Mother has made the plea that millions of the faithful say the Rosary 
each day, so that they may gain a true sense of the spiritual values of 
their lives. She has promised that “if we pray the Rosary there will be 
peace; if we do not, unspeakable evils will come upon our world.” 

The author gives many detailed suggestions which will be helpful in 
the development of a method of meditation on the fifteen mysteries, and 
adds outlines of these meditations based upon the gospel story and tra- 
dition. 


The Rosary in Action deserves high praise, and has been recommend- 
ed by the provincial promoter of the Rosary Confraternity. It is a home- 
ly and beautiful tribute to the beloved prayer of Our Blessed Mother. 


Joun Leonarp CaLianan, O.P. 


MARY IN OUR LIFE 
By William G. Most 
Kenedy, 323 pages, $4.00. 


In this excellent volume, Father Most sets out to show that “God has 
given to Mary an all-pervading place in the work of the Redemption; 
therefore, if we wish to imitate the ways of God as perfectly as possible, 
we should give her a corresponding place in our spiritual lives.” 

The book naturally falls into two broad divisions: The divinely ap- 
pointed role of Mary in our redemption, and, in consequence, the place 
which should be given to her in our poor strivings to participate in the 
infinitely rich redemptive merits of Christ. 


The author succeeds admirably well in his purpose. He first treats of 
the basic dogmatic questions involved: Mary, the New Eve; Mary, the 





370 CROSS AND CROWN 


Mother of God; the Coredemptrix; the Mediatrix of all grace; the death 
of Mary; her assumption, body and soul, into heaven; and her queen- 
ship. These doctrinal truths are studied and analyzed with satisfying 
thoroughness. They form a solid dogmatic basis for the second general 
section of the book which shows how devotion to Mary can be integrated} 
into the very heart and center of our spiritual life. We are thus presented 
with a fine balance between doctrine and devotion which gives us 
sound Marian spirituality. 


In developing the devotional aspects of his study, the author after ex 
amining several fundamental questions—such as the nature of our spirit 
ual life and its growth, basic virtues, and the various stages of mental 
prayer—points out as he goes along how Mary can become a real in 
fluence in our quest for perfection. This is a definite contribution sincé 
here we have no mere general exhortations to imitate Mary, but concreté 
suggestions as to how we may follow her example and make her a part 
of our life. Indeed, these practical applications recur consistently through 
out the book and eminently justify its title of Mary in Our Life. 


The volume contains much interesting material on Marian visio 
and revelations. Devotions by which we honor Our Lady, especially thé 
Rosary and Scapular, are also discussed, and a final chapter is devoted to 
the manner in which we may draw up a Marian rule of life. The book 
closes with several important and instructive appendices, together wit 
questions for discussion which are based upon the content of the variou 
chapters and which may be employed with benefit in study-club work 
and in the classroom. 


Mary in Our Life is written in an interesting, simple, readable style 
which can easily be understood by those who have not had the ad 
vantages of special theological training; and yet it is scholarly and exac 
It is thoroughly documented with copious references to Sacred Scri 
ture, to the Fathers and Doctors of the Church, recent papal pronounce 
ments, and writings of prominent mystics and theologians. Being a happ 
combination of solid doctrine and sound devotion, it is a work whic 
will have a general appeal. It can be used with profit by priests, reli 
gious, and layfolk, and can be employed for one’s private benefit or i 
directing others along the road to perfection. It would be difficult if no 
impossible to find, in English, another one-volume work which contai 
so much worthwhile information on Mary’s relation to God and to us 
and our relation to God through His Blessed Mother. 


Joun A. Drisco.t, O.P. 








